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DISCOURSE V. 


Sources of Evil 


SECTION (I) 

What shorten^ Life ? 


VERSE (I) 

The sages, having heaih) the duties oe the Accomplisuel 
Student as just described, said this to the high-souled 
BhROU, who sprang prom EIRE. (I) 

JBhdsya 

Having beard the duties of the Student and the Householder 
as expounded in the foregoing three Discourses, the great ^’ages, 
Marichi and others, ^said to ' — asked the folloVing question of — 
Bhrgu, their teacher. 

“In the text we find the expression 0 / the Accomplished 
Student — ‘sndtakasya' ; why then do you bring in the Student ?” 

Our answer to this is that the present verse is meant to 
be descriptive of what has gone before ; and as a matter of fact, the 

duties of the Student Vijso have been described. 

} ^ 

^High-soitied' and ''y:ho spratig from the Are' are the epithets 
of Bhrgu ; — ‘He whose origination was from the fire.’ 

“But in discourse I, verse 34, Bhrgu has been spoken of as 
the son of Manu”. ■ 


Vol HI. 
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True'; but what was stated there was an imaginary commen- 
dation, while what is said here is in accordance with the 
account found in the Vedas of Bhygu having hpen born out of 
fire. The name *Bhrgu' has been -thus explained — ‘What 
rose out first out of the fallen semen was the Sun, and whut rose 
as the second was Bhrgu’. Or, what is asserted here may be 
only figurative ; the origin of Bhygu being deStribed as ‘Fire’, 
on the basis of similarity, as regards effulgence. 

In any case, it is not necess|iry to lay stress upon either of the 
two explanations as being the more reasonable»of the two; because 
this is not what forms the main subject-matter of the treatise. 

The whole of the text, describing the question and the 
answer, is meant to indicate the importance of the subject of the 
evils attaching to food ; the meaning being that the evils attaching 
to the food itself are more serious than those attaching to the 
nature at its gift and acceptance ; and this on the ground that the 
defects attaching to the thing itself are more intimate, and hence 
more serious, than those arising from contact. 

‘^n connection with the defects of contact, the Expiatory Rite* 
that is laid down is a three days’ fast ; while that in connection 
with the thing itself, is a single day’s fast (5. 20). How^then 

can this latter be said to be more serious ?” 

♦ 

Our answer is as follows: — The greater seriousness here spo- 
ken of refers to (farlic and such things, in connection with 
which it [is stated that — ‘by eating these intentionally the man 
becomes an outcast’ (5.19) ; so that the expiation necessary 
would be that which has been prescribed for outcast8*(which 
is very serious).— (1) 

VERSE (2) 

“How IS IT ,0 Lord, Death ovkrpo^ifers the Brahma^^ 

WHO ARE LEARNED IN THE VeDIC LORE, AND WHO PERFORM* 
THEIR DUTY EXACTLY ’AS It\[AS BEEN THUS DESCRIBED?” —(2) 

Bfldsya 

The Text now shows ^ what the great Sages asked. 
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^*Thus ’ — refers to the manner in which the Treatise has 
propounded the subject ^ and ‘ exactly as described ’ — refers to the 
subject-matter oj the Treatise. 

Those T wice-borH-men who perform the duty exactly in the 
form hi which it has been described in the present Treatise that 
all tvoice-horn men are indicated by the terms '’vipra ’ ‘ brahmana 
in the Text will “be clear from what is going to be said in verse 
26 below, where ‘ twice-born ’ is the term used ; — ‘ how is it that 
Death over poo: ers them ’ — while still in the state of the ‘ Student,’ 
or in that of the ‘ Aiccomplished Student ’ ? How is this, when, in 
reality, they should live the full span o’f human life ? The span 
of a man’s life is a hundred years ; so that the death of 
Briihmanas before that is not proper ; specially as it has been 
declared that ‘ from right conduct one attains longevity ’ (4*156), 
and ‘ no calamity befalls persons who recite the Veda and offer 
oblations ’ (4*146). (2). 


VERSES (3-4). 

Bhhgu, the righteous son ok Manu, said to the great cages — 
“ Listen, hy what fault Death seeks to destroy the 
Brahmanas.” — (3). 

Death seeks to destroy the Brahmanas on account ,oi? 

THEIR OMITTING THE STUDY OK THE VeDAS, ON ACCOUNT OE 
NEGLECT OK RIGHT CONDUCT, ON ACCOUNT OP SLOTHFULNESS 
AND ON ACCOUNT OF THE DEFECTS OF FOOD. — (4). 


BhdstjO. 

> Objection — ■“ When the question has been put forward in 
regard to Brahmanas wlo perform their duties, it is not right to 
.apswer it by indicating the ‘ fault ’ ; nqr can there be any con- 
"nection with what follows (in verse 4) [as omission of Vedic 
Study &c. is not possible for those who perform their duties].” 

The answer to the above is as follows : — ‘Omission of Vedic 
Study’ and the rest have been put forward only by way of 
illustration ; the sense being — ‘just as the omission of Vedic Study 
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stroke of the foot) that the prohibition (of« ‘ kavaka ’ ) fs not 
applicable to those vegetable growths tl^fe^hoot out of the trunks 
of trees. 

I « 

In medicinal treatises the kukuvda has been described 
as ‘ kavaka ’ ; but this explanation (of the nancye on a purely 
conventional basis) cannot be accepted in the game manner as 
that in regard to the term ‘ <)0 ’ and the rest. Further, as a 
matter of fact, in ordinary parlance the term ^kanaka ’ is always 
applied to a vegetable. Hence it'is on the basis of usage that the 
exact signification of the t^m, wherever it occurs in a medical 
or other scientific treatise, should be ascertained, and we have 
already shown what that signification is. 

Other things also, which resemble garlic and such things 
raentiotied here, which resemble these latter in colour and smell, 
have been forbidden by Visun. In the Smrti of Parasbara however 
the prohibition is by name, and this for the purpose of pres- 
cribing the special Expiatory Hite of ‘ Chlndraynna ’ in connec- 
tion with it. From this it follows that lavataka', karnikdra! 
and such other things are forbidden. 

'‘Things proceeding from impure substances '; — those that 
grow of impure things or are in contact with them. 

Others have declared that it is not right to forbid those things 
that grow only out of impure things, these standing on the same 
footing as (radish) 'rastuka' (a kind of grass) and such 

other things (known to grow out of impure things);— so that 
the prohibition does not apply to those grains and vegetables 
growing in fields specially manured for the purpose of enriching 
the harvest. 

This however is not right. Because from what the texfr 
says it is clear that all these things are equally unfit to be eaten. 
Further, what has been suggested might have been accepted, 
if it were absolutely impossibly for anything to grow without 
the use of impure substances. There are some things however 
that grow directly out of impure substances, while there are some 
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that prrow out of mere connection -with them ; the right view 
to take therefore is that , the prohibition applies to the former only, 
and not to the, latter. 

As regards mea^, even though it grows out of semen and blood 
(bothimpure substances), yet the present prohibition does not apply 
to it ; because it has been dealt with in a totally different 
context. — (5) 


VERSE (G) 

He shall cahefdlly avoid the bed exudation from trees, 

AS ALSO THOSE FLOWING FROM INCISIONS, THE SHELU 
BERRIES, AND ‘cURDLED MILk’ OF THE COW. (6) 


Bhdsya 

^Exudation from tree.f ) — ..nything, apart from the constituent 
parts of the tree itself, — such as, the root, the trunk, the branches, 
the leaves, the fruits and the flowers, — which proceeds from the 
tree, either in the form of some liquid flowing from the cavity 
in the tree, or in some other form. The epithet ‘red’ excludes, 
from prohibition, such exudations as the camphor and the like. 

Those that have their origin, source, in * incisions ' those 
that flow from the bark and such parts of the tree. These things, 
if not red, are not forbidden. 

‘Shtdu' — the shlesmntaka fruit, to be known from medical and 
other t/eatises. It should not be taSen to mean the cream of ?resh 
milk ; as it is never known to have that meaning. It has been 
argued that — “it is better to take the word as standing for cream, 
on account of its proximity to the term, ‘curdled milk’ ”. But 
proximity becomes a means of deciding in .favour of one of the 
two possible meanings of a term, only whdh the term is actually 
found in usage to be used in both senses ; but it can never be 
the authority for attributing an unheard of meaning to a word. 

Of the cor £' — this shows that that of the buffalo etc. is not 
forbidden. The milk is unfit to be eaten if, by mere contact with 
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fire, it becomes ^curdled* ^ — i,e. thickened without adhesfbi)*; the 
term ^•ptyusoH is used in the sense of the milk of the newly -calved 
cow. 

“The text is going to declare, as uniit to he eaten, the milk, 
along with all its preparations, of the cow for the first tep days 
of its calving; and it is only during three or four days that the milk 
is of the nature described above {i.e. curdled by mere contact with 
fire) [so that no separate prohibition appears to be called for.]” 

• True ; the thing is mentioned in the present verse with a 
view to those cases where the rfiilk continues to be so ‘curdled' 
even after the first ten dayso 

The two words — ^carefvHy' and ^ avoid ' — are added only for 
filling up the metre ; since ^unfit to be eaten' (of verse 5) continues 
to be connected with all that is mentioned in the text. — (6) 

VERSE (7) 

Needlessly cooked Rice-sesamum and Butter-sugab-sesamum, 

MILK-BICE AND FLOUR-CAKES, UNCONSECBATED MEAT, FOOD OF THE 
GODS AND SACRIFICIAL VIANDS ; — (7) 

Bhdsya 

^Krsarasamydvan* is an aggregative copulative compound. 
Rtce cooked with Sesamum is called ‘Irsara' ; — ^samydva' is a 
particular article of food, made up of butter, sugar, sesamum and 
such things, well-known in cities. 

Some people, on the strength of the root ‘yw’ (from which 
the • term ^samydva' is derived) signifying the act of mixing, ex'- 
plain the term ^samydva' as standing for all those ar tides » of food 
that are prepared by^’mixing together different kinds of grains, — 
such as the mudga, thetku{(thaka and the^cest. 

For these persons^ the separate* mention of Hrsara' would be 
superfluous; as this ‘would be included under ‘samyaya’,' as'just 
explained. 

' The term ^needlessly cooked' is to be construed with all the 
tertns. It stands for what tlm householder cooks for himsslf, 
t^ud not for the sake of Gods, Pitrs or euftsts. 
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T'lfis however does not appear to be ri^ht. Secnuse the or- 
dinary cooking that the Householder does is not always for any 
such set purpose as that of making offerings out of it. What hap- 
pens is that ftie cooking having been done, without reference to 
any particular purpose, and only in a general way, the Five Sacri- 
fices have be^ laid down, as to be offered out of the food thus 
cooked. So that; if the man eats the food without having made 
the offering to the Vishve<levas out of it, he transgresses a direct 
injunction j but no prohibition enters into the case. According 
to the present text however, as jfist explained, such eating would 
necessitate two expiatory rites, — ong due to transgressing an 
inj’unction (by not making the offering to the Vishvedevas), and 
another due to the doing of a prohibited act (of cooking the Rice- 
sesamum needlessly). If however such articles of fcK'd as ‘Rice- 
sesamum’ and the rest, are cooked without reference to a*particu- 
lar God, or to a particular sacrificial rite, — this involves a trans- 
gression of the rules pertaining to one’s daily duties also. * 

As regards the text ‘one shall not cook for himself’, — this 
cannot be regarded as a prohibition ; because it being absolutely 
necessary to do the cooking, all that the sentence* does is Simply 
to make a reference to the act of eatimj done by one who has dis- 
obeyed the rules (regarding the daily ‘sacrifices’). For, as already 
pointed out above, if it were a prohibition, there would b^ a 
twofohl^ expiatory rite involved. Then again, even when the 
cooking is done for some other purpose, it cannot be absolutely 
denied that it has been done by the man ‘for himself’ also. ‘Cook- 
ing means the act of cooking food, and the fact of its being done 
for onejs own self cannot be denied by means of the same word ; 
as the man is directed to live upon the same food {i.e. what is left 
after the feeding of the guests &c). The eating of the remnant 
of food, after the gue^ts^nd c<.hers have been fed, (which has been 
*lai^ down for the Householder) is not meffnt to be a mere ‘embel- 
lishment of the Remnant (and not an act necessary for the main- 
tenance of the man himself). Nor has it been laid down -any- 
where that at the-time of cooking "the Householder is to mak^use 
of any such formula of determination as ‘cook food for me\ 
2 
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which would be rcfrerded as forbidden (by the sentence ‘bne shall 
not cook for himselt ’) In fact the cooking is said to be ‘for 
himself’ only in consideration of whkt happens subsequently. 
That is to say, if the food were cooked with the determination 
to make an offering to the Go<l8, and then subsequently the man 
were to eat it all himself, this would involve the wrong of being 
false to one’s own resolve also. From all this it*is clear that the 
sentence in question is a mere reiterative reference, the sense 
being — ‘what one cooks, he should not use for himself, until he 
has made the offering to the VishvedPvas'. 

It is in view of all thk that this same rule has been held to 
be applicable also to the case of the. man eating uncooked food ; 
in accordance with the assertion — ‘the Gods of a man have the 
same food as the man himselt' ( Vdlmlk'iyd Rdmdyana.) 

Further, cooking is not to be done only by the hungry house- 
holder ; in fact, the act of cooking every day forms an integral 
factor of llouseh 'ldership itself. So that even on the day on which 
the man himself does not eat, if he omits the act of cooking, he 
incurs sin. 

The upshot of the whole is this: — The man ma}' cook for 
himself, or for others ; the words ‘ shall not cook for himself ’ 
can only mean that people should not undertake the act, if they 
do* not intend to make the offering to the .Vishve ievas. So 
that this only reiterates the obligatory character of the offering. 
Similarly also the text that — ‘ For the removal of the sin of the 
Five Slaughters, the Vishve<lr“va-offering shall be made in the or- 
dinary fire, in the Vedic sacrificial fire, in the fire in w^hich oblations 
have been already poured and the deity dismissed, in water or 
on the ground, ’ — only reiterates the obligatory character 
of the offering to the Vishocdccns, Because the said offering 
cannot be made into the Vedic. sacrificial fi^e ; specially as there 
is no authority attaching to a Smrti text (as against a Shruti 
text) [so that the text just (quoted cannot be taken in its literal 
sense]. 
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Milk-rice and flour -cakes I’ ayasa* , * Milk-rice, 
stands for rice cooketL in. milk, and not for preparations of 
milk ; — ‘ Pwrodasha * flour-cake. 

^Food of the Goode' ; — what these are can only be ascertained 
from usage. 

*• Sacrificial viands — the materials laid down in the Shruti 
as to be o£Eered*into the Fire. 

These are ‘ unfit to be eaten ’ only before the Grahahomas ; 
as the text is going to lay down the necessity of eating the 
remnants of the offerings. 

The meat of an animal that has not been ‘ consecrated,’ — i,e. 
which has not been killed at a sacrifice. ‘ Consecration ’ is a 
peculiar form of purification of the animal, prescribed in con- 
nection with the ‘ Animal-Sacrifice.’ The mention of this 
indicates that one should eat the remnant of the meat that has 
been offered at a sacrifice. 

Though the Text has already used the qualification 'needlessly 
prepared ’, yet the epithet ‘ inirotisecrafed ’ ha.s been added with 
a view to forbid the meat of the cow, the sheep and the goa that 
may have been left by the guest and other persons to whom they 
may have been offered. Or, the term uncimsecrated may be taken 
as refering specially to the meat of the cow, the sheep and the goat; 
since it is the killing of these animals onl}’- that has been enjoined in 
connection with sacrifices; the other animals being described as al- 
ready *prokflia\ ‘washed clean’ (fit for eating). 

VERSE (8) 

The milk op the cow that has not passed its ten days, as 

ALSO "f HAT OI'THE QaMEL AND OP ONK-HOOFED ANIMALS ANd 

OF SHEEP; THE MILK OF THE IRRBGDLAB COW, AS ALSO THE 

MILK OF THE COW WITHOUT HER CALF. — (8) 

Bhdsya. 

If we read the opening words as 'anirdashdham yofy kslram, 
then the prohibition regarding the mjlk of the camel and other ani- 
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mala also would be understood as limited to the ten days fronfcalv- 
ing; bo that the qualification ‘that has rjot passed its ten days’ being 
taken with every one of the animals, it woAld becorpe necessary to 
depend entirely upon usage in support of the absolute prohibition 
of the milk of the camel and other animals. If however wee read 
‘anirdashdyai,' in the feminine form, then there wotSld be no pos- 
sibility of the above misunderstiinding. Because* it would not be 
possible to interpret the nominal affixes (attached to the names of 
the other animals* as, in any way, connecting these animals with 
the epithet '‘nnirdashaydl},) 

In as much as the word ‘milk’ is repeated in the second half 
of the verse, this implies that what are forbidden by the former 
half are the milk of the camel, of the one-hoofed animals, of the 
sheep, of the goat and of the cow within ten days of its calving, — 
along with all its preparations; while in the case of the ‘irregular’ 
cow and the cow ‘deprived of its calf’, it is the milk only that is 
forbidden- Such is the usage also. 

That cow is called '‘anirdashaha,' ‘not passed its ten days’, in 
whose case ten days have not passed since her calving. 

^Irregular cow '", — the cow that is expected to give milk both 
morning and evening, but gives it only at one time; giving milk 
in the evening only if not milked in the morning; and on account 
of the supply of milk being scanty, she is milked once only. 

Some people explain ‘Sandhinl' as standing for that cow which, 
on having lost her own calf, is made to yield milk by bringing to her 
the calf of another cow ; and in this ca'^e the cow * without her calf 
would be one whose calf is alive, but is sepai'ated from it, ^nd is 
milked, independently ot the calf, through presenting before Her such 
special articles of food as the husks of barley, rice etc., so that the 
cow would be called ‘without her calf by the calf being held aside; 
just as people say— ‘bring the cow without her calf’. 

I 

The ‘cow’ having been already mentioned in the first half, 
the term is repeated in the second half, with a view to show that 
similar milk of the goat and the buffalo is not forbidden. The same 
does not hold good I’egarding the epithet ^anirdashdydh,* ‘that has 
not passed its ten days;’ so tl^at in this connection the ‘cow* in- 
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cludes*the pfoat and the buffalo also. So says Gautama(17.22-23) 
— ‘The milk of the cow that has not passed its ten days, during 
the period of iqjpurity; ^Iso of the goat and the buffalo.’ 

The term ’’payal),' ‘milk,’ has been added because it is not easy 
to construe the term '‘goTj,,' ‘of the cow,’ with the term ^Lfiram,' ‘milk’ 
as contained iff the compound ^mndkimkfiram.' — (8) 

VERSE (9) 

That of all wild animals, except the buffalo; the milk 

OF FEMALES (wOMEn) AND ALL SWKED SUBSTANCES SHOULD 
BE AVOIDED.— (9) 

Bhnsya 

'•Wild animals' — cows, elephants, monkeys and so forth. 

There can be no milk of males ; hence the masculine gender 
used in connection with the words ‘ sarrPsdni mrgdnam ’ is to be 
taken as standing for the genus, and the connection is with the 
female members of that genus; the term mrgaLftrom ' thus 
being similar to ‘ kukkiitmidam . This has been made clear by 
the author of the Mahdblui.sya in connection with the rules 
relating to the change of the feminine form into the masculine, 
(when .occurring within a compound). 

‘ Mdhisam vino,' ; — the neuter form has been used, in view 
of the neuter form ‘ payal} ’ ‘ milk’. 

Females,' — ^human females, women. Though in such 
passages as ‘ stri gaitJ). somakrayinl ’, ‘ the female cow is the price 
of fhe 5 (?ma the term ‘ s/r7 ’, ‘ female ’, is found to be used 
in connection with the a^iimal with the dewlap also,— yet it is 
.to be understood here in the sense of the ‘ woman ’, 
In as much as in the present context the term cannot apply to 
any other species of animals, and as it is "better known as stand- 
ing for the ‘ human female ’ only. In all such assertions as*- 
‘ females desire sweets’ , ‘ females are the best jewels * — the iJfrord 
is understood as standing for the woman. 
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The term ‘cm ’in the text has been explnined as indicating 
the prohibition of npfdj/ing the woman’s# milk to the eye and 
such other uses of it ; the meaning being ‘that ‘ tltp milk of the 
woman is to be avoided, not only in eating, but al^^o in all similar 
uses. The word can be taken as indicative of all this only on 
the strength of usage and other Smrti texts ; aild it cannot be 
regarded as directly expressive of it. — (9). 

VERSE (10.) 

Amoro Soured Substanoes, the'^ curd is fit to be eaten, and 

ALT. that is PREPAREDc OUT OF IT ; AS ALSO ALL THAT IS 
DISTILLED FROM PURE FLOWERS, ROOTS AND FRUITS; — (10) 

Bhd.sya 

AU ‘soured substances’ having been forbidden in the fore- 
going verse, the present text makes an exception in favour of a 
few of them. ' 

^Shuk(a\ ‘soured substance’, is the name of those subs- 
tances which, being juicy in their constitution and having a 
distinct taste of their own, become mured either by the flux of 
time, or by the contact of some other substance. For instance, 
the Amrdtaka, which is sweet and full of juice, bec'^mes ‘ soured ’ 
after the lapse of some time ; cane- juice becomes ‘ soured ’ after 
sometime. Things that are sour by their very nature— e. g , 
the Pomegranate, the Amalaka, the Lemon &c, — are not called 
‘ soured substances ’ ; nor those that are still unripe. Because 
the term ‘ shukta ’, ‘ soured ’, is not synonymous with ‘ sour ’. 
What are directly forbidden here are only those soured substances 
that have become sour by fermentation ; and those that turn 
sour by the contact of flowers and roots &c. are only indirectly 

indicated ; according to what (Gautama' has said (17T4; ‘ All 

soured substances excef)t Curd only’. 

‘ Distilled.' — Distillation consists in allowing the thing to 
remain soaked in water over-night. 

“ In that case the sourness would be due "to the length-of 
time (so that all these would be included among ‘ Soured 
Substances’).” 
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Xrue; these also are ‘soured substances’; and the Instrumental 
ending may signify either instriimmtali/y or association. The 

meaning thus is — ^\%hat&rc disti/led— e.g. mu-do out oi — flowers 

* • 

etc. along with water’. ^ 

Some people offer the following explanation: — “The roots 
of trees are •directly productive of soiirnes.'<. Such ‘sour sub- 
stances’ as the •Pomegranate, the Amalaka and the rest are 
‘fit to be eaten’, while those that are distilled from grapes 
and other sweet things are not eaten. ‘Distillation’ means 
producing ac/’d/Vy;^ hence ‘^disiilted from y/t<7i/er.s’ means soured 
by flowers and such things. Grapes and such other things however 
are not themselves productive of acidity; in their case it is 
time alone that is the acidulating agent.” 

This however i not right; simply because such is not 
the meaning of the term (‘distillation’). When one says — ‘ he 
is distilling Soma’ — this is not understood to mean that he 
is making it sour; wiuit is understood is as w'e have explained 
above. 

'Prepared out of curd'; — eg. / 'da.divit, Ma.Au, (whey), KilCita 
(Coagulated milk), /v'//c*/u7v/ (Inspissated milk) and so forth. — (10) 

VEHSE (11) 

He shall avoid all cahnivokous iukds, and als<i those 

LIVING IN VILLAGES, THE ONE-HOOKEl) ANIMALS NOT 

SPECIFIED, AND ALSO THE — (11) 

Bhasya 

'Ca*nitiorous ' ; — those that eat raw flt'sh ; such as the 
Heron, the Vulture &c. What are meant are those that eat 
«-aui fiesh only;* and not those that eat* both (raw and cooked 
flesh), such as the Peacock and \he rest. 

‘ Living in villages ’ — even though they be not carnivorous, 

" ‘ One-hoofed animals ; ’— c.^., the Horse, the Mule, the* Ass 

and so forth. 
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‘ s/>ece/*(?c? ’ ;—e.e. those that have not been specified as 

fit to be eaten should not be eaten ; those that have been so speci- 
fied are fit to be eaten. For instance, it has been declared that 
‘one who desires to obtain offspring shall eat the meat of the 
camel, the horse, the bear and the white ass [and here the 
one-hoofed animals, horse and white ass, are specified as fit to be 
eaten]. 

“ The eatability of these animals is known only from this 
passage. And the presence of the term ‘specified’ in 
the verse would be understood to mean that the animals thus 
specified in the Vedic passage may be eaten even elsewhere (apart 
from Vedic sacrifices also) ; the meaning of the text being ‘one 
shall avoid those not specified^ but not those sjjed/ied.' As a 
matter of fact however, nowhere in the Smrti have any one- 
hoofed animals been specified as fit to be eaten, with reference 
to which the term ‘not specified’ (of the text) could be explained. 
Hence it comes to this that ‘ those not specified in the Shruti are 
unfit to be eaten 

Our answer to the above is that such a sense of the Smrti 
would be contrary to all usage. The term ‘ not specified ’ is a 
mere re-iterative reference. 

'■TittibhiC — is a bird which is always screaming ‘ tit’, ‘ tit ’. 
Inr-most cases the names of birds are in imitation of their sounds ; 
as says the Nirukta~—'‘ The name KCika is in imitation of the 
sound ; such is the case with most bird-names.’ — (J 1). 

VERSE (12). 

The SrAKBOw, the Plava, the Hamsa, the Chakbavaka, 

. THE VILIiAGE-COCK, THE CrANE, THE RaJJDDALA, THE 

Datyuha, THE Parrot and /the Starling. ( 12 ). 

Bhdsya. 

U 

^Sparrow', ‘Kalabinku’, is the name of a village-bird described 
in the scriptures. Its prohibition being already got at by the 
general prohibition of all ‘ village-birds ’, t^e separate mention of 
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the spturrow implies ^the eatability of the female sparrow ;-the 

term * kalablAka ’ being a masculine just like the term ‘bull.’ 

• • 

Others hav§ explained that this name has been added for 
the purpose of excluding (from the prohibition) the wild sparrow, 
which retii'es to the forest during the rains. They are called 
‘ village-birds ’ 4)ecause of their living in the villages during the 
greater part of the year ; just as is the case with the ‘ wild 
buffalo.’ 

The prohibition of the the hamm, and the ehakra- 

vd/ca ’ being alread;^ got at from the general prohibition of all 
‘ web-footed birds the separate mention of these is for the 
purpose of emphasising the obligatory character of their exclusion, 
— the eating of the ‘ Afya ' and other ‘ web-footed ’ birds being 
regarded as optional. 

‘ Villa fie-cork ' — th(‘ Rpeeitication of the ‘ivV/a/^e-cock ’ permits 
the eating of the wild cock. 

“ But why should there have Ixjen any suspicion regarding 
the non-eatability of the irildcock at all ? ” 

Because another Smrti text says simply-r-‘ Among birds, the 
cock which indicates that all kinds of cock are eijually ‘ unfit to 
be eaten ’ ; it is for this reason that this general statement has 
been sought by the present text to be limited in its scope. 

“But why cannot this be regarded as a case of option, 
since the present text permits the eating of the wild cock, which 
the other text forbids ?” 

This cannot be a case of option ; it is a case of option only 
when tjiere are two contradictory te.xts of ecjual authority 
bearing upon the same subject ; in the present case however, 
there is no contradiction ; there is no difference in the actual teach- 
ing of the two Smrti-texts^concevneA ; because it is quite reasonable 
to regard the general statemeril as restricted in its scope; specially 
m a third independent text has already been quoted above. 

“If this be so, then the general prohibition regarding the web- 
footed birds may be taken as restricted in its scope to the Huhisa 
and other specified birds; so that tRe prohibition does not extepd 
to all crows and web-footed birds.” 

S 
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This would have been the case if the Srnrti- treatises* were not 
the work of a human author. In the case of works of non-human 
origin, if they proceed from different sources, there would be no < 
useful purpose by making the general statement restricted to the 
particular case of the llfimsa and other birds; while in the^ case of 
the work of human authors, if they proceedr from different 
persons, it is quite possible that the person who knows the 
^trutb in its general form is ignorant of it in the l estricted form, 
or the person who know it in the limited form is ignorant of it in 
' the wider form ; so that Avlieii we come to consider the source 
of the two statements, we^assume the existence (in the Veda) of a 
general statement as the source of one, and a particular statement 
as the source of the other ; and these two Vedic statements occurring 
in two different recensiona I texts, the only reasonable course is to 
construe them together, unless there are distinct injunctions bear- 
ing upon the two statements. Specially as no sucli complaint can be 
raised against the Vedas as — ^What is the use of the ijeneral state- 
ment if it is to be taken in its restricted sense ?* There is no room for 
such a complaint, because there is no author in the case against 
whom such a complaint could be raised. Specially as in the case of 
a Vedic statement, the only idea that is obtained is from the actual 
wx)rd8 of the text, only that which can be derived from the words 
tjiemselves ; and there can be no justification for the assuming of any 
other meaning, for any purpose whatsoever. 

What the ‘Eajjuddia and other birds are is to be learnt from 
persons versed in the science of birds. — (12) 

VERSE (13) 

Those bibus that feed by striking with their beaics, those 

THAT ARE WEB-FOOTED, THE KOYASTI, THOSE THAT SCRATCF^WITH 
THEIR NAILS, THOSE THAT DIVE AND SAT FISH, SLAUGHTER-HOUSE 
MEAT, AND DRIED MEAT. (13) 

Bhdsyn. 

Those that feed by ‘ striking ’—piercing—' with their beaks. 
Such is the nature of these birds. The Shfitapciirn and other birds 
belong to this class. 

% 
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‘Wlsb- footed’. — Xhe .^}^^ and the rest. That there is an option 
in regard tt> this has alrj^dy been pointed out above (Bhdsya on 

12 .) 

“Wherever there is an option^ it depends upon the man’s wish 
which ®f the t%vo options he will adopt ; and as a matter of fact, it 
is only an unfdtbidden course that can be so adopted. The act of 
eating is an ordinaVy temporal act, possible only when there is a 
desire on the part oE the man (to do it) ; it is not a spiritual 
act, which would have to be <lone in any case. So that 

we do not see any useful purpose that could be secured by 
an optional prohibition.’* 

Our answer to this is that this has already been answered. 

“But what has l)een said may he all right in regard to 
cases where (as in the Veda) the comprehension of the mean- 
ing depends entirely upon the words of the text, and there 
is no intention (of any author) behind them (to indicate* their 
true purport). The present treatise however is the work of 
a human atithor. having been conjiposed by him with great 
care and labour, for the purpose of supplying in brief 

all the information that was contained in another voluminous 
work confining a hundred thousand verses; so that no need- 
less word can be used in it. In fact it is for this reason 

(of hiii not using a single superfluous word) that the authbr 

comes to be regarded as a ‘Teacher’. It is not that there 
is no ^prohibition of all ireb -footed hirda in general, in which 
case alone the prohibition of a particular web-footed bird, 
the Ilmnsa, could be justified. Since the present verse (also 
is a Smrti-text (and it forbids all web-footed birds in general). 
Sotoe people have held that the term ^jalapadd' (web-footed bird) 
In the present verse is ,a wrong reading’*. 

• .We have ^ready explained that Ahe intention of the 
Teacher is undertsood with the gestures, actions and 

the spinning out of long explanations; and in the present 
case particular djetails are also ^fprred. What was meant 
to be said was that ‘one shall not eat web-footed birds in 
normal times’; but the author has propounded the prohibition 
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c * 

in the wider form, with a view to justifying both prohibitions 
(of web* footed birds in general, and of the t/amsa in 
particular). 

^Sunti' ‘Slaughter house’, is that* place where animals are 
killed for the purpose of selling their flesh. Others explain 
it as ‘meat»market’. 

^ Dried meat', ‘ VallarcC, is flesh dried and kept for several 

days. 

*Nakhavuk'ira' are those birds that scratch with their 
nails;-— «.</. the Peacock, tlje Cock «fcc. 

These birds are partly ‘fit to be eaten’ also, in view of the 
assertion that these may be eaten ‘in abnormal times specially 
in view of what another Smrti-writer has said regarding ‘the 
Cock pmong birds’ (being eatable). But the present text of 
Manu cannot be regarded as referring to the Cock; as in 
that caSe the separate mention of the ‘Cock’ would be 
useless. — (IS) 


VERSK (14) 

The Baka, the Balak.\, the K a kola, the KhaSjabTta, 

THE FISH-EATEUS, AND VILLAGE I'KJS ; AS ALSO FISH AL- 
, WAYS. ---(14) 


Bhasya 

The prohibition of the ^Bala, Bnldbi and Kdkola* being 
alret^dy included under that of ‘fish-eaters’, these have been 
mentioned separately in order to indicate that the eating 
of the other fish-eating birds is optional. 

‘■Fish-eaters '. — Animals other than birds also, which ’ eat ‘iSsh, 

f 

are to be regarded as ‘unfit to bfe eaten”; such animals, for 
instance, as the alligator and the like; that this is what ip’ 
meant is clear from the fa^t that the name ^fish-eater' is to 
be applied in its literal sense. 

' Kdkola is the same as ‘‘the Kite, such being its name 
in fordgn lands ; for insttince, it is known by this name in 
the fBdhWca country. , 
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The prohibition of the ‘ rillaye-pig ’ implies the permission 
to eat the wild pig. The^prohibition of those ‘living in villages ’ 
in the precedyig versG (11) should be taken, on the strength 
of the context, as referring to birds only. It is only thus that 
there. would be any point in the mention of the ‘ village-pig’ in 
the present Verse. The pig that lives in villages is called 
‘ vidvarctha ‘ inil<ige~pig 

“If in verse 11, ‘ those living in villages’ are to be taken, 
on the strength of the contexj:, as birds only, then the term 
‘ fish-eaters’ in the^present verse also should be taken as referring 
to birds only.” 

Not so ; because the present context is not restricted to birds 
only ; since it mentions also non-birds, such as the ‘ village pig 
and ‘ fish. ’ 

‘ 'always. 

This is a general rule : its exceptions we shall explain later 
on. (14)* 


VERSE (15). 

He vvho eats tub elesu ok an animae, is called the eater 

OF ITS flesh’ UE WHO F)AT8 FISH IS THE * EATER .OF 
AhTj KINDS OF KLICSU ’ ; HENCE ONE SHALL AVOID FISn.*'“(I>'>). 


Bfuisga. 

This is a commendatory supplement to the foregoing prohi- 
bition of fish. 

When one eats the tlesh of an animal, he comes to be des- 
.cribed as connected with the act of eating, that animal ; e.g. the 
Vuungoose is called ‘ serpent- eater^ , the cat rat-eater and so 
forth. He who eats fish eats all kinds of flesh ; it would be right 
to speak of him as a ‘ beef-eater ’ also. ^ 

Hence, by reason of the possibility of this calumny, one 
should avoid fish. (15). 
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n 


The ‘ PathIna ’ and the** Rohita ’ are fit to re eaten when 

USED AS OFFERINGS TO GODS OR PlTRS ; THE ‘ RaJIVA 
THE ‘ SlMIIATDNDA ’ AND THE ‘ SaSUALKA,’ (ONE MAY EAT) ON 
ALL OCCASIONS — (1(>) 


iShasya. 

‘Pa^Ama’and ’■Rohita '' — tVo particulars kinds of fish— 
having been mentioned as fittto be offered to (rods and to Pitrs, 
the eating of these is permitted on the occasion of the perform- 
ance of Shraddha and other rites ; and not in the course of ordi- 
nary daily food. As for the Rdjiva, the ‘ Simkatunda ’ and the 
‘ Sashalka ’ fish on the other hand, these are to be eaten ‘ on all 
occasions they may be eaten also on occasions other than 
the offerings to (rods and to Pitrs. 

‘ Rdjioa ’ some people regard this as standing for lotus- 
coloured fish. Others explain it as standing for those fish that ajre 
marked by lines. 

‘ Sitnhatuuda,'' — those having a lion-like face. 

. ‘ Sashalka' — is the same as the fish called ‘ Shakalin. ' — (16). 

VERSE (17). 

He shall not bat solitary animals, nob unknown beasts 

AND BIRDS, EVEN TUOUGU INDICATED AMONG THOSE FIT TO 

'be eaten; nob any five-nailed animals.— (17). 

Bhdsya. 

^Solitary' — those 'animals that move about singly (not ip 
herds) } such as serpents, owls'4ind the like. 

‘ Unknown' — as regards name and kind. 

" • Beasts and birds;' — neither beasts nor birds are fit to be 

taken. 
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i £ven though indicated among those /it to be eaten* — Those 
that are not actually forj^idden are, to that extent, regarded as fit 
to be eaten ; and hence indirectly ‘indicated ’ as such. In reality, 
there is no direct indication of those fit to be eaten. Those 
that are not specially recognised as to be avoided come to be 
regarded as fit to be eaten ; and these are spoken of as ‘ indicated 
as fit to be eaten.,’. 

‘ Fice^nailed anima/s ; ’ — c,//. the Monkey, the Jackal and the 

like. 

1 

% 

Ang ’ — has been added for filling up the metre.— (17) 
VERSE (18) 

Among five-naileo animals they declare the foucdpine, 

THE IIEDGE-HOG, THE ALLIGATOR, THE RHINOCEROS, THE TOR- 
TOISE AND THE HARE, AS FIT TO RE EATEN ; AS AASO ALL 

ANIMALS HAVING ONE LINE OF TEETH, EXCEPT THE CAMEL. 
—(18) 


/iha.sya. 

Among five-nailed animals, the Porcupine and th§ rest ’are 
fit to be eaten. 

In another Smrti., there is option regarding the Rhinoceros. 

Says Vashistha (14-47)— ‘ They dispute about the rhinoceros,’ 

• 

With the exception of the camel, all those animals are fit 
to J)e eaten which have only one line of teeth ; for instance, the 
cow, the goat and the deer. 

“ In as mheh as the present vers^ specifies the porcupine 
&c. as alone fit to be eaten, jftnong, five-nailed animals, — it 
follows that all the other five-nailed animals are unfit to be eaten ; 
so that the prohibition of ‘ aW five-nailed animals’ beoomeR 
ept^ely superfluous.”* 
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There is nothing wrong in this. ‘ When the prohibition is 
stated in so many words, our comprehension of it is {direct ; if 
on the other hand, we were to derive bu” knowledge of what 
should not be eaten from the specification of what should be 
eaten, our comprehension of the prohibition would be only 
inferential, indirect ; and this would be a complicated process. 



‘section (8). 

Penalty for eating Forbidden Food. 

VERSE (19.) 

The mushroom, the n’illaoe-mq, qaelIc, the village-cock, 

ONIONS AND LEEKS,— THE TWICE- BORN MAN EATING THESE INTEN- 
TIONALLY WOULD BECOME AN OUTCAST. — (19). 

Bhdsya. 

‘ Chhatraka ' is the same as karnka, the mushroom. 

‘ Vidivimhd ' is the village- pi^, which wanders about un- 
checked. 

By eating these the man liecomes an outcast. That is, 
he should perform the Expiatory Rites prescribed for outcasts. 
It will be asserted later on (ir')(5) — ‘ The eating of forbidden 
food is like the drinking of wine.’ — (19.) 

VEKSE (20.) 

Having eaten these unintentionally, he should peiifor.m the 
‘ Kuchchhba S.vntapana OB THE ‘ Yati-Chandbayana ’ ; 

AND IN THE CASE OF THE REST ONE SHOULD FAST FOE A DAY.— -(^0) 

Bhdsyo. 

‘ Unintentionally' — unwillingly, — ‘ haoiny eaten these ' — 
any one of the six just mentioned that it is any one that is 
meant, knd not alJ together^ is indicated by the fact that the a?t of 
eating in this case is not what is actually enjoined. 

In the caee of the rest ’ — i.e. in the case of eating the other 
things— ‘ red exudations frotn*trees ’ and other things forbidden 
‘above,— one should desist from eating ^ for a day' ] — ^the term 
‘ day ’ is used as including the night also; e. g. in such passages 
as ‘the day is dark, the day is bright ’ — (Bgveda,6. 9. 1.) 

In connection with the eating of some of the things tere 
forbidden, the text is gding to prescribe in the section on Expiatory 
4 
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Rites (Discourse 11) distinct expiatory rites e. (). in conhection 
with ‘ carnivorous animals, pig etc.’ ()1':156) ; and in this case 
those are the Rites to be performed ; ' since they have been 
directly enjoined in so man words; specially as the single 
‘day’s fast ’ here prescribed will have its application only in cases 
other than those especially provided for. - (20) 

VERSE (21) 

()N(!R a YRAU T1[R BkaHMANA MHAfJ. I'KBFOini rilK ‘ KucnCIIHBA’ 

VRNANCK, IN OUnRU TO ATONR FOl! UNl'NTESTTONAl, RATING ; 

HITT KOK TNTKNTIONAT. RATING, SPRCIAL ONES. — (21). 

lihiixjld. 

'Phis refer.s to the Bmhmaim who is in the habit of eating at 
the house of those Shndru whose food he is ]>ermitted to eat. 

It is possible that at the house of a Shtldru, there may be 
some articles of food that are not fit to be eaten l.iy the Brahmana, 
which can not always be avoided ; if the Brahmana eats at the house 
of such a Sh/ldra, there is always a fear of his having partaken 
of some forbidden food ; hence for him it is laid down that he 
should perform the ‘ Prdjdpatya Krchchhra' . In all cases wheie 
the precise form of the ‘ krchchhra ’ is not laid down, it should be 
understood to be the ‘ PrajiTpatya ’ krchchhra , as we shall ■ explain 
later on. 

^ In order to atone for unintentional eatiny — i.e. in the event 
of there being suspicion of his having unwillingly partaken of 
forbidden food ; that is, for the expiating of the sin incurred, 
in the event of his having eaten forbidden food. 

“ But the’ expiation for this is going to lie prescribed ' later 
on, under o' 127.” 

What that means and refers to we shall explain in connection 
with that verse. 

For the act committed intentionally, special rites should lie 
performed ; i.e. that expiatory rite which has Wen prescribed in so 
many words in connection with a particular case— (21). 



iS»£CTlON (4) 

Killing of Animalgfor Food. 

VERSE (22). 

'Pile basts and birds may be killed by Brahmanas 

SE OK SACRIITCE, AND KOB THE I’UKl’OSE KEEPING 

; AS Agabtya did this ok old.— (22'. 

BhdXya 

In connection with food lit to be Auten) the ie.'ct pioceeds to 
sanction the act of killing. 

If one’s dependents are very much pressed by hunger, and 
no other food can be found, then one may kill such birds and 
leasts us are tit to be eaten. The exact meaning of the term 
‘dependent’ has been explained before (as stiuiding for jiarents, 
wife etc.) , 

I'he mention of Agastya— that Agastya did the act— is only 
by way of reeoiuuiendation. 

The tirst half of the verse is purely commendatory; because 
the act of killing in counectiou with sarcifiees is directly enjoined 
by the Vedic injunctions themselves (and as such does not stand 
in need of any sanction from th** present text). 

'Cotnmende.cC — /. permitted as tit to be eaten. 

This same thing is stated in the next verse in greater detail, 
as bearing upon the reitommeudation of certain acts. ““(32). 

VERSE (25) 

In IfNClBNT, TIMES, AT SAORIKIOES PBBKOBMED BY- THE SAGES, AS- 

ALSO AT SACRIFICES PERFORMED BY BRAHMANAS AND K.SATTRIYAS, 

THE SAORIPIOIAL OAKES WERE MADE OF EATABLE BEASTS ANI' 

BIRDS. — (23) 

Bhdsya 

The kilUng«o*f beasts and birefs has been prescribed in <ton- 
nection with the sacrifice Gained ^Sadoimshai’sainua tsara (1 wenty ■ 
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t 

six Years). This is what is referred to in the present verse. 
The Brahmana>passagc bearing upon the; subject is as follows: — 
‘At the end of the day the master of the house goes out hunting, 
and out of the flesh of the animals that- he kills sacrificial cakes 
are made’. 

In as much as the present verse is purely conlmendatory, no 
significance is meant to be attached to the past tense in the term 
*habhfiva\ '‘were made' ; hence the same thing is done now-a-days 

also. 

The same holds good regarding the term 'purdnesu', 'in 
ancient times'. This also means that people should not consider . 
that the said sacrificial practice has come into force in recent 
times only. — Or, the term may be taken to mean that ‘it should 
not be understood that there is nothing to sanction the practice 
of killing animals at sacrifices — Or, the term may be regarded as 
added fpr the benefit of those persons who are incapable of com- 
prehending the meaning of the scriptures themselves, and who 
regulate their conduct entirely in accordance with the practices of 
other people, on the principle that ‘the right path is that whereby 
great men have gone’. The meaning is that ‘this practice is not 
of recent origin, it is without beginning’. 

The ‘ancient sages’ are certain Brahraanas, well-known for 
tlieir austerities. Or, it may stand for a distinct species of beings; 
as described in the Mahabharata and other works. In this con- 
nection it is not necessary to press the objection that— “If these 
sages belong to a distinct species of beings, they are like Gandhar- 
vas I and others, and as such, not entitled to the performance of sa- 
crifices.” since the passage is a purely commendatory one, and 
as such, may be understood in any way one chooses. 

*Brahmaksattriyasava'y — sacridees performed by Brahmanas 
and Kfattriyas. 



SECTION (S) 


Stale Food 

Such Food and eatables as are mixed with oils may be eaten 

THOUGH STALE, IF UNSVOILT; SO ALSO WHAT MAY BE THE REM- 
NANT OF A SACRIFICIAL OFFERING. — ( 24 ) 

Bhasya 

‘ Whatever food ts mixed with oilsf — ‘ P ood ’ stands fro Rice 
etc. Though the roots to ‘eat’ and to ‘feed’ are synonymous, yet 
the two terms ‘ food ’ and ‘ eatables ’ have been used with a view 
to the various articles of food. 

‘ Unspoilt ’ — here stands for what has not become sour by 
keeping. 

Such food ‘ may he eaten, thouyh stale'. That is called ‘ stale ’ 
which has been kept over night. What is cooked on one day 
also becomes ‘stale’ the next day. 

‘ Mixed with oUs.'—Jn regard to this the following question 
is raised : — , 

“•Does this mean that whatever in the shape of vegetable- 
juice etc. has been cooked with oils should be eaten even when 
stale ?— Or, that' oils are to be mixed up with dry articles of food, 
at the time that they are going to be eaten stale ? According to 
the lattfer view stale cakes and sweets also would have to be eaten 
only after having been mixed with oils." 

^Therens, it is argued, no room for any such’, doubt ; since what 
is asserted by the words ‘ ma^ be eaten though stale ’ is only the 
•eatability of food mixed with oils ; so thdt the epithet ‘ mixed 
with oils ’ is part of the Subject, add no1;of the Predicate. Nor 
do we find it referred to by the pronoun ‘ tat \ ‘ that byany 
such form of expression as ‘ what i^stale, that may be eaten mixed 
with oils * (which would make the epithet part of the Predicate). 
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The answer to this is that there is still some ground for 
doubt ; as (according to the explanation just suggested) there 

*■ f ' 

would be no point in the separate mention of the ‘ remnants of 
sacrificial offering which are stale and not mixed with oils (the 
latter being implied by their being mentioned apart from ‘ food 
mixed with oils because there is no chance of these remnants 
being ‘ mixed with oils ’ and becoming ‘ stale Consequently 
the separate mention of these can have some sense only if in their 
case it were not considered necessary to mix oils at the time of 
eating. So that the separate mention of these becomes justified 
only if, in the case of theset Remnants, it be not necessary to mix 
oils at the time of eating {which is considered necessary in the 
case of the other articles of food.) 

But, even so, there need not be any doubt. For in that case, 
it would be only right to take the epithet ‘ mixed with oils ’ as 
part of 'the Predicate, for the purpose of justifying the separate 
mention of the ‘ Remnants of sacrificial offerings ’. [So that thus 
also, the meaning would be quite clear, though different from 
what we had explained before.] 

In answer lo this it is argued that there is only this ground 
for doubt that in vie-sv of the fact that the direct eonstrue- 
ti6n of the words as the}' stand is always to be preferred to any 
other roundabout constructions, — would it be right to regard the 
mention of the ‘ sacrificial remnants ’ as rnerely reiterative 
(and not injunctive) [ in which case it may well be left pointless ] ? 
Or Jh|it, inorder to guard against the mention being pointjess, the 
words should be construed to mean that whatever is stale should 
be mixed with oils at the time of eating ? 

On this point there is no doubt ; rather than allow the words 
of the text to be regarded as pointless, it is far more reasonable 
to have recourse to the indirect method of construction. The 
real- dedsion however depends entirely upon usage. 

‘ Oils. ’—This term stands for butter, '^oil, fat and bone- 
marrow — (24). 
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VERSE (25). 

All that is made OF.'BiRLEy and wheat, as also all pbbpaea- 

TION8 OF *MILK, MAY BE EATEN BY TWICE-BOBN MEN, WITHOUT 
BEING MIXED WITH OILS, EVEN THOUGH THEY MAY HAVE BEEN 

KEPT LONS — (25). 

Bluifit/a 

‘ Kept hup ’ — kept for two nijjhts. 

The term ‘ eren though ’ ifnpfies that those ‘mixed with oils ’ 
are als<* meant to be included. 

Even though unmixed with oils, such things as fried flour 
and cakes, etc. as are made of barley and wheat. 

ilso ‘ preparations a/’ w/// ,’— such as curd, skimmed milk and 
the like. — (25). 



SECTION (6)* 

Lawful and Forbidden Meat. 

VERSE (26) 

Thos has Been described in FUiiL what is pit and what unfit 
TO BE eaten by TWICE-BORN MEN. NeXT I AM GOING TO 
EXPIiAIN THE RULE REGARDING THE EATING AND AVOIDING OF 
MEAT. — (26) 


Bhdsya 

The first half of the verse cuts off the preceding section ; 
and Wihat is implied by this cutting off of the section is that the 
section that has gone before pertains to the twice-born castes 
only, not to Shildras, while what follows applies to Shildran also. 
It is for this reason that several methods of eating meat shall be 
described, and the reward resulting from the giving up of meat- 
eating shall accrue to the Shiidra also. If this were not so, then, 
in the matter of eating meat also, the Shridrn would be free to do 
what he likes ; just as he is in regard to the eating of garlic and 
of^er things that has been forbidden for ‘twice-born persons’ only, 
in verses 5 efc. etc. above. 

“If it is as you say, then there is the following difficulty : — 
In verse 32 below, the Text is going to declare the eatability of the 
meat left from the worship of the Gods : — viz. ‘One does not 
become contaminated by sin if he eats meat after having worshipped 
the Gods and the Pitrs’ ; — now the ‘worship of the gods’ etc. can 
be done only with such meat as is sacred ; and those beasts' and 
birds that have been forbidden for twice-born people (in the next 
section) are not sacred ; hence, the worshipping of Gods etc. with 
the meat of these beasts Und birds being impossible, — and 
what does not form the ‘remnant of worship’ being unfit to be 
eaten,— these other beasts and birds also, mentioned in a different 
context, become forbiddep for the twice born people ; and the 
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prohibition of these oould be made to apply to the Shtldra also by 
some such other method (of "reasoning). So that there is no 
point in the dividing of the sections (simply for making the prohi- 
bitions of the next section applicable to Shudras also). And as 
for th€v prohibition of garlic and such things (that have been for- 
bidden specially for twice-born persons), it is not applicable to 
Shudras at all.” • 

There is this useful purpose served by the dividing of the 
two sections, that the prohibition of garlic and other things 
ceases to be applicable to the Shudra. As regards meat also, in as 
much as the Householder only is entitled to do the worshipping 
of Gods, it is a matter purely optional for such Shndras as are not 
‘householders’. 

“ As a matter of fact, Shndras also are entitled to the per- 
formance of sacrifices with cooked food ; the eating of food has 
also been prescribed for Householders ; but no ‘ sacrifices with 
cooked food’ are ever offered with garlic and such other things. 
So that these things may be eaten, or not, by Shudras, 
entirely according to their option. — ‘ Why ’ ? What would 
be the' harm?’ In that case the mention of ‘twiceborn 
persons ’ (in connection with the forbidding of garlic, etc.) 
would have no point at all.” 

Xhis has been already answered by the explanation that dne 
who is not a Householder, or who is travelling away from home, 
may do what he likes. Nor is it necessary that the House- 
holder shall not eat what has not been offered in oblations ; the 
meaning of the declaration ‘one shall live on remnants’ being 
that ‘ he shall not eat until he has made the offering to the 
Visjjedevas.’ Now, that substance alone is ‘ sacred ’, and can be 
offered as oblation, which has been prescribed as to be offered at, 
,and thus helping the fulfilment of, a sacrifice. Some people fetch 
food from somewhere, at the tirae^ of eating, and eat it in their 
own house;. and in this case even though the food may not be 
the ‘remnant of a sacrifice’, it would not be forbidden. As re^rds 
meat however, we have the restriction directly imposed, thdl ‘it 
shall never be eaten unless it has been offered to the Gods,’ 

6 
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“If this is applicable to all the four castes, theft there 
is no point in what is going to be said («nder 5.57) in connection 
with purifications.” 

The use of that we shall explain at that place. 

“ In view of the mention of twice-born people in the fore- 
going section, it follows that dog's meat and such things also 
are fit to be eaten by ^hudras'’ 

Under Discourse XI we shall show that there are indications 
to the effect that ‘the village-pig’, the nss, the camel, and other 
animals mentioned in the three verses (157 ‘ect.) are ‘unfit to be 
eaten’ for the ^hudra also.— -(26). 

VERSE (27) 

He may bat meat that has been consecrated ; also at the 

WISH OF BraHMANAS ; AND WHEN INVITED ACCORDING TO LAW ; 

t 

AND WHEN HIS LIFE IS IN DANGER. — (27) 

Bhdsya 

The remnant of the meat of the animal sacrificed at the Agnis- 
foma is figuratively called ‘consecrated’. 

“The term ^proksita' literally means sprinkled with water ^ 
being derived from the root ‘Mfoa,’ ‘to sprinkle, ; and it is* in this 
sense that the word has been used in all such expressions as ‘bring 
lAi&proksani water -vessels,’ ‘butter is Xh&proksana, the sprinkling- 
material,’ ^proksanlbhih udvejitdhi' ‘bothered by sprinklngs,’ and so 
forth. Thus then, if the word literally means ‘what is done by 
sprinkling,’ then why should such terms as are expressive of 
certain consecrations prescribed in the Veda, (such as sprivMing 
with water and the ^like), be taken as indirectly indicating 
the animal (sacrificed) .and its meat ? Why should the direct signi- 
fication of the word be aband^ined in favour of an indirect indica- 
tion ? For these reasons' it is better to take the text to mean ‘meat 

4 

sprinkled with water and such^ liquids'." 

What is urged would be quite true,^ if there were no other 
texts and commendatory passages bearing upon the matter; such as 
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we hav% in the shape, of such texts as ‘Unconsecrated meat etc.* 
(Verse), ‘Animals not consecrated with sacred texts etc.’ (36). 

’ A careful exammation t>f all these texts leads to the con* 
cluiuon that the meaning of the word is as we have explained 
it. 

“ If so, th5n what is said here being already mentioned in 
the texts quoted, what would be the use of the present text ? ’* 

Some people say that the present verse is purely re^iterative. 
It cannot be an injunction of eating meat when one wishes to 
do so. Because the man who is hungry and wishes to eat meat 
can take to it through his desire to r^ieve his hunger (and he 
does not need an injunction for that). That is called an ‘Injunc- 
tion’ which points to such activity of the agent as would not be 
possible under the influence of any ordinary visible motive; 
such injunctions, for instance, as ‘one shall perform the Agnihotra 
through out his life ; ’ and on such a matter, the scripture.is the 
sole source of knowledge (and authority) available. We need not 
seek for scriptural authority in the case of the acts in connection 
with which we have the positive and negative notions to the effect 
that— ‘if it is done, such and such a reward shall follow— , and if 
it is not done, such and such an evil shall befall us.’ And it is only 
when there is no such source of knowledge available, and the matter 
is knowable by means of scriptures alone, that it becomes a case of 
‘Injunction.’ As regards the case in question, even infants at the 
breast know, without being told, that eating brings strength and 
removes pain. [So that the present text cannot be regarded as an 
Injunction]. Nor again can it be taken as a Restrictive Injunction, 
for the simple reason that no such sense of restriction is recognised 
(as jpnveyed by the words), (a) For instance, if the restriction 

were in the ‘form ‘one must eat what has been consecrated,*-— 

• * 

jhen, since no time is specified the due observance of this injunction 
trould disturb the entire routine of ^food and rest, and the man 
may have to be eating constantly; so thafran impossible act will 
have been enjoined in this case. It has been said that — ‘one who 
eats not at Shmddhas etc.’, — an(f again ‘ the day on which He is 
remiss etc*’ Then again, the author of the MahdbM^a has declared 
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that a Restriction is always supplementary jto an Injunclion; so 
that when there is no Injunction* how can there be any Restric* 
tion? What has been ‘consecrated* by one man cannot be obtained 
by another man ; so that every man will have to eat all the meat 
that he consecrates, and this would entail a great calamity, (b) If. 
on the other hand, the restriction be taken to b^ •in the form of 
preclusion — ‘one shall eat only what is consecrated^ and not what 
is not consecrated,’ — on the ground of its fulfilling the condition of 
‘Preclusion’, that hunger cannot be alleviated except by the eating 
of both consecrated and unconsecrated food, either simultaneously 
or one after the other; — even so this would be already implied 
by what has been said above regarding ‘consecrated meat’ (in 
verse 7). (So that in this case also there would be no point in 
taking the present text as an Injunction.) 

t)ther8 however find the following fault in the abovfe view 
If all unconsecrated meat were forbidden, birds would fall in the 
category of ‘forbidden food’; specially as there is no authority for 
any such restricted view that those alone are forbidden in their 
unconsecrated form, in connection with which consecration has been 
enjoined (and no consecration has been enjoined regarding birds). 

Some people regard, this view as improper. Because even 
^o, the text cannot but be regarded as implying (if not directly 
asserting) the prohibition of (finconsecrated) birds also. 

For these reasons, in as much as every Restriction is subservi- 
ent to some enjoined act, it appears better to regard the present 
text as purely re-iterati^e of the eatability of consecrated meat. 
Just as at sacrifices, one must eat the consecrated meat, and 
omitting to eat it involves disobedience of the scriptural Injunction, 
so would it be in connection with all other occasiohs (on which 
meat is consecrated). And when ‘the text is purely reiterative, 
it may also imply a preclusion (as shown above). The rule that 
‘one shall not eat the unconsecrated meat of the cow, the sheep and 
the* goat’ wquld only be a reiteration of the uneatability of ‘imcon- 
seerated meat* (mentioned irf verse 7); — this *eeiteration in the 
present verse serving the purpose of permitting the eating of 
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untonsecrated meat, also, ‘at the wish o£ Brahma^’, and under 

certain other circumstances (spfecified in the present verse). 

* • 

Others again have? taken the following view. — Under 4*213 
we have the mention of ‘needlessly prepared meat,’ and the present 
verse, serves the purpose of explaining what the * needlessly pre- 
pared meat ’ is ; as in the absence of this it could not be known 
what is ‘ needlessly prepared meat 

Or, it may be that in one verse we have the rule for the 
eater (who does the consecration himself), while what the other 
means is that othe^ persons, guests and others, shall not eat the 
meat belonging to (and offered b^) a person who has not per- 
formed the worship of the Gods, etc. (and consecrated the meat 
at it). In the event of the householder being somehow not 
entitled to worship the Gods, his guests and other persons would 
be justified in doing that worship for him ; and if the rrfeat has 
been consecrated at such a worship, then they may eat it. The 
second prohibition (of unconsecrated meat) — ‘ one incurs no sin 
by eating meat after having worshipped the Gods and the Pitrs ’ 
(Verse 32) — is meant for those persons who are capable of per- 
forming the worship at their own house and have not performed 
it. What is stjited in verse 36 — ‘ animals not consecrated by 
sacred texts etc.’ — is meant to be explanatory of what is meant 
by the term ‘ consecration.’ 

Thus we have shown that all the five prohibitive passaged 
have five distinct meanings and serve distinctly useful purposes. 

‘ At the wish of the Brdhmanas" — ^Brdhma7ulncha kdmyayd'-—^. 
*kdmya' is kdmand, ’•wish' ; the form *kdmyd!‘ being a 
Vedic anachronism. 

^ “If this text permits the eating of unconscrated meat at 
the wish* of the Brdhmanas, then what is the sense of this 

o 

restriction? Does it mean that if one omits to eat at their 
wish, he incurs the sin of disobeying the scriptures? Or, does 
the present section set forth only a counter-exception? If 
it is a mere counter-exception, then such counter-exception, 
setting aside the force of the prolubition, would be available' also 
in the shape of such aslertioiis as ‘meat may be eaten at marriages*.’* 
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The text does not mean that one must e^t meat unAe» the 
circumstances ; all that is meant is that i£ t};ie Brahmanas are very 
superior persons, then the disobeying of their wish would 
not be right. 

Others again construe the term ‘of Brahmanas’ with vei'se 32 
also, and take the present text as an Injunction for "the eating of 
meat of the hare and other animals also; the sense being that — ‘at 
sacrifices and marriages, or at other large dinner-parties, if the 
Brahmanas request one to eat mej\t, then the meat of such animals 
should not be regarded as forbidden, as they are, by their very 
nature, consecrated to the tJods ’ ; and it is only under special 
circumstances that consecration and worship of the Gods etc. may 
be performed. In fact it is only those kinds of meat that have been 
forbidden under certain circumstances whose eating is sanctioned, at 
the wish of Brahmanas; and the sanction does not apply to the 
eating of^ ‘carnivorous birds’ and the rest, or to the case of a man 
who has resolved to give up meat in view of ‘ ceasing to eat meat 
being conducive to highest results,’ — irrespective of the fact of the 
meat being either ‘ consecrated’ or ‘ unconsecrated,’ or ‘offered’ 
or ‘ not offered.’ . 

‘ Whe7i invited according to law^ and ichen his lije is in 
datiger.'^When invited, at the Madhuparka offering, or at a 
.Shraddhaf one may eat the meat even without consecration. * This 
is what is meant by being ‘ invited according to law ' ; the rules 
to be observed by inviters at Shraddhas have been described before 
(under 3‘100) ; so that havig promised to dine at the Shraddha^ 
no one can say ‘ I shall not eat such and such a thing,’ barring of 
course anything that may be either unfit to be eaten, or unclean or 
unwholesome ; specially as the food offered at Shraddhas is gener- 
ally such as is fit for offering to Gods, and also agreeable to the 
guests. (Thus then, there being no possibility of one refusing to eat, 
the meat offered at the Shraddku.) what is said here must pertain 
to the MdhuparJca offering only. 

““ But there is no inuitalion for the Madhuparka offering.” 
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5yi that is meant by the present text is that the man who 
is entitled to receive jthg Madhuparka offering shall eat the un- 
consecrated mQit that iday be offered to him ; and it does not contain 
an Injunction of offering the Madhuparka. The person meant 
here as the recipient of the Madhuparka is the Guest, and not 
the king and bther honoured persons ; just as we find it laid 
down for the Householder that ‘ the guest shall not dwell in his 
house without eating.’ From this it would follow that nothing 
shall be offered to the guest against his desire. As for the notion 
that one may do^ what he likes in the matter of receiving an 
honoured guest and in feeding him,— *if this idea were acted up to, 
then those acts would not have been done ‘ for the sake of the guest.’ 

“ But the position of the guest also is uncertain.” 

True ; but it has been found that the performance of the act 
brings spiritual merit by producing pleasure in the recipient’s mind. 
Hence it is that by way of a rule it has been laid dowo for the 
giver, in accordance with the practice by which the calf is offered, 
that ‘ there can be no Madhuparka without meat.’ 

“What is herein laid down may be regarded as pertaining to 
the case of priests officiating at one’s sacrifice.” 

In that case, this also, like the preceding clause, may be only 
reitergitive of what pertains to the officiating priest and to Shraddhas. 

“But in connection with the Avork of the priests, the eating of 
the T4d and such other materials has been prescribed ; and the re- 
strictions bearing upon that pertains to the Sacrifice, and not to 
the priests.” 

True ; but if the priests do not eat, they are censured, and 
als<k become beset with transcendental evil. Even if they eat, they 
do not become related to Jhe result following from the act. 
. Servants employed on wages (such as the.prie8ts are) perform the 
’details prescribed in the scriptures ^ and it has been prescribed that 
‘the priests along with the sacrificeras the fifth eat the Ida ^ke,;’ 
so that it is incumbent upon those who have accepted the priestly 
office to do that* eating. And in that case it is only right thal this 
^ting should be reiterated, There is however nothing * scriptual ’ 
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in the eating done by persons eating at Shrdddhan or by the pHests. 
So that the reiteration is o£ the eating done by' the sacrificer.— It may 
be asked — “ For what purpose is this reiteration?” — ;But reiteration 
does not always need a purpose. All that is done is that it reiterates 
what has been enjoined elsewhere. Similarly in the case in 
question also, if the owner of the cow has promised to honour the 
guest * with the killing of the cow, then the guest must eat it ; 
for he accepts the offering of Madhuprka as a favour to the 
oflEerer ; so that it is necessary that he should accomplish the act . 
preceding the offering. Otherwise, in the event of the Madhuparka 
not being accepted, the said 4avour would not be bestowed ; conse- 
quently in the matter of the eating of forbidden meat, it is neces- 
sary for the man at the very outset to accept the Madhuparka and 
the duties of the priest similarly in the matter of feeding 
the Brahmanas. As regards the Student, since certain strict ob- 
servances have been prescribed for him, meat should be regarded 
as altogether ‘unfit to be eaten.’ 

‘ When his life is m From the context it follows that 

what is meant is that — ‘in the event of his not eating meat with- 
out worshipping the gods, and no other food being available, if 
there be a fear of his losing his life, either though disease or through 
hunger, one may eat the cow, the sheep and the goat.’ This rule 
is 'based upon the Vedic declaration that ‘one shall protect himself 
from everything.’ So that under the circumstances, if one omits 
to est meat, he becomes his own murderer ; and suicide has been 
forbidden by such taxt as — (a) ‘One shall protect himself from every- 
thing’; (b) ‘ Hence the man, expecting to live to the fullest extent 
of human life, shall never kill himself with a desire to proceed to 
heaven ; as such an act would make him unfit for heaven’ all 
which shows that by eating even forbidden meat to save hi^ life, 
one does not incur sin. Says the Mantra also (Ishopani^ad 3) — 
‘Those who kill themselves go, after death, to those regions that 
are covered by blind darkness and are fit only for denions.” 

When there is danger to life, even the Student may. eat meat ; 
and for him his young age would necessitate the performance of 
the expiatory rite as prescribed in the text— tf the Student ev^ 
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eaUi ufteat and honey, etc.' (lL’lo8). Vyasa hae declared that 
when there is fear o£ losing- oiie^s life through hunger, one may 
eat even Eorbidden meat > and by the instance o£ the * dog’s thigh * 
^eaten* by Vishvamitra) it is indicated that such meat may be 
eaten, but once only. 

Fromthis*it follows that in the case of serious developments 
of diseases, where one cannot be sure that the man will certainly 
recover by eating meat, one sh ill not eat forbidden meat, such ns 
that of the vill ige-cock and the like : though it is permitted to eat 
such meat as has beeji consecrated or ottered to the gods. 

In the case of disease also one shall not eat meat for fhe 
purpose of recovering from a disease that may have just set in ; 
but in the case of men who have become enfeebled and emaciated 
through disease, the eating of meat is always permitted ; as assert- 
ed in the verse—' Persons daily addicted to wine and women, con- 
sumptives, those emaciated through fatigue and disease, •ns also 
enfeebled patiimts, live upon the juices of meat.’ It is necessary 
for these persons to worship the gods in the case of the meat of 
unconsecrated go it ; there would however be no harm, if on some 
day this be not found possible.— (27). 

VERSE (28). 

PRAJAPAI'I ORBATRD ALI, Tins .VS KOOD FOB THU VITAT, SPIRIT; AND 
.\LL THAT IS MOVABIilC OU IMMOVABLE IS THE POOD OF THE 
VITAL SPIRIT (28). 


Bhmya, 

‘ VifM .spirit ,' — the breatl* within the body, the very seed of 
Kfe. I'or the sustenance of tliis breath, as functioning in the five- 
fold form of '’iJddna' and the rest, — and lor its maintenance in the 
body, — ‘ Praja,paii created all this ’ — world — as food. 

Having indicated the world in a general way, by means of 
the pronoun ‘ this the author proceeds to specify it in details — - 
6 
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all that is movable or immovable \ All this, on account of what 
is said in the first half, is the ^ fbod of ,the vital spirit*. The 
second ‘ all * is not redundant, since it Is «ndded with a view to 

c 

indicate the various kinds of beings,— ^-beasts, birds, men, reptiles, 
etc. 

Since Prajiipati has ordained all this to be ‘ food ’ in times of 
distress, all of it is the food of the vital spirit. This is also what 
we read in the dialogue of the Vital Breath contained in the 
Upanisads — ‘ He asked — what sjiall be my food ? — Whatever ex- 
ists, down to the dogs andjdown to the insectscand worms’ — (28). 

VERSE (29). 


TflB IMMOIIILK IS THE POOD OP THE MOBILE ; THOSE DEVOID OP 
FANGS *ARB THE FOOD OP THOSE ENDOWED WITH PANGS ; THOSE 
WITHOUT HANDS ABE THE PO(H) op THOSE WITH HANDS!; 
AND COWARDS ARE THE l<’OOD OP THE BRAVE. (29). 

lihasya 


‘ Mobile', — those that are capable of walking and Hying and 

are courageous and active; e.r/. the kite, the mongoose and the rest. 

Ot’ those the ‘ immobile -lethargic animals, such as the pjgeon, 
the serpent and the like — are ‘ the food* 

Similarly ‘ of those endowed with fangsy — i.e. of the lion, the 
etc., ‘ those devoid of fangs ’ — r-the Huru, the Pr,^at and the 
othef' kinds of deer — are the ‘ food.' 

^ Those rcithout hands,' — i.e„ fish, tvndi the like-crare 

the food of those with hands, ’—of the mongoose and the fisher- 
man, etc. 

Of the brave ' — of those that are endowed with great Qour- 
cowards —those who are ov’^er-fond of life— are the food. 

The meaning is that those possessed of inferior strength are 
killeil for food — (29). 
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VERSE (30). 

^ * 

The eater incurs no si« by eating, even daily, such animals 

AS ARE EAffABl.E ; S*IN0E THE EATER AS WELL AS THE EATEN 
ANIMALS HAVE BEEN CREATED BY THE CREATOR HIM8ELK--(30). 

Bhasya. 

‘ Eater ’-—one who eats. 

‘ Eatable'-— vfhxch are capable of being eaten. He incur^ no 
Bin even by eating them daily. 

By the ‘ Creator ' — Prajapsiti — himself — have been created 
both the eater and the eaten. 

For this reason when there is danger to life, meat must be- 
eaten. This is the sense of the three verses, which are purely 
comemendstory— (30). 

VERSE (31) 

‘ The EATING OK MEAT KOR S.\CR1 KICKS ’ — THIS 18 DEOLAREt) TO BE 
THE DIVINE J.AW ; RUT BEHAVIOUR CONTRARY TO THIS IS DES- 
CRIBED AS ‘ DEMONIACAL I'UACTIOE ’—(31). 

Jihdsya 

^The ealiny <>/ mea ^ — in the form of oH’cring.s and obla- 
tions — ‘yor sacrifices' 

^This IS the dirinc law ' — this is what has been ordained by 
the Gods. 

^Behaviour contrary to tkisf — /. c. eating meat for the 
fattening of the body— is V/r? demoniacal lyractice'^ it is only 
demons that eat meat in this fashion. This is said in deprecation 
of the practice. — (31) 

VERSE (32) 

Having BOUGHT IT, or having obtained it himself, or having it 

PRESENTED BY OTHERS,— IF ONE EAT6 MEAT AFTER HAVING 
WORSHIPPED THE GoDS AND THE. PiTRS, HE DOES NOT INCUR 

SIN — (32) 

Bhdsyp, 

The law here laid down refers to the meat of deer and 
birds. Thu meaning is that there , is iio sin incurred in 
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eatin|^ the meat of the Ruru^ the Frsat and other kinds of 
deer, or the partridge and other bii;da, if it is done after 
having worshipped the Gods and the Pitrs. 

In the case of the offering to the Vishvedcvas, when 
there is no preparation for it in the house, one may eat rice and 
otlier things, even without making the offering ; but not so 
meat;' it is with a view to emphasise this that the text 
repeats — 'having worshipped the Gods and the Pitrs etc: If 
mere sanction to eat after worship were meant, this has 
already been accorded before. 

What is meant by the ‘worshipping of the Gods’ here is 
the offering of the meat on a clean spot with the words 
‘this is for the Gods’; or that ‘the worship of the Gods’ 
should be done in such terms as— ‘this to Agni, to Vayu, 
to Surya, to Jatavedas.’ That this must be the meaning of 
the ‘worship’ is proved by the fact that offering of oblations 
into the fire’ (which could be the other meaning ‘worshipping the 
Gods’) is not possible for persons other than Agnihotrins; nor can 
there be any offering made to the Gods without oblations having 
been poured into the fire; specially as^it has been already shown 
that the two are distinct actions and involve distinct methods 
off procedure. This matter may i^st here for the present. 

r 

Others have explained the ‘worship' of the Pitrs’ to 
mean Shraddha; and in Shraddhas we do find worshipping being 
done. It is the Pitrs again that are spoken of as the ‘deities’ 
of t^e Jhraddha. Hence it is that in connection with the 
Pitrs, all writers on Smrd have prescribed the Shraddha only, 
and no other act. 

“How can the buying of meat be permissible ? The meat 
obtained from the inarket liocomes 'Sauna\ .‘butcher’s meat’-. 
(which has been forbidden) ; lund as for the meat of animals 
dying of themselves, and not killed by the butcher, this 
is ‘unfit forjeating’, on the gropnd of its causing disease.” 

Our answer to the above is that 90® c®** always ‘buy* 
the meat brought by fowjers and bird-catchers; and these are 
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know£ as ‘butchers’ ; and they wander about from house to 
.house, carrying meat for^ salef when it is possible to buy it; 
and it does’ i%ot become ‘butfcher’s meat.’ 

^Haviny obtained it himself — the Brahmaua by begging 
it* and the Ksattriya by hunting — (32) 

VERSE (33) 

In normal times the twioe-boen man conversant with tub 
LAW shall not bat MEAT,. UNLAWFULLY ; HAVING EATEN 
IT UNLAWFULLY, HE SHILL, AFTER DEATH, BE DEVOURED BY 
THEM HELPLESSLY. (33) 

Bhasya 

That is called ^unlawfuV which is done apart from the 
above-sanctioned occasions' — of the worshipping of the Gods, the 
wish of the Brahmauas and so forth; and in this ‘unlawful’ 
manner one shall not eat meat. 

This is only a reiteration of wbot has been said 
before. 

^Tn normal tiinc '<\ — In abnormal times of distress, when 
one’s life is in danger, he need not wait for the worshijj of 
the Gods etc. 

Danger to life has already been sanctioned as one of the 
occasions on which meat may be eaten; so that such eating 
would be quite lawful, not unlawful^ 

True; but what has been said on the previous occasion 
was in connection with the conaecrated meat of the cow, the 
she^ and the goat; and in the present text the phrase 
‘m normal times' has been added with a view to extend 

the sanction to the meat of the hare and other animals 

• * ** 

^Isos 

It is not the mere knower of the law that is called ‘ con- 

■* » 

veraant with the law' but one^who, in practice acts up to 
the law. In "connection with ordinary worldly acts also the 
term ‘ know,' ‘be conversant with,’ is used in this sense ; 
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whea it is said o£ a man ‘he knows this', what is m^nt is 
that *he acts up to it’. 

When the question arises regarding the effect of the act 
in question, the text says — ^Hatjing eaten meat %mlawfully ^ — 
{•e. in a manner not prescribed in the scriptures— shall^ 
on i^ath, be devour ed\ by those animals. All that ismeant — 
is that when a man eats meat in an unlawful manner, he 
suffers various kinds of pain. If these were not meant by 
the passage (and if it were fciken in its literal sense), — then, 
in SIS much as it is the meat of the goat .that is commonly 
eaten by people, and the 'goat is a not carnivorous animal 
[how could it ‘ devour ’ its eater?] 

Or, the meaning may be that the leater, by virtue 
of the sin of that act, comes to be devoured by carnivorous 
animals* ; and as this would be the result of his having eaten 
the goafi, he would be described as being devoured by the 
goat.— (33) 

VERSE (34) 

The sin op the man who kills animals fob gain is not 

so GBBAT, AFTER DEATH, AS THAT OF THE MAN WHO BATS 
NBBDLBS8LY-PRBPARBD MEAT,— (34) 

Bhdsya 

The meaning of this verse is well known — (34). 

VERSE (S.*)) 

4 

but when invited according to law, if a man dobs hot 

EAT MEAT, HE BECOMES, AFTER DEATH, A BEAST, DUJffNO 
TWHNTY-ONB BIRTHS. — (36) 

‘ Bhdsya 

‘ Sand>hava* stands for ianma, birth. 

i^xcept when there is danger to life through hunger, if a 
man does not worship the Gods, and yet eats meat, he certainly 
incurs 8m,-^(35} 
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VEESE (36) 

The Brahmana §hall ^jever eat animals that have not 
BEEN consecrated WITH SACRED TEXTS; BUT THOSE THAT 
HAVE BEEN CONSECRATED WITH SACRED TEXTS, HE SHALL EAT, 
TAKING^ HIS STAND UPON THE ETERNAL LAW. (36) 

Bhdsya 

In connection with animals-sacrifice, ‘sprinkling with 
water’ and other consecrations .have been laid down as to be 
done with sacred texts ; and one shall eat the meat of those 
animMs for whom all these have teen performed, and which 
(thus) are the ‘remnants of sacrifices’ prescribed in the 
Vedas. But in the case of the ‘^Sltn-yajda' and other sacrifices 
that are performed solely on the strength of usage (apd for 
which there is no injunction in the Veda),— even though 
the meat would be the ‘remnant of sacrifice’, yet, since there 
would be no ‘consecration with sacred texts’, it would be 
‘unfit for eating’. 

^EternaV-—\ edic. 

^Tahiny h/s s/ond' — dependent. — (36) 

VERSE (37) 

Ip THERE TS OCCASION, HE SHALL MAKE AN ANIMAL OP CLA- 
RIFIED BUTTER, OR AN ANIMAL OP KLOUR ; BUT HE SHALL 
NEVER SEEK TO KILL A.V ANIMAL NEEDLESSLY. — (37) 

Bhdsya 

People are likely to entertain such ideas as the following— “at 
the Sitd ~-yajna the Khanjikd-ydga, the Chandilcd-ydga and 
the like, which are performed, on the authority of usage only, 
fit is right for the man desiring a certain cesult to kill animals; 
fi>r it has been found that one vobtains a rich harvest by 
offering sacrifices at which animals are killed.” 

.With a view, to set aside such notions the text say»— > 
‘// there is occasion' necessity arises for the offering of 
RP animal in sacrifice,— ‘/w shall make an animal of 
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clarified butter ; i. e. he shall make clarified buttet the 
sacrificial animal; that is, it beifi^ necfissary to offer an ani- 
mal to the Gods, he shall offer, in its place*, clarified butter; 
which is as good a ‘sacrificial material*. 


(frj he <shaU make an animal of Jiour' ; i. e. he shall» make 
the figure of an animal with flour, and offer tlfat figure to 
the Gods; or, it may be taken to mean that ‘instead of the 
animal he shall offer cakes and other things made of flour’. 

“Why is this called needless animal-slaughter^ when it 
is sanctioned by the usage of cultured people 


Since women, and ^hndras are ignorant of the Veda, 
such' sacrifices as those mentioned cannot be assumed to 
have any sanction in the Veda ; specially as people have 
reconr^e to these sacrifices for the purpose of propitiating the 
Gods, and no Vedic act is done for the propitiating of Gods; 
’for the ample reason that in connection with Vedic rites, 
Gods have been mentioned as subordinate factors. In fact, 
what they urge in support of the petormance of the sacrifices in 
question is the argument based upon negative and positive induc- 
tion, from the experience that there is rich harvest when Gods are 
propitiated with the sacrifice of animals. For these reasons, 
these sacrifices cannot be regarded as having the sanction o£- 
the Veda. As for the positive and negative induction that also 
is entirely mistaken. 


From all this it is clear that the present verse only 
reiterates what is already indicated as the right course by 
al kinds of reasons; and it has been put forward by the 
author through feelings of friendly kindliness.— (B7) 


VERSE 038) 

As MANY HAIRS THERE ABE ON THE BODY OP THE ANIMAL, SO MAIt? 
TIMES AFTER DYING DOES ITS NEEDLESS KILLER SUFFER 
' VIOLENT DEATH, BIRTH AFTER BIRTH. — ( 38 .) 

Becisya 

For SO many lives does he suffer violent death. 
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* Needless killer of the animal\ — one who kills the animal in a 
way not preseribedinthe.ASArN/Z^or the Smrti; from the context 
it is clear that this refers to that animal-sacrifice which ordi- 
nary people perform on the MiihjlnavamT. 

Tke term ‘■fxtshtufhna' is a Vedie form formed with the 
affix *ka\ — (SB*). 

VERSE (39) 

Animals have been created by the Selp-bobn God himself for 

THE PURPOSE OF SAORIFICB; SACRIFICE IS CONDUCIVE TO THE 

WELL-BEING OF ALL THIS WORLD; HENCE KILLING AT A 

SACRIFICE IS NO ‘KILLING* AT ALL — (39). 

Bhastfa. 

The evil just described does not pertain to the killing of 
animals at the rites prescribed by Shrufi and Smrti. 

That ‘killing’ which forms part of sacrifices, - for the due 
fulfilment of that were animals ^created'' — produced, brought into 
existence ,— the sel / -tmTii (lod -“Prajapati ‘A/7J?..‘?r//. 

This is a purely commendatory passage. 

'‘Sacrifice ' — in the form of the Jijotisfoma and the rest — ‘i.s‘ 
conducive to the ineU-heimj' — prosperity, development, advancement 
— '‘of qfl this' — world. 

For this reason the killing that is done at a sacrifice should 
be regarded as no killing at all. What this means is that it does 
not involve the sin of ‘killing’ animals. — (39) 

VERSE (40) 

GLeB19E, animals, trees, beasts and BIRDS, REACHING DEATH FOB 
THE SAKE OF SACRIFICES, ATTAIN ADVANCEMENTS. (40) 

Bhdsya. 

“How is it known that killing at sacrifices involves no sia?” 

The answer .is as follows: — ‘killing’ is the greatest injury 
that can befall the being killed; because it involves such great 
evil as the loss of life, involving separation from wife, children 
7 
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and riches, and all the attendant evil consequences; and alsolsecause 
it carries the entities nearer to the fruition {of their sins in the form 
of hell and the like. But when an animal is killed ^t a sacrifice, this 
killing becomes a great benefit conferred upon it, and it is 
not an injury; because it does not lead it to hell or any such 
undesirable conditions. That this is so followsi from the fact 
that those 'reaching tfga/A’-- destruction— at a sacrifice — 'attain 
udwance-mmfe’— higher positions, in regard to caste and so forth ; 
— being l)orn as a God or a Gandharva, or as men born in better 
countries or continents— sncb aa the Uttarn'^uru and the like. 

The whole of this is a purely commendatory description. We 
do not find here any Injunction ; the verb 'attain' being in the simple 
Present tense. Nor is there any justification for deducing an Injunc- 
tion ^rom the commendatory description, — as is done in the 
case of the passage ' Pratitisthanti etc.' {vide, Mimnmsd- Sutra, 
4. 3. 17*. et seg); because in the present case neither there is, nor 
is there any possibility of, any other Injunction (apart from 
those already set forth in the- text). 

The whole of this descriptive section is supplementary to 
the prohibition of the eating of unlawful meat; and the upshot of 
the prohibition contained in these verses is that ‘one should never 
s^k to kill animals needlessly.’ (verse 37) As for the sanction (of 
killing) implied in the statement — ‘animals have been created for 
the purpose of sacrifices’ (39), — all this is understood as involving 
the prohibition of eating, which is going to be distinctly emphasised 
below in verse 48. 

Nor can any Injunction (such as ‘desiring advancement, 
the animal shall die at a sacrifice’) be deduced from the*' text. 
Because such an Injunction could dot be intended for the animals; 
for the simple reason that they would not understand it. An^ 
those for whom the Injunotioh is not intended caonot be the agent; 
and' unless one is an agent, he cannot obtain any reward de- 
dared in the scriptures. Specially as in the present case, the 
result spoken of does not proceed in any perceptible manner &om 
the nature of the thing involved ; as there is, for instance, in the 
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caae o£ * the poison, which produces its results even on ignorant 
persons who take it. TJiefe is^ no such thing in the case of 
things spc^en o^ in £he Veda. 

Further, since the herbs and other things spoken of here 
are unconscious Jbeings, the ‘principle of the priests’ cannot apply to 
their case. That is to say, it is found that in the case of sacrifici- 
al performances, results are spoken of as accruing to one person (the 
sacrificer) from the acts that are actually done by others,—*, e. the 
priests officiating for him; e. g. in thcfcase of the passage — ‘he desires 
one to become worse etc.’ In the case of such passages we admit 
of an Injunction, because what is there stated is not capable of 
being taken as supplementary to any other Injunction, and secondly 
because the indication of the Injunction is quite clear, and lastly, 
because the Injunction indicated is found to be one that pertains 
to human beings. 

In the case of all scriptural statements, we aie entitled to deduce 
just as much as may be reasonably deduced from the actual words . 
of the text. For instance, it has been declared that the Brahmana 
joining in the sacrificial bath of other people should have to perform 
an expiatory rite [and we have to accept this, even though we 
fail to see any reason for it]. In the present case, however, 
there is no possibility of any Injunction being addressed to the 
beings concerned (all of which are inanimate). 

^IlerbSj — grass and the like. 

‘.4nmaZ.s,’— the goat and other beasts (which are mentioned 
as fit for being offered at sacrifices). 

‘ Trees ^ — such as are objects of worship. 

‘ Beasts, — those which, Jthough not ordinarily regarded 
fit for sacrificiijg, happen to be mentioned, in some passages, as 
to be offered; e. g. ^one shall k^jpartridges.^ Though at the 
Vajapeya and similar sacrifices, the calves* are used only for ^ the 
purpose of carrying loads, yet they are called * beasts ; ’ and even 
though these do not suffer actual death, yet the term * death in 
their case stands for all ^be sufferings that they undergo. 
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^ Birds*— the Kapiiijala and the rest; even though these ai^e 
sometimes spoken o£ as ‘ animals yet, as a rule, they are not 
known by that name ; for in such passages as 'the^e are seven tame 
animals and seven wild animals’, the animals meant are the cow 
and the rest, which are not birds', in fact the term ^pashu , ‘animals, 
denotes Quudrttpeds j or the difference between ‘animals and birds 
may be regarded as similar to that between the ‘ go ’ and the 
‘ ballvarda ’ (the former term being wider than the latter) (40). 

VERSES (41—42.) 

c 

At the Madhdpabka offering, at sacrifices, and at the rites 

IN HONOUR OP THE PlTRS, — AT THESE ALONE SHOULD ANIMALS 

BE KILLED, AND NOWHERE ELSE ; THUS HAS MaNU DECLARED 

T-(14) 

The twice-born person, knowing the real import op the 

Veda, killing animals on these occasions, carries himself 

AND the animal TO THE MOST EXCELLENT STATE. — (42). 

Bhasyd. 

The present text sums up in brief those occasions on which 
the killing of animals is sanctioned by the scriptures. 

‘ ‘ Madhuparka ’—has been already described. At this the 

killing of the calf has been enjoined. 

‘ Sacrifice ’—such as the Jyotistoma and the like ; the 
eleventh stage of which consists of the animal- sacrifice ; as also 
thetPavAaftancf/ta, at which the sacrificing of the animal forms a 
sacrifice by itself. 

‘ Rites in honotir of the Pitrs, '—i.e., those of which, the 
Pitrs are the ‘ deities’ ; what are meant are the AsUtka and 
other offerings of the* kind, and not Shrdddficts f because these 
latter are laid down as to .be performed with cooked meat, (for 
which the meat could be obtained otherwise than by actually 
killing the animal at the rite^ itself) ; and in connection with this 
the killing of animals has not been enjoined ; nor“will it be right 
to regard this (injunction regarding the offering of cooked meat) 
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as iaf()iying the killing o£ animals ; because the original injunc- 
tion of the Shrdddha, Hofs tiot lay down such killing. Further, 
the present verse • also Joes not clearly enjoin it ; specially as 
what is here mentioned is capable of being taken as pertaining 
to th^ Aspikd offerings. If the present verse were an injunction, 
it would involve the necessity of seeking for its basis (in some 
Vedic text) ; while, as we shall explain later on, it is capable of 
being construed as supplementary to another Injunction. 

Some people explain the teiyn ‘ piirdaivatakarma ’ as stand- 
ing for the rites penformed in kimour o/ the gods and the Pitrs 
i.e., the Great Sacritices (daily). 

Animals are to be killed by Brahraaiias for the ‘support of 
their dependents,’ and the killing of animals is also permitted at 
times of distress, when life may be in danger.— (41 — 42). 

VERSE (43). 

Living in ms house, ok with his teacuek, ok in the pobbst, 

THE SELF-CONTBOLLED TWICE-KOBN TEBSON SHALL NOT, EVEN 

IN Tl.MES OF UISTBBSS, DO THAT KILLING WHICH IS NOT SANC- 
TIONED BY THE Veda. — (43). 

Bhdsya. 

This verse forbids such killing as is not sanctioned by the Veda, 
it is not meant to sanction that which is already sanctioned 
by it. 


• As a matter of fact, no other killing (save what is sanctioned) 
is possible in the case of the Student ‘living with his teacher, ’ or of 
• the man performing austerities ‘ in the forest ; ’ even though some 
sort of killing may be possible for tjie incontinent Student, yet for 
the Hermit in the forest it i« not possible’in any case. Even for the 
Student, an absolute indifference Jo life (and livelihood) is not 
considered desirable. Hence the present yerse should be 
tretrted as the Injunction of killing at Shraddhaa ; and the men- 
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tioo of the * honse ’ is a mere reiteration (Shriddhas bein^ per* 
formed only by the Householder). ' 

Some people argue here as follows “ If this were such an 
Injunction, what would be the meaning of the terms ‘m ih& 
forest ' and ‘ in times of distress' ? For the Recluse in the forest, 
even though keeping up his Fire, there are no ani^l-sacrifices ; 
as we shall show under 6*11.’* 

Our Teacher however gives the following explanation: — What 
is urged may be true of the Student ; as regards the Recluse, even 
‘ self-abandonment ’ has beep enjoined by such texts as ‘ having 
recourse to the Aparajita, etc. etc.’ So that for him there can be no 
killing for saving his life ; all this we shall clearly explain 
under 6*31. 

“ The present verse puts forward the prohibition of killing 
even in times of distress ; how then is it that you take it to mean 
the permission of it at such times ? ’* 

True ; but otherwise (if the text were not taken as permit- 
ting killing as sanctioned by the Veda), it would be useless. It 
might be argued that it could serve the purposes of a commenda- 
tory text. But even for a commendatory text, some sort of basis 
(spme injunctive text to which it is supplementary) will have to 
be sought out. Hence we conclude that the prohibition contained 
in the verse relates to normal times — other than those of distress ; 
and there is nothing incongruous in its being sanctioned in con- 
nection with abnormal times of distress. Further, there are 
various degrees of * distress ’ ; and under the lesser forms of it, 
if one would take to ‘killing’ animals for food under the 
consideration that his food-supply was sufficient only for a menth 
or a fortnight (after which he will pave nothing to eat),— then 
such killing (even though at an abnormal time of distress), 
would be what is forbidden byothe present text ; on the other" 
hando team that he would die now if he did not 

Trill for food,— or if a desperado with uplifted weapon were 
attacking him,— then the killing has to be done ; ' and it* is this 
Trilling ip abnormal times of distress that is permitted by the text. 
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In tlfts manner the V^edic text ‘one should protect himself frqm 
all things ’ also becomes reconciled. (43). 


VERSE (44). 

That killing which is sanctioned by the Veda has been eibbnal 

IN this WOKLD Ob' MOBILE AND IMMOBILE BEINGS ; IT IH TO BE 
BEGABDED AS NO KILLING AT ALL ; SINCE IT WAS 'oUT OF THE 

Veda that the Law shone'fobth — (44). 

Bhdsya* 

The killing of creatures which has been prescribed ! in the 
Veda, '' has been eternal' — without beginning — this world of 
mobile and immobile beings ; ’ on the other hand, that whicji is laid 
down in the Tantra and other works is modern, and based upon 
mistaken induction. Hence it is only the former thaT is to be 
regarded as ‘ no killing at all ' and this for the reason that it does 
not involve any sin in reference to the other world. When this 
killing is called ‘ no killing,’ it is only in view of its effects, and 
not in view of its form (which of course is that of killing'), 
“Since both acts would be equally killing ; how can there be 
any;diflEerence in their effects ? ” 

The answer to this is — ‘ beeause it roas out of the Veda 
that the Law shone forth' \ — the promulgation of what is ‘lawful 
(right) and what is unlawful (wrong) proceeded from the Veda ; 
human authorities not being at all trustworthy. And as a matter 
of fact, the Veda is found to declare that.in certain cases, killing 
is conducive to welfare. Nor is there an absolute identity of 
forifl (between the two kinds of killing) ; because firstly 
there is the difference that, while one is done for the sake of 
*|icoomplishing a sacrifice, the other "is done for entirely 
personal motives ; and secondly there is difference in the intention 
also » that is, ordinary killing is done either by one who desires 
. to eat meat, or by one who hates the creature (killed), while^the 
Vedic kilUi^ is done bepause thejman thinks that ‘ it is enjoined 
by the scariptures’. 
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‘/SAone Shone fully ; became manifested.<i^(44). 

VERSE (45). 

He, who kills har^mless creatures for the sake of nis own 
pleasure, never attains happiness, living or qead — (45). 

Bhustya 

A half-syllable — ‘ a’ — should be understood to be present 
(between and '■ himsakam'). The prphibition regarding 

‘ harmless creatures’ indicate that there is no prohibition regarding 
dangerous animals, such as serpents, tigers and the like.— (45). 

VERSE (46). 

He, who does not seek to inflict sufferings op capture and 

DEATH ON LIVING BEINGS, IS THE WELL-WISHER OF ALL AND 
OB'IAINS PERFECT HAPPINESS.— (46). 

Bhdsya 

“ Capture'^ J^and ‘ death ’ are the ‘ .-^ufferinyft ’ meant ; or 
•sujferinys’ may be taken separately, as standing for ‘doing 
p^uniary harm ’ etc. 

He who seekx to do all this, — i.e., who not only desists from 
such acts, but who never has any desire to do it ; — such a person 
does not merely cease to do harm to others, he actuallybecomes 
theiir ^well-wisher — he is anxious to do good to them ; and *he 
obtains perfect happiness.'-— 

VERSE (47.) 

He who DOES NOT IN/ORB ANYTHING OBTAINS, WITHOUT EFFORT, 
WHAT HE THINKS OF, WH‘AT HE UNDERTAKES, AND WHAT HB 
FIXES HIS HEART UPON.— (47), 

Bhdsya. 

‘ What he thinks of — in the shape of profit apd IjOnour, &c, 
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What he fixes his heart upon \ — whatever desirable thinf; he 
has longing for; — all this ^ he^obtains u'ithout effort* 

‘ What he undertakes,'^ "whatever act he does, the reward of 
that he obtains, without and difficulty, immediately after the 
accomplishment of that act.— -(47) 


VERSE (48) 

M®AT is NEVBE obtained W1TH0UT»HAVIN0 encompassed the XILLINO 

OP ANIMALS; AND THK KILLING OP ANIMALS DOBS NOT LEAD TO 
HEAVEN ; HENCE ONE SHOULD AVOID MEAT. (48) 


Bhaspa 

This verse shows that all the verses forbidding the killing of 
animals are auxiliary to the prohibition of meat-eating. * 

As a matter of fact, until animals have been killed, meat can- 
not be obtained ; and killing is very painful. Hence one should 
avoid meat. 

“Meat can be obtained from animals that die of themselves ; 
how is it then that it is said that it cannot be obtained without 
encompassing the death of animals ? • 

The verse is a purely commendatory exaggeration. Further, 
there can be no idea of any one eating the meat of animals dying 
of themselves, for the simple reason that such meat is the 
source of disease. Meat is never eaten without being offered, and 
what is a source of; disease can never be offered as gift. 

‘ Utpndyatr ' % — the meat is brought about by killing ; hence 
the nominative of killing and of obtaining may be regarded 
as one and the 'same ; so that there is nothing incongruous in 
the expression ‘•nakrtod utpadyate '% Or, '‘utpadyate ’ may 
be construed along with ‘ does not lead to heaven.*^ What is "meant 
is, not only thatT it does not lead td heaven, but also that it leafds to 
hell and other evil8.-^48) 
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VERSE (49) 

HaYIKO duly PONDERBD CYEB the OBl^IN iDF MEAT , AND OYEB 
THE FBTTEBING AND KILLING OF LIVING BBING%, ONE SHOULD 
ABSTAIN FROM THE EATING OF ALL MEAT. — (49) 

Bhdsya 

The foetus grows in the womb, which is an unclean place; 
and it is produced from semen and ovule, both unclean things. 

‘ Fettering and killing ’ — involved in the obtaining of meat. 

‘ Having duly pondered over ’ — carefully considered with 
an alert mind; — ‘a/Z thi,s,-^oo.e shall abstain from the eating of all 
meat ’ — i-e. also of that which is not forbidden ; what to say of 
what is actually forbidden ? 

The present text is a commendatory exaggeration ; it is not 
meant that meat should be always regarded unclean ; the sentence 
does not mean to lay down that all meat is actually unclean.-— (49) 

VERSE (50) 

He who does not eat meat like a fiend, disregarding the 
X proper method, becomes popular among men and is not 

AFFLICTED BY DISEASE. — (50.) 

Bhdsya. 

Proper method' — i.e. of worshipping the.Gods and so forth ; 
if one does not eat meat, regardless of this manner, but eats it only 
in the right manner, — ‘ he becomes popular ' — loved by<the people ; 
he becomes dear to all. 

‘ is not a§iicted by Diseases are produced if a 

man eats the flesh of lean and enfeebled animals. For this reason 
also one should eat meat only in the right manner ; and by 
eatihg it thus, he ‘ is not abided by disease.' By' eating meat in 
any other way, he is always afflicted by disease. 
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‘ Like a fiend \ — The terrp ‘ tiend ’ stands for a species of 
lower animals, which *eat flesh always in the wrong manner ; 
hence every one who eats it in the wrong manner becomes like a 
fiend ; — this is the sense of the deprecatory simille. — (50). 


VERSE (51.) 

He who approves, he who outs, he who kills, he who buys and 

SELLS, he who cooks, HE WHO* SERVES AND HE WHO EATS IT 
ARE ‘slayers’ — (51). 


Bhdsya. 

• 

When some one is killing, an animal, if another person 
should come, and for his own selfish purposes show his approba- 
tion, by such words as ‘ he is doing well in thus killing the ani. 
mal,’ — this latter man is called the ^approt^er'. 

‘ He icho he who quarters the dead body. 

‘ He who serves ' — places it before persons eating. 

‘ He who eats it 

All these are ‘ slayers'. 

What is meant by attributing the character of the ‘ slayer ' 
to those who do not actually slay^ but do the other acts of eating, 
preparing, selling, &c., — is the deprecation of all these acts ; all 
these persons do not actually become ‘ slayers' The ordinary act 
of ‘ slaying’ is that which results in loss of life ; so that it is bnly 
one who does this act that is the ‘ slayer.’ In accordance 
with* the rule that ‘ the nominative agent of an act is one 
who does it independently By himself,’ that person alone is 
galled the ‘ slaybr ’ who deprives living* beings of their life ; 
those who do the acts of buying, selling, ^te., are other than that 
person. 

“ But the statement that the approver and tl\e rest also are 
slayers also emanates from the Smrti (and as such must be accept- 
ed as true).*’ 
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• The authority of this Smrti does not extend to the subject 
of words and their denotations ; it is 'eonfined to the subject, 
of right and wrong, — what is lawful an4 what unlawful. More 
authoritative on' the subject of words and their meanings is the 
revered Panini. In fact Manu and otther writers on Smrti only 
make use of words in accordance with ordinary usage, and they do 
not lay down rules bearing upon words and their meanings ; 
they use the words, they do not regulate them. 

“ But as a matter of fact, we do find these writers making 
such assertions as * such aud such a person is called a Preceptor ’ 
and so forth (which lay down the denotation of words).” 

True ; but in such cases there is no inconsistency between 
what the Smrti says and what we learn from the treatises bearing 
upon 4;he subject. Nor again is there any other useful purpose 
found to be served by those passages (that explain the meaning 
of the ferm ‘ preceptor ’ (for instance). In the present case, how- 
ever the passage is capable of serving an auxiliary purpose by 
being taken as a commendatory statement ; so that it is tjot possi- 
ble, on the strength of the present text alone, to regard all these 
persons as ‘ slayers.’ 

Some people argue as follows : — ■“!£ there is no one to eat, 
there would be no one^to kill ; so that the killing is really prompt- 
ed by the eating ; and the prompter of an act also has been 
regarded as its doer ; so that the eater is the slayer, even in the 
direct sense of this term ; and it is only right that the eater 
should have to perform the same Expiatory Rite as the slayer.*' 

This, we say, is not right ; because as a matter of fact, a 
different expiatory rite has been prescribed, under Discourse xi 
for the taster of the meat of the animals killed (by others). 

What has been stated above regarding the prompter being 
the daer, that also is not true. The prompting agent has been 
thus defined — ‘ He who by means of direction and request. 
Prompts the independent agent, is also an auxiliary agent, the 
other being the principal one.’ And as^ a matter of fact when 
the slayer kills the animal, he is not ordered to do so by the eater ; 
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he does it as a means of living, with the motive that he shall live 

by selling the flesh. 

• ^ 

If prompting means abetting^ — i.e. if it be held that when a 
man proceeds to do a certain act, if another person abets him and 
co-opdrates tvith him, the latter is to be regarded as the prompter—^ 
then, this definition also is not applicable to the present case, in 
the act of killing, the ‘abetting’ would consist in such acts as— (o) 
collecting the weapons, etc. {b) the sharpening of the blunted 
axe, (e) the bringing up of the sword, and so forth ; as without 
these the act of killing could not be accomplished, [and none of 
these acts is done by the eater'\. 

If, however, the prompter be defined as ‘ that person for 
whose take the work is done,’ — then, in the case of the ‘ teaching 
of the boy,’ the boy would have to be regarded as the prompting 
agent in* the act of ‘teaching* ; and yet ‘ teaching * does not 
mean ‘ reading ’ (which is what the boy actually does). • 

Then again, when the slayer does the killing, he does not do 
so for the benefit of any particular person, by virtue of which 
the latter’s action of eating could be regarded as sinful. In fact, 
all these persons undertake these acts for their own benefit ; 
and not one of them is troubled by the idea of benefitting any 
other p.erson. 

“ Even when the man undertakes the killing for his own 
benefit, such action would be absolutely useless if there were no 
eater : it is only when there is an eater, that the man’s action 
is fruitful ; and the fruit of an act is the motive, the ‘prompting 
force ; and as this depends upon the eater, the eater also is dh in- 
direct prompter.” 

If this be so, then, whei^ a person is murdered on account of 
enmity, since .the enemy would be thp prompter of the act 
of killing, the murdered man coul4 become the murderer ! For 
without enmity, the act of murder 'would not be possible. 
Sinularly when in the case of Brahmana-murder, the murderer 
(in course of die Expiatory Kite) gives away his entire property, 
the act of giving wiU liave been prompted by the murder i and as 
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there could be no recipient without the giver, it is not only the re- 
chastity, but- the giver also that \vo^lld tainted with the sin. 

Similarly a beautiful woman would i&cur sin by guarding her 
chastity against ithe lover who has his heart burning with the 
burrows of love and who has expressed his longing for her. * 

From all this it follows that what has been suggested cannot 
be the definition of the prompter. 

As a matter of fact, both the slayer and the eater do their res- 
pective acts for their own speciaA benefit ; but they become helpful 
to one another in the manner of two persons dne of whom has lost 
his horse and another his cart ; and there can be no question of 
one being the prompter of the other. 

This has been fully discussed under 8*104. — (51). 

VERSE (52). 

Ip a ma‘«, without worhuipppino the gods and Pitrs, seeks to 

INOBEASE HIS OWN FLESH BY THE FLEsiI OF OTHERS, — THEBE 
IS NO SINNER GREATER THAN THAT PERSON.— (52). 

Bhfmja. 

This deprecates the man who eats meat for the purpose of 
fattening himself, and not one who does it for averting disease. 
That this is so is clear from the words of the text ‘ he ivho seeks 
to increase.' In him also, only it he does it ‘ icithout worshipping 
the Gods and Filrs' But if the man is ill, and recovery is not 
possible without eating meat, then there would be no harm, even 

if the said worshipping were not done.— (52). 

( 

VERSE (53.) 

[P A MAN PERFORMS THE AsHVAMED.HA SaOBIFIOE BVRRY YEAR, FOR 
A HUNDRED YEAR8,t— AND ANOTHER DOES NOT. EAT MEAT,— THE* 
MERIT AND REWARD OF BOTH THESE ABB THE SAME.— (53.) 

BArt.vya. 

The eating of the meat of the Hare and other animals,— in 
the form of remnants of the worship of Gods and Pitrs — has been 
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sanctioned. I£ one abstains from this eating, he obtains the fruits 
of the Ashvamedha sacri^ce ; and the fruits of this sacrifice have 
been described in tlie words ‘he obtains all desires, etc., etc.' 

In this connection it would not be right to usge the following 
objection : — “ How can mere abstaining from meat be equal to a 
sacrifice involvi»g tremendous labour and much expensef ” — Because 
the said abstention also is extremely difficult. Further, the prin- 
ciple enunciated in the Sutra. — ‘ The particular result would 
follow from development as in the^ ordinary world' — is operative 
here also. Hence there can be no objection against the asserting 
of results or fruits of actions. 

Our answer however is as follows : — What is said in the, text 
is a purely commendatory exaggeration ; specially because the state- 
ment of the sacrifice being performed ‘every year for one hiuidred 
years’ can be regarded only as such an exaggeration ; for it is not 
possible for the Ashvamedha to be performed every year ; nor 
can it be performed ‘ for a hundred years,’ as no performer would 
live so long, 

‘ Punyaphalam ' is a copulative eompound, it being impossible 
to take it as a (Jenitive TatpurusH. !5?>). 

VERSE (54). 

By subsisting upon saobbd fbuits and boots, and by bating the 

FOOD OP HBBMIT8, ONE DOES NOT OBTAIN THAT BEWABD 

WHICH IIB DOES BY ABSTAINING FBOM MEAT (54). 


Bhasya. 


■ Sacred * — fit for Gods. 

'Food of hermits’ — i.e., such grains as are got without culti- 
vation ; e.g,^ the (Hvdra and the like. 

This verse also is a’purely commendatory e.{aggeratioa.^(54). 



6^ MANU'SMRTI : DIBCOUBSB V 

VERSE (55). 

‘Me he (mam-sa) wile devour in *the ^xt world, whose meat I 

BAT IN this’— THIS IS THE ‘MEATNESs’ (MAMSATVa) OF THE 

‘meat’ (mamba), A8 the wise ones declare.— (55). 

Bhdsya. 

This explanation of the name is a commendatory description. 

'' Mdm sa bhalisayitd \ — ‘ He yriU. eat me .’ — The general pro- 
noun ‘ ‘he,’ has its particular character pointed out by what 

follows — ‘ whose meat T eat^ /tsre.’— (55). ^ 

VERSE (56.) 

There is no sin in the eating of meat, nor in wine, nob in sexual 

eNTERCOURSE, SuCH IS THE NATURAL WAY OP LIVING BEINGS ; 

BUT abstention is CONDUCIVE TO GREAT REWARDS.— (56). 

C 

Bhdsya. 

From verse 28 to this we have a series of purely commendatory 
texts ; there are only two or three verses that are injunctive 
in their character. 

‘ There is no sin in the eatiny of meat' This assertion stands 
on the same tooting as verse 32 above. What we learn from the 
present verse (in addition to what we know already) is that 
‘ abstention is eondiietive. to yreat rewards. ’ By various 
deprecatory texts the impression has been produced that ‘ no 
meat should be eaten.’ But by way of providing a means of 
living for living beings it has been asserted that ^there is no sin in, 
the eatiny of meat ' ; which means that there is no sin if one eats 
such meat as is the remnant of the worship of Gods, etc., or what 
is eaten at the wish of Brahmanasl and under such similar circum- 

' ^ I 

stances specified above ; but this only if he wish to eat it. 

‘ Abstention ' — taking the resolve not to eat meat and then 
to abstain from it— this is ^conducive, lo great reward!^. In the 
absence of the mention of any particular reward, Heaven is to be 
r^arded as the reward, So say the Mimdmsakas. 
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Similarly in regard to ‘wine’, for the jKia«r*yas,— and to 
^sexual intercourse'^ for. all castes; but apart from that which 
may be alone pi) ‘during the day’ or (b) ‘with women in their 
courses’, or ‘on sacred days’, (in connection with ali of which sexual 
intercourse has been forbidden). . 

The thrfce things mentioned here, in’ their very 
restricted forms, constitute the ‘natural way of living beings’, 
sanctioned by the scriptures with a view to the maintenance of 
the body. Says the author of the.Science of Medicine {Ayurveda) 
—‘Food, continence, and sleep — these three, intoxicants and 
women, tend to prolong life.’ 

If, however, one can manage to live without these, for him 
^abstention is conducive to great rewards' This is said merely 
by way of illustration ; same being the case with all ‘abstentions’ 
from such things as are neither prescribed nor forbidden. Where 
however a certain act is definitely prescribed, there is pothing 
reprehensible in the man’s doing it, even if it be done only for 
the sake of the pleasure that it affords him; in fact abstention from 
such an act would itself be reprehensible, as done with a view to 
‘great rewards’; e. g. the eating of honey, having a full meal, 
wearing a woolen garment and so forth. Such also is the practice 
of cultured people ; the revered Vyasajalso says the same. Those acts, 
on the other hand, to which people have recourse only through 
L desire,— even though these be neither permitted nor forbidden, •^e.g. 
laughing, scratching of the l^dy and so forth, — abstenticwi from 
these would be conducive to great rewards. — (66) 



SECTION (7)’ 

Impurity due to Death. 

VERSE (57) 

I AM GOING TO DESCRIBE, IN DOE ORDER, PURIFIOATION ON DEATH, AS 
ALSO PURTPIOATION OF SOB^ANOES, AS PRESOKIBBD FOR ALL THE 
FOUR CASTES. — (57) 


Bhdsya. 

'For all the four castet-'. — This is mennt to imply that the 
duties of the Hhudra, generally laid down only in a vague form, 
could not be known without special effort. 

'Pretashuddht' purification of the living after the death 
of other persons. This compound is according to the general 
rule ‘A noun with a declensional ending is compounded with anther 
noun with a declensional ending’. 

Though the author announces that he is going to describe the 
vurification, yet, in as much ‘purification is dependent upon, and 
relative to, ‘impurity’, and as it is the function of the treatise 
to provide information regarding both, the author is going to 
describe first the occasions of ‘Impurity’. — (67). 

VERSE (58) 

When a child dies that has teethed, or one todnoeb than it 

WHEN ITS TONSURE HAS BEEN FERFORMED, ALL ^TS RBEAT1VS8 

are ‘impure’. The same is declared to be the case with 

BIRTHS ALS0.--(58). 


Bha^a. 

Anuidia ’-—is taken to mean younger than the child that has 

teethe. 
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The present verse mentions the several stages only by way 
of illustration, and mmeb emphasis is not meant to be laid on 
them ; since the exact* period of ‘impurity* in regard to the 
various stages is going to be prescribed later on ; e.g.^ in -another 
Smrti-textvrQt&t.di — (a) ‘Till the appearance of teeth etc.’ — (b) ‘When 
a child dies in* foreign country, etc., etc.’ (5*77),— there is ‘ imme- 
dicUe impufity ’ ; — where the term ‘ child is to be understood as 
standing for one that has not teethed. Thus too it is that what the 
text (5*67) says regarding the ‘one night’s impurity’ in connection 
with the death of ‘ persons whose*ton8ure has not been performed 
etc.’ is taken to be a*pplicable also to one who has teethed. It is 
in this way that the rules laid down by the two SmTtV’texts in 
connection with the ‘ child ’ become reconciled. In fact the ‘ one 
night’s impurity ’ pertains only to children till the performance 
of the Tonsure ; since in connection with those whose Tonsure 
has been perfortned, the period of impurity is going to be prescribed 
as to last for three days; and this applies to the casd of boys 
before their Initiatory Ceremony ; after which the period would 
Ije ten days and so forth, as laid down in the text — ‘The Brahmana 
is purified in ten days, etc.’ (5* 83). 

Some people interpret the several alternitive rules laid down 
in yerses 3.09 et seg~~^ Impurity due to death lasts for ten days 
etc., etc.,— as pertaining to the different ages (of the dying 
person), and construe them differently from their natural order— 
on the strength of usage and of other Smvti texts i by which (a) 
the impurity in connection with the Initiated child lasts for ten 
days, (b) in connection with the uninitiated for four days, (c) in 
connection with one whose Tonsure has been perfortned, three 
day*) (d) in connection with one who has teethed, one day, and (e) 
in connection with younger children, it is to be only ‘ immediate ’ ; 
. and so forth. , In this way there woujd be an option between 
three ’ and ‘ four ’ days, in connecliion with one whose Tonsure 
has been pesformed. 

But in accordance with these ticw.s, there would be no notice 
»airi.n of the rule that has been prescribed in another SmrH-tesxt^ 
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iik donnectioh with the death of the boy * who has oomple&d lus 

Tedic Study. All this we shall eiplaip l^ter on. 

« • 

A person is called Mead* when all his functionsliave ceased, and 
the root ‘s^Aa’*with the preposition *aam^ denotes cessation of 
funetiomy [Hence ‘ samsthita * means deaa], 

* Relations *, — 1 .«>, Sapindas (sharers in the ball<K>fiEerin$() and 
Samdnodakas (‘ Sharers in the water-offering 

‘ Jataka ’ is the birth of a son, etc. 

* 7 he same is declare^ to be the case* ; i. e., all relations 
are impure. 

Question : “ Whence is any notion of age obtained, by 

which the text is interpreted as applying to one whose Tonsure has 
been performed, and thus refering to a particular sacramental rite ? 
In a later text, the connection of the Initiatory Rite has been 
directly* mentioned. But we do not find it anywhere stated upto 
what age a child may be called ‘ tonsured. ” 

Our answer to the above is as follows : By reason of its 
having been mentioned along with ‘ one who has teethed,’ the 
term ‘ tonsure ’ is understood as indicating a definite age ; and 
this age is to be taken as e.xtending upto the third or the fourth 

ytor. 

It has been argued that— “Since there is the option of per- 
forming the Tonsure during the first year, if one adopts this 
option, the present rule (which extends the ‘ impurity’ in the case 
of the ‘ tonsured ’ child to one day) would be contrary to the 
rule that ‘ upto the period of teething, the impurity is only 
immediate.* ” 

This is not right. As a mattdl’ of fact, what is the extent of 
the ‘ tonsured ’ age iwe learn from the juxtaposition of the epitr 
hets * tonsure * and * initiated \ which indicates that the new name 
becomes applicable only upon the performance of the next sacra- 
mental rite [so that the boy could be regarded a» /tonsured * <mly 
till the performance of the Initiatory Rite], In thas way, the 
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preset text would become reconciled with such texts as * Till 
teething, impurity is tohe imAiediate.* Similarly in the Smrti- 
text~‘ Till t^ie ’ceremony of Initiation it is to be for three 
days ’ — the Initiatory ceremony is mentioned only as indicative of a 
particular age. It mi^ht be argued that—** there would, in this 
case • be no age specified for the Shudra, in the way in which it ip 
for the Brdhmana, the Ksattviya and the Paishya, in connection 
with whom, the Initiation has been more or less strictly prescribed, 
as being the eighth year and so forth.”— But in this case also, the 
age would be understood as when the period of * childhood ’ is 
passed ; in accordance with the law that ‘ for all there is a full 
period of impurity.’ Thus then, after the eighth year^ in case of 
all the four castes, the period of impurity would be the * full 
term ’, and this age is applicable to the case of the Shudra also. 
In accordance with the view by which the * Initiation ' in the 
present context is taken as indicating the eleventh (and twelfth) 
year in the case of the Ksattriya and the Vaishya,— there would 
be no age mentioned in connection with the Shiidra. Though in 
his case also the period of impurity extends to the full time, 
in the case of one who has passed his chilhood ; before which the 
period extends to three days only ; and the passing of childhood 
has been defined in another 6W^i-text, which says— ‘IJpto the 
eighth year one is called a child \ while others declare that * one is a 
child till his sixteenth year.’ Those who hold that * childhood * 
ceases after the sixteenth yesir, — according to those also purr.’ 
Mention takes place only after a month (the full term). It has also 
been declared that * after six years, the purification of the Shudra 
comes after a month and in another text— ‘one month ih the 
case of the eight-year-old child ’. 

Objection — **The rules regarding the several ages are obtained ' 
*^from the verses that follow ; why then shduld the ‘teething ’, etc., 
have been specified in the present ^erse I ” 

Answer—Twm ; but it has been answered here also for • the 
purpose of making the.rules more intelligible. 
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VERSE [59). 

• , 

AmOKO ‘SaPINDAs’. the PEBIOD op IMPDBITT . DUB TO DEATH IS 

OBDAINED TO LAST FOB TEN DAYS ; OB TILL THB'COLLECTING OP 

THE BONES, *OB FOB THBBB DAYS, OB FOB ONE DAY ONLY--(69). 

Bhdsya. 

The qualifications of the ‘ Sapinda' shall be described later on. 

* Till the collecting of the boms' ; — this is meant to indicate 
the period of tour days since there is the text— ‘ The bone- 
collecting of one who has s^ up the fire shall be done on the 
fourth day’. 

The alternatives here laid down are in consideration of the 
man's charaeter and Vedic learning, or of his character only ; as 
says riliother /S’/nr^/’-text,— ‘The Brahrnana who is equipped with 
the Veda only, in three days, and he who has no qualifications ,in 
ten days.’ The period of ‘ one day ’ is meant for the man who 
knows three Vedas and has set up the Fire ; that of ‘ three days’ 
far one who knows one Veda only ; and that of ten days for one 
who has no such qualifications. 

Qautama (14*44) has spoken of ‘immediate purity,’ But 
t.Hia is for a special purpose ; all that is meant it that Vedic Study 
shall not cease. During the period of Impurity, several a<!t8 are 
discontinued, — e. g. for ten days, the food of the two families 
is not eaten ; the making of gifts, the receiving of them, the 
offering af oblations and Vedic Study are discontinued ; so that 
ordinarily all these acts would cease during the period ; but so far 
as the Student of, several Vedas is concerned, if he were not to 
repeat them regularly, he would forget them ; hence ,in hiip case 
Vedic Study shall not cease. 

Similarly it is only right^that an alternative should be pro- 
vided, in consideration of the mourner’s livelihood. For instance, 
for the man who lives by the ‘six acts ’ (of giving and receiving 
gifts, of sacrificing and officiating at sacri Bees," and Reading and 
Teaching), the impurity lasts for ten days ; for him who lives by the 
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‘ thre^acts’ (of receiving gift**, officiating at Sacrifices and Teach- 
in*0, it lasrsior four diiys, andtfor him who lives by ‘two acts,’ it 

lasts’ tor three days. .'If*, for all these, the Impurity were to last 

for «en days, then, as the man would not be entitled to receive 
gifts and officiate at sacrifices, his living would become extremely 
difficult for him. 

Some people hold that— “ there are four age- stages, and four 
periods of Impurity ; so that each of the latter is to be taaen along 

with each of the former.” , 

But according to this view, there would be ten days’ impurity 
in the case of the child that has teethed ; while in the case of the 
death of the initiated boy, it would be for a single day only ; and 
this would be contrary to usage and other Smrti-texts. 

In order to avoid this incongruity, the connection may be 
made in the reverse order; t.c., the death of the mZ/iufled boy-entail- 
ing ten days, and that of the tonsured child four days, the teething 
child three days, and a still younger child only one day. 

Even so in view of the incompatibility (of this view) with the 
Smrti-text, that— ‘ in the case of tonsured child, the impurity 
laste for three days it would be necessary to regard the two 
(three and four days) as optional alternatives ; specially as the term 
‘ sva' refers to ‘ three days, ’ and the period of ‘ four days ’ would 
apply^to the particular livelihood of the mourner, or to the parti- 
cular *day on which the bones are collected. In this manner all 
fihia becomes reconciled with the other Smrti-texts, which speaks 
of ‘ one day, &Q.’ If, on the other hand, the option were ex- 
plained as based upon the diversity of age,— then, with what 
would Manu’s declaration regarding ‘ conduct ’ and ‘stud/’ be 
taken as optional P 

*From*all this it follows that on the strength of Gautama’s 
.assertion, there is to be ‘ immediate purification, ’ only so far as 
'Vedic Study is concerned— for the lyan who, like the person posses- 
sing a * granary ’, has other means of living than the receiving of 
gifts, .and who is very much learned in the Vedas. In the case of 
the other alternatives, of ‘three days’ and the rest, the purifioition 
is meant simply to qtialify the man for the receiving of gifts 
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for purposes of a living. This is according to the view of 
Gautama. If this were not his meaning, then, he would have said 
simply — ‘ for the Brahmana learning the tfeda*,’ — and not ‘for the 
purpose of avoiding discontinuance of study.’ 

Thus, though purificjition has been laid down in a general 
way, as to be accomplished in a single day, — yet it should be 
understood as pertaining to certain special acts only. So that the 
ordinary period for the Brahmana being ‘ ten days ’ (according to 
5*83), there is no need for saying anything else ; from which 
it is clear that the option should be admitted in the manner des- 
cribed above. In the case hoavever of ‘ purity ’ being immediate, in 
the ca.sc of newborn infants, and the period of impurity lasting for 
‘ three days ’ in the case of tonsured children, — sinece there is no 
option, the purity must pertain to all acts.— (59). 



Section (d 

Saplnda-<-relationshlp as bearing on * Impurity* 

VERSE (60.) 

The ‘ Sapini)a-iielationship ’ ceases with the pkbsoh in the 

BEVBNTH'DBGBEB AND THE ‘ SaMANODAKA-RELATIONSHIP,’ WBUIN 

THE ORIGIN AND THE 'NAME BECOME UNRECOGNISABLE— .(60). 

Bhdsya. 

Inasmuch as the present context is meant to provide infor- 
mation regarding the exact signification of the term ‘ anvaya 
‘ family and as the term ‘ bandhava \ 'relation’ (of the pfeceed- 
ing verses) is meant to be construed with the present text also, — the 
meaning of the present verse is that persons born of the same family 
are called ^Sapindas' upto the person in the seventh grade. In view 
of the assertion — ‘ the son shall make offerings to those to whom 
his fathers make them -which lays down offerings to be made 
also by a person whose father is living, six persons become 

recognised as ‘ €apinda$ ’ (the seventh being the offerer himself). 

• 

further, according to the statement—* offerings are made to 
fordathers, counting one’s own self as the seventh ’-—the grand- 
father, the great-grand-father and other ancestors are called 
‘ Sapmdas ’ ; and yet, while the six ancestors are called * Sapindas,* 
the six descendants, beginning mth the son, are also qilled 
‘ Sapindas.' Because the ‘ offering of the ball ’ is a single act, 
upoi^ which, and in connection with which, the title • Sapirtd^ ' 
becomes applicable, — the * son ’ and other descendants aW 
^become associated with this ‘ act as perfoigned by the grandson. 
End other descendants respectiveiy ; consequently the person to 
whom one makes the offering, and along* with whom he berames 
the recipient of the offering— all these come to be called * Sapinda ;* 
and the reason for this lies in the fact that the ' ball-offaring * is 
the onfy indicative in the present case ; just as in the case of the 
10 
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assertion ‘ you should come at conch-time (gun-time)’ the ‘conch * 
is the only indicative of the time that ig ijieant. Thus it comes to 
this that all descendants upto the severfth *gradp of the great- 
grandfather of one’s great-grandfather are his ‘ Sapindas ’ ; and 
similarly the descending line of one’s descendants, and the des- 
cendants of his father, grand-father and the rest* The degrees 
are to be cou Ad from that person from whom the two lines 
bifurcate. For instance, among persons who have a common grand- 
father, the seven degrees shoulc^ be counted from that grandfather, 
and persons falling within those seven degrees would be the 
‘ SapindO' ’• Similarly in all cases. 

In dealing with the question of ‘ Sapinda *, all that the text 
speaks of is ‘ person born of the same family,’ and no mention 
of the caste is made; consequently persons belonging to the 
Ksattriya and other castes also become ‘ Sapinda ’ of the Brah- 
mana. ' It is for this reoson that on the birth of such persons also 
the Brahmana remains ‘ impure ’ for ten days ; while in their own 
case the period lasts for twelve days (for the Ksattriya), thirteen 
for the Vaishya and so forth. Thus then, in the case of the birth 
or death of the person of a different caste, or in that of the Sapinda 
of a different caste, the purification is governed by the period 
prescribed for the caste of the person concerned. 

In the case of the K^ttriya and other castes, their ‘ Sapinda 
reUtionship to the Brahmana extends to three degrees only ; as 
says Shaftkha— “ If of one person there are born several persons, 
of different mothers and diverse castes, these are ‘ Sapindas with 
varying periods of purification ; but the ball-offering extends over 
three degrees only.” In this passage the term ‘of different 
mothers’ means ^born of mothers 0/ different castes ’ ; the term of 
diverse castes ’ has also been added in view of the fact that persons 
born of mothers of the same caste also are ‘ born of different 
mothers’.— These are ^Ekapinda', i.e., Sapinda ; but ‘ with varying 
periods of purification’ ; i.e., the purification of each person is |n 
acrordance with his own caste; for instance, for the Brahmana in 
the case of the birth, etc,, of his Sapin^cl the Ksattriya and 
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other tastes^ the purification takes tm days ; while for the 
Ksattriyay in tiie case of the birth, &c. of his Btdhmarui 8apiiff4^y 
it takes twelve day^;— -there is the further peculiarity in this 
case that ‘the ball-offering extends over three degrees only* I i. #♦! 
it is offered t^ persons within three degrees only. 

Within the pale of their own castes however, for the Ksattriya 
and other castes also the ‘ Sapin4s*^^6lstionship ^ extends over 
seven degrees, exactly as for Biahmanas ; specially as in the 
words of Shaflkha justed quoted, we find the qualifying terms 
‘ born of one persf>n from different^ mothers it is only in. 
relation to other castes that their ‘Sapinda-relstionship can 
be understood to extend over three degrees only. This same fact 
is still more clearly stated in the following iStnrri^text— ‘In the 
case of impurity due to the death of those relations of the ^rSh- 
mana who are descendants from the Ksattriyay the Vaishya and 
the Shudray the purification of the Brahmana comes after ten 
days, upto six, three and one stage respectively.’ 

In the case of the wives of different castes, if the husband 
is alive, the purification is determined by the time laid down 
for the husband. To this end it is said— ‘In the case of birth 
and death among slaves, and among one s wives of lower castes, 
the purification would be similar to that of the master or husband, 
but if Ihe husband is not living, it shall be similar to that of their 
fathers.’ 

In place of the fist quarter of the text (instead of the words 
^sute mrte tu ‘in the case of birth and death aiqpng 

slaves’) some people read ^asavarn^suiandm^ (‘of sons born of other 
caster’). If such be the reading, then such Shudra-sons as live 
♦ in the house of the Brahmana- father would be controlled entirely 
hy the ways of tjic father, and hence theiA time of purification 
^ould be ten days in consideration of their father’s caste. 

.The term ^dasay ‘slave’, in the text* just quoted are meant 
to be those that have been hired; bcjpause for bom slaves we have 
another rule, viz Artisans, mechanics, female and male slaves, 
and king’s officers have been declarcd^to be capable of immediate 
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purification’. But this ^purification’ should be understood to* consist 
only in their touchability, and not as jeittitling them to the acts 
of offering gifts, feeding Brahma nas and %o fbrth«; and the reason 
for this lies in the fact that all the names here mentioned are 
such as are based upon professions; which gives rise to the 
following questions — (a) Is the purification here feid down sub- 
versive of all the rules that have been laid down before ?— -Or (b) 
does it entitle the man to all acts ? — Or (c) does it entitle him to a 
few of these only? And the con(dusion that suggests itself is that the 
man is entitled to just those acts that may \)e necessary for the 
proper carrying out of the 'King’s business. Such also is the usage. 

Objection . — “ In the present context we do not find any 
prohibition of touching [how then can the text just quoted be 
taken as pertaining to touchability alone] ?” 

But in another Smrti-tewt we read — ‘The touching of tlie body 
is permitted after the bones have been collected;’ and also 
elsewhere— ‘The Brahmanas become touchable in three or four 
days; while at birth or death, purification comes in eleven - days; 
in the case of the Ksattriya there is touchability on the sixth or 
seventh day, ond their food becomes pure in twelve days; in the 
case of the Vaishya, touchability comes on the • eighth or ninth 
day, but their food is pure in a fortnight; the Shndra becomes 
touchable on the eleventh or twelfth day and the purification of 
his food comes about in a month.’ So says Hdriia; and yet 
another text also— ‘The touchability of the different castes comes 
about in three, four, five and six days respectively; the food of 
the- Brtihmana becomes eatable in ten days, and that of the other 
castes two, three and .«>ix days later’. 

The several alternatives mentioned in the abqve te^ts are 
to be taken as based upon the exigencies of individual cases, as 
also upon the higher or lower qualifications of the persons concern- 
ed ; e. g. the hired slaves of the Brahmana remain untouchable 
for three or four days, while their born slaves become touchable 
immediately. Similarly, in fhe case of the (^pr castes also. 

Wherever ‘immediate purification ’ is mentioned, there dbould 
be bathing with all the clothes on. 
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As regards the purification of material substances, ”*aU details 
are going to be explain^ latei^'on. 

Among girls also, the ^Sapiuda-relationship extends to three 
degrees. As says Vashistha— ‘ For women whtf have got sons 
it is known to extend to three degrees.’ This limited ‘ mpinda- 
relationship ’ *in the case of women however refers only to 
Impurity ; as regards mciTTicigc what its extent should be has been 
already indicated before. 

The final conclusion thus is lhat the seventh degree is the 
limit, and the persons up to and including the sixth degree are 
‘ Sapindas \ This is what is meant by the words - ‘ it ceases with 
person in the seventh deree, 

^ The Samanodaka' relationships i.e. the name ^ Samdno- 
(laka * ‘ when the origin and the name become unrecogni- 
sable.' ‘ Origin ’—‘such a person is born in my own family ’ 

* name ' ‘ he is descended from the father named so and so, 

and the grandfather named so & so’; — when both these are 
^unrecognisable.' That is, when either of these happens to 
be unknown, then also, the name in question is not applicable. 

In the case of persons within the limits of ‘Saraanodaka-rela- 
tiouship,’ all that people should do is to enter a river or some other 
watey-reservoh, till the water reaches up to the navel,— fliey 
should face the south and, having offered water with the right 
hand upward, without looking back, should return home. — (60) 

VEKSE (61.) 

Thus also should it be at a bibth ; but the pabturibnt 

* disability ‘attaches to the parents only ; OR, the part- 
urient DISABILITY WOULD ATTACH TO THE MOTHER ALONE, AND 
•pm WOULD BECOME PUBIFIElJ BY BATHING. (bl.) 

Bhasva. 

The same’ rule holds good regarding •‘birth* among Sapindas. 

Just as in connection with death, several alternative periods of 
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impurity have been laid down, in consideration o£ one’s livelihood 
depending upon the six acts (of giving and receiving gifts so 
forth), and also upon the vastness or purity of one’s Vedic learp* 
iog,— exactly the • same holds good regarding cases of birth also; 
all that is meant to be applicable to the case of birth is ittipu/rity 
pure and simple, without any qualification of tin^ ; so that no 
specifications being found to be indicated here, the case of birth, 
through its own inherent aptitude, becomes connected with all 
that has been said fin the way of qualifications and limitations) 
in connection with death. On* the other hand, if the words of 
the text were taken to indicate the application, to the case of 
birth, of impurity as specially limited by a particular period of 
time, then it would be connected only with the period of ten 
days, which is the principal alternative laid down ; and in that 
case this same period would apply to the case of Vedic Study Ac. 
also. Or, by the closer proximity of the mention of the alterna- 
tive of the single-day-period, the case of birth would become 
connected with this latter period only ; and thus having its 
wants supplied by this, ^ it would have no connection with the 
other alternative periods of ‘ three days’ and the rest. And in 
that case, even in the face of the limitations and restrictions 
due to livelihood and study, the present text would lay down the 
same single alternative in connection with both death and birth, 
and would, irrespective of all qualifications of the persons con- 
cerned, become conditioned by their caste only, and thus become 
incongruous and opposed to usage. 

“ Under this explanation, the alternative periods of three 
days' and the rest would become applicable also to the women t-h at 
have been delivered ; and this would be contrary to all usage.” 

The answer to this is as follows : — This would Be the case 
only if what is laid down in the present verse ( regarding the 
delivered woman) were an optional alternative. As a matter* 
of fact however, the rule laid down is absolutely fixed. It is only 
thus that the use of the term tu *^but'* becomes justified. 

Then again, the term ^sutaka* used in the text does not diree* 
Uy denote impurity ; it could only indirectly indicate the tmjiti* 
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pty as related to parturition (which is what is directly expres- 
s' by the word). Bijt , thrihgh indirect indication it would 
be far more reasonable tlb make it express untouchability, which is 
more nearly related to parturition.’ If all kinds of impurity 
were meant, then the author would have used the word ^dshoucha' 
‘impurity’, itself ; and the line would have read ^dshauchamm&tureva 
syat: Fifem all this it follows that another Smrti-text having laid 
down three days (for both parents), and the present text making 
no mention of any such period,, what is here said regarding 
the ‘parturient dis^biliy’ attaching ‘to the mother only’ is an 
optional alternative. So that betweetf the father and the mother 
the option applies to the father only. 

The father becomes pure after having bathed. This is only 
by way of a piefatory statement ; from what follows in the next 
verse the father also remains untouchable for three days. (61). 



SEGTION-(8) 

0 

Other forms of Impurity. 

VERSE (62) 

ThK fi[AN, HAVING EMITTED SEMEN BECOMES POBE BY BATHIMO ; 

HENCE, ON ACCOUNT OF SEMINAL FILIATION HE SHOULD OBSERVE 

c 

lUFUBITY FOR THREE DAYS. — (62) 

Bhdshya. 

While laying down purification after three days, the author 
permits the purification by bathing, which has been spoken o£ above. 
lf,it be asked — “ why should this be stated ?"— the answer U 
that it is stated in the form an injunction; by way of a comifiendat- 
ory assertion, and not a regular injunction, just as in the case 
of the Vedic passage jartilayavdgvd oa juhuydt' 

^Having thrown out semen', — sifter emission during the act of 
sexual intercourse, — the man becomes pure by bathing. 

. offence, on account of seminal filiation' ; — ^Seminal' means per^ 
taining to the semen ',—“fitiliation means begetting of the child ; and 
in the event of this, why should he not ‘ observe ’—keep up— ‘ the 
impurity for three days' The impurity due to child-birth is not 
of the same kind as that which attaches to the man who has 
emitted semen and has not taken a bath ; in fact it lasts for three 
days. The period of 'three days’ mentioned here is a reiteration of 
the same as occurring in the preceding verse. For this same reason 
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the • ufihspr-^hya ’ in the present verse is taken to mean bathiuy 
and not merely >i'ater-!<ipitlu-ii ;• Specially, in view of the asser- 
tion thit ‘ ‘Imthing,’ has been enjoined forthe man.whohas 

had sexual intercourse. 

Some people liold that when a son is born to a man, he 
l)ecome8 touchable on that same day. As says Shaftkhn— At the 
birth of a boy, before the placenta has been severed, there is noth* 
ing wrong in the man receiving, on that same day, the gift of 
sugar, sesamum, gold, cloth, clotjies, cows and grain,— so say 
some’; and again — ‘fgr this reason that day is sacred, enhancing ns 
it does the pleasure, of the forefathers ;*and because it reminds one 
of his ancestors, there is no impurity attaching to that day.’ ‘In 
fact some people even go to the length of performing t^liraddhas 
on that day. From this it follows th.at in such cases there is no 
impurity attaching to the father at all. 

In fact the two iSair/Z-texts just (juoted are to be ti^en as 
providing optional alternatives, in consideration of the man 
having, or not having, means of living (other than the receiving 
of gifts). — 

VKHSE (68). 

XhOSI? who touch I'HF. corpse become pure AFTFiR.ONR PAY AMP 

ONE DAY ALOSO WITH THREE THBEli-PAY PERIOPB; THOSE WHO 

OFFER WATER, AFTER THREE DAYS.— (6S). 

fi/taxi/a, 

‘Three three-day periods — i. e. nine days;— along with one 
day and one night, — inak«' up teu. days. The ]>eriod has been 
mentioned in this fashion in view of metrical exigencias. 

‘Those jeho touch the eorpse ' — i. e. those who wash and 
adorn the dead body. Mere baHiing is going to l)e laid down later 
dn, for the other persons touching the body, as also for those 
who carry it; as will be made clear fAmo the next verse. 

All this refers to the Hatndnvdaka relations as also to those 
who carry the body for wages received. Tn regard to the carrying 
of the d«id of helpless anfl forlorn persons, we have another 
— text, which says— ‘I’or such persons who do the excellent 

u 
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deed i(of carrying the dead ivwjy of a helpless man), there is Viothing 
wreng, nor is there any impurity involved, for them it baa been 
or(fatined.that they are immediately purified hy lathing in water.’ 

As regards the assertion of the text under .5. 100 — ^He who 
cairries the dead body of a Brahmana, who is not his Sapinda- 
reiation, becomes purified in three days’— what ‘this means we 
diall explain under that verse. 

‘‘Those who offer water'— i. e. the * SamCuiodaka' relations. 
In connection with these, ‘immediate purification’ also is going to 
be laid down under verse 77. Hence the two shovdd be regarded 
as optional alternatives. 

What is said here is in connection with ‘snpinda’ relations 
and refers to persons not engaged in Vedic study. — (63) 

YERSE (64) 

The pepil pebpobmino the ‘ Pitrmedha for his dead Tbaoheb 

BECOMES PUBFIKD TN TEH DAYS: JUST AS THOSE WHO CABBY THE 
DEAD BODY. — (64) 

Bhasya. 

‘ Pitrmedka ' — i. e. the final sacrificial offering ; others 
hold that the term stands for the entire procedure (of the 
Shraddha) performing this, the pupil becomes purified in ten days. 
This same rule applies to the Student also. 

‘Just as those who carry the dead body' for those who take 
out the dead body, the period is ten days; and so it is for the 
pupil also.— (64). 

VERSE (65). 

In THE CASE OP MI80ABRIAGE, THE WOMAN BECOMES' PURE IN SO' 
MANY DAYS AS THEBE HAVE. BEEN MONTHS; AND THB WOMAN IN 
HHB COUBSRS BECOMES PIT BY BATHING AFTER THE CEASING OF 

t 

Tins MENSTRUAL PLOW. — ( 65 ) 

JBhasya. 

In Hie case of miscarriage, the purificadbn, that combs after 
•s many days as the months of pregnancy, can pertain only to 



the vronSau: ad it is the m>man that is directly spdken oi In* the 
verse. The rule for the purification, in this case, oP her Sapinife*-' 
'relation' has* ti Jje Sought from other iSmr//.s' and from usage. 
Vashiatha (4. 34) however lias laid down the period flf threr; days 
for all Sapindas— ‘In the' case of the death of a child less than* 
two years old, awl also in the case of miscarriage, the impurity 
lasts for three days.’ 

It is regarded as a case of ‘miscarriage,’ when it happens after 
three months and before the tenth mouth ; others hold that 
it is to lie so regarded when it happens l)efore the ninth 
month. What is called ‘ srdva ’ {lit. ilowiny out) here is discharge 
before the right time, and not necessarily the flowing out of a liquid 
substance. 

In connection with miscarriage, Cieutama also bus dcclaredj;hat 
‘ the period lasts for as many days as there have been months ’ 
(14-15;. 

Asa matter of fact, children born in the seventh month live ; 
hence if miscarriage takes place in the seventh month, the period 
of impurity is full (ten days). But this is so only if the child is 
bom alive ; otherwise it is to be as many days as there have been 
months. 

For the woman in her courses it has been ordained that she. is 
purified by bathing after the flow has ceased ; while another Smrti 
text says that she becomes pure in three days. On this point the 
final conclusion is as follows : ‘Before three days, even though the 
flow may cease, she is not pure; while after three days she becomes 
pure even though the flow may not have ceased. In the text 
however, though the term used first is ‘becomes pure’, we ' find 
word *jif {sddhvi) used in connection mth the menstruating 
woman ; and this means that so long as the flow has not ceased, 
she is not fU for participating in the Vedic rites ; and it does not 
mean: that she is un.touchabl-e ; as it has been declared that ‘the first 
four days have been condemned.’ Thg construction thus is— •* Tli^ 
woman in ’her courses, on the ceasing of the flow, by bathing, 
becomes fit’— d. e.,. fit for participating in reliirious rites. 
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The term ‘woman’ has been used with a view to Include 
women of all castes; the foregoin}:^ verses* having been explained as 
applying to the Brahmana. The text baa* us«sd the term/ woman ' 
in this verse with a view to guard against the idea that what is 
here laid down also applies to the Brahmana only. In the follow- 
'ing verses also, where there is nothing to indicate the restriction 
of a rule to any particular caste, it is to be understood as applying 
to all castes ; as for instance, the next verse which speaks of * per- 
sons whose tonsure has not been performed.’ — (6*). 

\JEKSK (66). 

In the OABB OPPKBSONS whose TONSUBB has not been PEBPOBMEt) 

PUBIFICATION HAS BEEN DEtXARED To COME AlfTBR A NIGHT ; 

BUT IN THE CASE 06' THOSE WHOSE TONSUltE HAS BEEN PBBFORM- 

t 

ED, PUBI6I0ATI0N IS HELD TO COMB AFTEB THREE DATS. — (66). 

BhaxtfU. 

The genetive endings in this verse some people explain as 
liaving the sense of the Nominative, according to Panini’s 
3,3, 6.5; and in that case the meaning would be— ‘the person whose 
tonsure has not been performed is purifie*! in one day; ’ and it has 
already been explained that some options in this connection are 
also Ixised upon the age and condition of the person observing the 
impurity ; and the present verse lays down specilic rules in accord- 
ance Avith the general principle there enunciated. 

Others, however, explain the genetive ending as denoting 
relationship ; and in tiiis case they have to supply some words ; 
the meaning being—* the Sapiuda relation of persons whose tonsure 
has not been performed etc., etc. f 

This latter view is what is in keeping witli usage, , 

V ». • 

Another Smrti text has: declared immediate purilication ; and 
the same text has laid doAvu the exact scope of that rule — ‘ Till the 
up|iearunce of teeth, it is immediate ; till the (lerformance of the 
Tonsure, it comes after one day ; and in the case of those whose 
Tonsure has been performed, it lasts Cor three days.’ — (66) 
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VERSE ((>7) 

The ohUiD* that dibs ’while less than iwo teaks old, thb 

• • 

BBLATIONS* SHOULD, AFTEE HAViNO DECKED IT, PLAOE OUTSIDE, 
UNDBB THE OBOUND THAT IS CLEAN AND NOT rfSPILED BT HEAPS 
or BONES. — (67) 

Bhasya 

The child whose sacramental riles have not been performed, 
and since whose birth’ less than tvo years have elapsed, is called 
‘less than tiru years pld' . Such a child, when it dies, ‘the r elutions 
sfuntld place outside' — the village — *uudcr the yround,' that has 
been dug out. 

Another S’/n/Yz-text contains the word ‘nUhatic/*, should 
bury’. 

‘Haviny decked’-— ‘with ornaments belitting the desid. The 
‘dechny’y mentioned here in conne«‘tion with the child Hess than 
two years old', .should be understood, on the .strengtli of usage, 
to apply to those also whose sacramental rites have been performed. 

‘('lean' — where there are no bones. • That is, the ground 
that is clean by reason of the absence of heaps of bone.s,-- under 
such a ground should the child l)e placed. As a rule, the crema- 
torium abounds in heaps of bone.'* ; hence what the present tyxt 
means i.s that the child should be buried in a place other than the 
crematorium : and it does not mean that in this case the rite of 
‘bone-collecting’ shall not be performed; because this later fact is 
alr<Mdy implied by the absence of burning in the case. — (67) 

VERSE (68) 

KoBfTHIS qglLD NO SANCTIHCATH »N BT FIBB SHALL BE PEKPOBMED ; 
NOB SHALL WATEB-OFFEBINO BE MADE TO IT : UAYINQ LEFT 
IT LIKE A • LOG OF WOOD, IN THE FGBEsT, ONE SHALL KEEP 
ALOOF FOB TUBEE DATS.— (68) 

Bhdsya 

* V 

‘Like a loy o! wood’,' — this signilie-s absence of attachment, 

iiidiffereDce. 



S6 ; itANO*sM^; vuookrliBli 

I 

The meaiuDg is that iii this case m> Hhraddlia, nor any Tfater, 
is to be offered; the prohibition!. of ‘water-offering’ implying 
that of the Shrdfidha also, through the relation of whole and part. 
It is thus that we have to get at the omission of Shraddha, 
which is in accordance witli usage. 

Others explain this to mean the prohibition of burial laid 
down in other Smrti-texts. And in this case there would be 
option. 

‘ Aee/> abstain from ull religious acts prescribed in 

the scriptures. — (68 ) 

VERSE (69) 

Fob the child or to three vbabs of age, tub bblatiohs shall 

HOT MAKE WATER-OFFERINGS ; HU'J' FOR ONE WHOSE TEETH 
,D APFEABEl), OH WHOSE NAMING HAD BEEN DONE, I'l MAY HE 
uuNl OPTIONALLY.— (69) 


Bhtisya 

^Upto three years of aye''", — this prohibition applies till the 
end of the third year ; and not from the fourth year upwards. 
It is in this sense that some people read an ‘ adi the line being 
read tvivarsddcca kartavyd' . Such also is the ordinary usage. 

i 

‘ I'or one ichose teeth had appeared it may be done optionally .’ — 
By association with the ‘water-offering’, burniny by fire also 
becomes permitted. 

(^bjection — “ When there is option, one may do what he likes; 
under the circumstances, who Avuuld ever have recourse to that 
alternative which involves much effort and expenditure of weaj,thf 
Thus then, the laying down of such ajeourse of action is absolutely 
useless.” 

The answer to this is as follows : — What is mentioned here 
is for ,the parents, as distinguished from all other persons ; the 
offerings that arc made are for the benefit of the deceased ; and 
being of the nature of an ‘occasional duty,’ it is on^ that must be 
done, as we have explained before. So that the option mentioned 
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in {H'esent verse is clearly understood as containing, on the 
one hand, the prohibition of* a necessary duty ; while, on the 
other, it perniits its performance on the ground of its being bene- 
ficial to the deceased. So that if one omits the act, it does not 
involve the transgression of an injunction ; while by performing 
it, one confess a benefit upon the deceased ; so that there is no 
incompatibility between the Injunction and the Prohibition. — (69) 

VERSE (70) 

On the death of, a FELI.OW* student, the IMPUEITT has BERN 
DECI.ABED TO EAST FOB ONE DAf. In THE CASE OF A BIBTH, 
THE PURITY OF TUE ‘ SaMANODAHa’ REI.ATIONS IS HELD TO 00MB 
AFTER THREE DAYS. (70) 

Bhasya 

* FelloiK~sttuhni'—^\)To{e.^^\Vi^ the same Vedic Rescenaion. 

‘ SavMaodakn relations ; ’ — those meant here are to be counted 
from the point where the ‘ Sapinda-J'elationship ’ ceases. Among 
these, when there is a birth, the impurity lasts for three days. 

The option of ‘ immediate purity ’ is also laid down in 
another Smrti-text, for ^ Samdnodaka' relations.— (70) 

VERSE (71). 

In THE OASE OP WOMEN WHOSE SAOBAMENTABT RITE HAS NOT BEEN 
PBBFOBMBD, THE MARITAL RELATIONS BECOME PURE AFTER THREE 
DAYS ; AND THBIB PATERNAL RELATIONS ALSO BECOME •PURE 
■ AOCOBDINO TO THE BULB PRESCRIBED BEFORE— ( 71 ). 

Bhasya. 

‘ Whose sah'amentary rite has been performed^ * — »,g., those 
who have been accepted verbally, but buve not been actually 
married ; at the death -of such women, their * marital relatiohs*--^ 
on her hasband^'a side, &c., &c. 

* Their paternal relations * — on the father’s side — are puri- 
fied * act^diny tQ the HtU prescribed he/orj in verse 66 ; in 
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three days ; this rule being laid down with reference to a'^nrti* 
cular caste. 

Others have explained the second half as referring to the rule 
that * uterine brothers and sisters are purified in ten days ’ fthe 
word ‘ sandhhl ’ lieing taken to mean ‘ uterine ’). The view of 
these persons is as follows It has been laid down that a girl 
should be given away in her eighth year ; so that one who has 
been given away is not spoken of as ‘ one whose tonsure has been 
performed’, — just as the ‘initiated boy’ is not so spoken of; and in 
ns tnxich as no other rule has been laid down, the only right 
course to adopt is to observe the impurity for ten days. 

Others again have read (the second half) as— ‘ ahastvadatta^ 
kanydsn bdldsu cha rishudhauam ’ ; and people have explainexl 
this to mean that, even in the case of a girl that remains un- 
married till she is nearly fifteen years old, the impurity shall last 
for one* day only; and this on the ground that there is no justifi- 
cation for rejecting the direct injunction and observing a longer 
period of impurity. 

Our answer to this is as follows : — What is the use of the 
expression ‘ bdfdsu eha when it has been already asserted that 
‘ upto the appearance of teeth, the purity is immediate ’ ? It is 
n6t right to have this assertion set aside by the present later 
declaration : because the present declaration is a general one, while 
the former is more specialised. Hence the ‘one day’ rule, even 
though laid down, can only be taken as referring to children till 
the performonce of their Tonsure ; specially as a general state- 
ment is always dependent tjpon (and controlled by) particular 
ones. For these reasons the suggested reading of the second half 

O 

of the verse must l)e rejected as not emanating from the sage. 
But it may be taken as refering to tonchabdily. There is un- 
touchability due to the birth or death of a child, exactly as in the 
case of grown up men ; end it is only with reference to this that 
thwe could be the assertion that—* there is purity touch- 

ability) after one day in the case of unmarried girls and young 
children, (i,e., these become touchable in one day)’; and it is in this 
sense that the Locative ending (in '•bdldm* and * ’) he- 
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comes ^justified as being the correct one ; since it is a regular case- 
ending. I£ the words jrere taken in any other sense («!</.• Rs 
meaning ‘at the death** ol girls and boys, &c.’), it would be 
necessary to have elliptical construction and to take the Locative 
ending in the ‘ absolute ’ sense :— •* girls and boys having died, 
the purity of .those living comes about after one day ’ ; and we 
could not get at the sense that the impurity spoken of results 
from the touching of the dead ; specially as the former (the sen^'e 
obtained by construing the line as Locative Absolute) has its 
sphere of application elsewhere, in the case of burial under-ground ; 
and no touchimj is pAssible in the case pf the body being placed 
under the ground. 

“ Since the assertion is a general one, wherefore is it restrict- 
ed to a particular case.' ”?. 

As a matter of fact, we find a rule regarding the sipping oj 
water in the same connection ; and in connection with this, it is 
only the said kind of touch that is possible. It is for this reason 
that people do not consider it desirable to touch the child that has 
touched a menstruating woman ; and this may be regarded as the 
qualifying factor in the present case ; as has been declared by 
Gautama in his Smrti ; it is only right for such a person to set up 
the fire ; hence it is only right that it should be taken as pointing 
to the-tirne of setting up the fire.— (71). 

VERSE (72.) 

For three days they should eat food free from salines and 

SALTS, SHOULD BATHE, SHOULD NOT EAT MEAT-FOOD AND SHOULD 

^BBP APABI ON THE GROUND. — (72). 

Bhdsya. 

‘ Salines and salts.* — The term ‘ salifies ’ stands for nitrate of 
potash and such substances, and ‘ salts ' for rock-salt and other 
salts. These they should not eat, 

n 



9# MAMU'SMRTI : DISCOUBSB V 

• « 

Or, the term ‘ saline \ ‘ ksdra \ may be taken as quaKfying 
, Zawowa ‘salt.’ In that case the prohibition (applying to only 
saline salts) would not apply to rock*salt.* 

The ‘ bathing ’ laid down is to be done in a river or a tank 
or such other reservoirs of water as are not regarded as specially 
‘ sacred ’ ; and it is to be done without scrubbing the body. 

‘ Meat- food ’ — is prohibited during the period of impurity, on 
the basis of other Smrti texts ; where we read — * They shall not 
have recourse to women, they shall not scrub their body and they 
shall not eat meat.' The Ay however ^ays — ‘For three days 
they shall remain without food, or still live upon food obtained by 
purchase.' 

“ Should sleep ’—upon the bare platform, without company. 

Another Smrti-text has prescribed abstention from sexual 
intercourse during impurity due to births also. — (72). 

VERSE (73). 

This rule regarding Impurity due to death has been described 

IN BBEERENOB TO OASES WHERE THE PARTIES ARE NEAR ONE 

ANOTHER. In REFERENCE TO OASES WHERE THEY ABB NOT NEAR, 

Kinsmen and relations should observe the following 

BULB. — (73). 


Bhasya. 

‘ ‘ Near /.e., when the relations are close by the place where 
their kinsman has died. 

Others have explained the text to mean that the rule applies 
to, those who were near the man ai the time of his death. 

«. I * 

‘ Kinsmen '—i e., Samapodakas ; — ‘ bdndharia ’ — Sapindas. 

Others have explained this ‘ non -nearness ’ to stand for men 
who may be living in another village or town. 

In the case of these, we have the following rules (73), 
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VERSE (74). 

He who liBABa, WITpiN^TBN DATS, OF A BBl.ATION BBSIDBMT IN A 

FOBBIQN LAiRD HAVING DIED, SHALL. KBMAIN IMPURB FOB THE 

BBMAINDBB OP THE PERIOD OP TEN DATS.— (7 4)^ 

Bhasya. 

‘ Foreign country ’—means another village^ &c., as before. 

‘ Vit^atowi dead. 

‘ Within ten days ’. — This is» only by way of illustration ; 
what is meant is the period of impurity that has been prescribed in 
each case ; — the remainder of that period would be the period to be 
observed in the special case mentioned. The repeated mention 
‘ ten days ’ is for the purpose of fiUipg up the metre. 

The period of impurity due to birth and death is determined 
by their origin ; so that the periods of ‘ten days’ nndthe rest are to 
be counted from the day on which the birth or the death may have 
taken place, and not from the day on which it may become 
known to the relations. As a result of this, if the guest happen 
to know of the birth, &c., having occurred in the house, he should 
not take his food in that house, even though the master of that 
house himself may still be ignorant of it. Thus in both cases 
(of death and birth) the counting is to be done from the day of 
origin^ition. 

Thus those who are subject to impurity for ‘ ten days ’ shall 
remain impure for the remainder of that period; and for those who 
are subject to a period of ‘ three days ’, purification is obtained im- 
mediately, by bathing along with all the clothing that may be on 
them. — (74). 

VERSE (75). 

If the PERIOD OF TEN DATS HA§ ELAPSED, HE SHALL REMAIN IMPDBB 

FOB THREE PAYS ; BOX WHEN A TEAB HAR ELAPSED, HE BBOOMES 

PORE BT MEBBLT TOUCHING WATER. — (75). 

Bha^a. 

In cases where the period of intpurity ordained lasts for *ten 
days or more,— if this period has elapsed, the impurity shall last for 
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three days. But in cases where the period ordained lasts for three 
days, or one day, or^^less, — if thi# perjod has elnpsed, one has 
simply to bathe along with his clothes * as* is agoing to be laid 
down later — (Verse 77.) 

‘ When a year has elapsed ’ — one becomes pure ‘ by touching 
— i.e., by bathing. From' what has been* said elsewhere 
regarding ‘ touching water with the hands and feet &c., &c.’, it is 
clear that the whole body is to touch water : and this is what 
constitutes ‘ bathing’. — (75). 

VERSE (76). 

Hbabikg ov the death oe a kinsman, ob of the birth of a son, 
after the ten days have elapsed, the man becomes pure 
BY plunging into WATER Wn’H HIS CLOTHES — (76). 

Bhcisya. 

This rule refers to Samanodaka relations ; and also to Sapin^ 
ones, but only when the option of three or one day is 
accepted. 

* With clothes ’ — along with his garments. 

‘ Plunging into water ’ — bathing. — (76), 

VERSE (77). 

In the event of a child, resident in a foreign country, who is 

A N0N*SAF1NI)A RELATION, DYING, — ONE BECOMES PURE IMME- 
DIATELY, BY PLUNQINO INTO WATER WTH lUS CLOTHES ON.— '(77). 

Bhdsya 

‘ Child ’ — i.e. a son that has not yet teethed ‘ resident in 
a foreign country ‘ who is a non-sapinda relation ’ — ‘ dying — - 
all these terms are in apposition*. 

'• ‘ Non-Sapin^ i.e. Samanodaka. 

. <> When such a person dies^while residing in a {ca«ign country, 
the purification is * immediate.’ 
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^hen such a person dies near at hand , then the purification 
comes after ‘three daysf—as declared in verse 63 above— <77). 

VERSE (78). 

If, within TB3^ days, anotheb bibtu or death happen to befall, 

THE BbAHMANA shall EEMAM IMPURE UNTIL THAT PERIOD OF 

TEN DAYS SHALL HAVE BLAPSED.*“(78). 

BhfU^ya 

Here also the mention of ‘ ten days ’ is meant to stand for the 
period of impurity ordained in each individual case. The mean- 
ing thus is that — ‘ before the expiry of the period of impurity 
ordained for a particular case, if another cause of impurity should 
come about, then purification comes with the lapse of the remainder 
of that period ; and the second period of impurity is not to be 
counted from the day on which the cause shall have arisen.’ 
Says Gautama (14-5)— ‘If an impurity should occur again during 
the interval, the purification comes with the remainder of the 

former. ’ 

‘ Birth and Death ’ being mentioned in a compound,— and it 
being not easy to find out in which order of seciuence these are. to 
be ttfken, — and intervention being possible by unlike causes of 

impurity ’also,— it is to be understood, on the authority of usap, 

that what is meant is intervention by a like cause of impurity 
(i..e. of impurity due to death by another due to death and so 
forth). It is in this sense that the use of the term another 
becomes more justifiably significant. 

•The t«rm ‘ Brdhmana ’ also is meant to stand for persons 
observing the impurity. 

In another* R lifts I>een laid down that— ‘if it 

happens at the close of the night, t^en it is in two days ; and if 
it happens at dawn, then three days’; and having be^tfwith 
the statefnent-T'* when the Brahmana dies, the impurity lasts 
for ten days’,— it goes on to say— ‘ if no one dies or is bom 
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in the interval, he becomes pure after the remaining days.* And 
this takes no account of any distiifttion, l^tween like and unlike 
sources of impurity. — (78). 

VERSE- (79). 

On thb death of the Teacheb, they dbclabb the impurity to 

LAST FOB THREE DAYS ; ON THE DEATH OF HIS SON OR WIFE, IT 
LASTS FOR ONE DAY AND NIGHT ; SUCH IS THE LAW.— (79). 

Bhdsya 

‘ Teacher \ ^Achdrya here stands for the Initiator on his 
death — the impurity of the pupil lasts for three days. 

0n the death of the Teacher’s son or wife, — it Justs for one 
day and night. — (79). 


VERSE (80). 

In the case of a learned companion, one shall remain impure 

FOB THREE DAYS ; IN THE CASE OF A MATEBNAJ. UNCLE, A PUPIL, 
AN OFFIOIATINO PRIEST AND RELATION, FOR A NIGHT ALONG 
WITH THE TWO DAYS (PRECEDING AND FOLLOWING II).— (80). 

Bhdsya 

‘ Learned ’ — Who has studied the Vedic text, 

‘ Companion ’ — who, through friendship, has been living with 
one. Or ‘ upasampanna ' may mean endowed with good character. 

What has been said before (Verse 70) r^arding the case of 
* fellow-students ’ pertains to thostt who have not yet got up the 
entire Veda. 

In lexicons the term * upaSampanna ’ appears as a synonym 
for ‘ •dead ’ ; but in view of the long period of impurity laid down 
(w)^ch would not be compat^le with the case of a stranaer), 
(^e former explanation is the better of the two. 
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Others construe the text otherwise — explaining it to mean 
that/ the impurity lasts for thr^e days in the case o£. learned 
maternal uncle f and ‘ for a night along with the two days in die 
case o£ the pupil, etc,’ 

The term ‘ relation ’ stands £or the wife’s brother, the son of 
the maternal aant and so forth. 

When we connect the ‘maternal uncle ’ with ‘ the night along 
with the two days — then, since this period would be already 
applicable to the case of the raatennal uncle by reason of his being 
a ‘ relation the separate mention of him should be taken as mak- 
ing the rule compulsory in his case ; 3nd this would mean that in 
the case of other relations^ it would be discretionary. — (80) 

VERSE (81)- 

On the death ok the King in whose realm he lives, it lasts . 

TILL the light ; IN THE CASE OF A NON-LEABNBD TkAOHBR, 

FOR THE WHOLE DAY ; AS ALSO IN THE CASE OP THE 

(ordinary) teacher. — ( 81 ), 

Bhnsya. 

The name ‘ rdjun ’ is really applied indirectly to the man />£ 
a particular caste as endowed with the (lualifications of anointment 
' and the rest ; that it is so is clear from the clause ‘ in whose realm 
he lives' In fact when the word signifies the lord of a coufttry 
belonging to a particular caste, it does so only by indirect indica- 
tion, and not by direct denotation. 

‘ Till the light' — /.r., it continues along with the light. That 
is, if^he death occurs during the day, the impurity lasts during 
the day only, and it does not go on into the night ; similarly if 
•the death occurs •at night, it lasts during tlfe night only, and does 
not extend to the day. The facf tihat the text has used this 
peculiar expression— 'till the light ’ — in the present 
context (when only <1^7) night are meant), — is indicative 

of the fact that whenever the term * day ’ or ‘ night’ is used, it 
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means both day and night ; e.g.^ in verses 5*66 and 5*59. In 5 64 
also, where the term ‘ night ’ i% used .in addition to the term 
‘ day it is added only for the purpose 'ofefiUing np the metre. 

At night, the ‘ light ’ is that of fire, as we read in the Brah- 
maua-text bearing upon the Agnihotra — ‘ The night becomes res- 
plendent with the light of fire, not with the light of the Sun.’ 

In the case of the ‘ non-learned ’ — who does not study the 
Veda — ‘ teacher ’ — it lasts during the whole day ; it does not 
extend to the night, even when^ the cause of impurity happens 
during the night. 

“ How can a ‘ non-leai^hed *- man be a * teacher ’ ? In fact 
it is only one who has learnt the Veda along with its subsidiary 
sciences that is entitled to do the work of teaching," 

True ; but a mere expounder is also called a ‘ teacher.’ 
Hence what is meant is that ‘ in the case of the person who has, 
somehow, learnt the subsidiary sciences (without learning the 
Veda^ and expounds them, the impurity lasts during the day.’ 
That this must be the meaning is indicated by the fact that there is 
a distinct rule in reference to the Teacher who is properly qualified, 
or to the Initiating Preceptor, who is the principal object of 
reverence. 

Some people connect the negative prefix in * non-learned ’ 
with the term ‘ teacher and explain the rule laid down as. refer- 
ring to ‘ the learned man who is the teacher of other persons, and . 
bears no relation to the person concerned’. — (81). 

VERSE (82). 

The Brahmana becomes pure in ten days, the Ksattriya in 

TWELVE DAYS, THe VaISHYA IN FIFTEEN DAYS AND THE SkUDBA 

IN A MONTH. — (82). 

fihdsya 

A 

“^The alternative rules — limiting the period of impurity to 
‘three days’, ‘ four days’ &c.,t— havebeefl laid do^vn above, in consi- 
deration. of the character and learning of the persons concerned ; 
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and tbd present verse is added with a view to preclude those alter* 
natives from the Ksattriya and other castes. The mention of 
‘ ten days ’ in r^ard to ‘the Brdhmana however is a mere re- 
iteration. 

In this connection the following*quewtion is likely to arise— 
“ What is tile t%xt that restricts the period of impurity for the. 
Ksattriya to twelve days (or of the Vaishya to fifteen days, and so 
forth) compulsorily, on the strength whereof the present verse 
is taken as precluding the other alternatives from them f” 

This present test itself serves to indicate the time mentioned 
as applying to those castes. And in the face of this text, the other 
periods of ‘ ten ’ days and so forth, wherever mentioned, are under- 
stood to be merely indicative of the period specified for each caste. 
As a matter of fact, however, even in the presence of the present 
verse, the mention of ‘ ten days ’ need not be taken to be indicative 
(as just stated). For even though the section as a whole my pertain 
to all four castes, yet the alternatives mentioned can pertain only to 
that caste for whom the period of ‘ten days ’ has been laid down. 
In another! Smrti-text it is with special reference to the Brahmatui 
that it has been asserted that—* the lirdhnana may resume 
Vedic study after one day ’ ; and it is to this that all the other 

alternatives mentioned in other Smrti texts have to be token as 

optional. In any case, on the eleventh day there is no impurity 
at all. 

The author of the Vivarana says that in the present verse 
special significance is meant to be attached to the use of the term 
‘ day' (and it is the day that is meant, as distinguished from the 
niqht) ; so that there is no impurity on the tenth myht ; and hence 
it is oaly right and proper that invitations to the shraddha on the 
eleventh day should be issued on, the previous day. When a person 
K going to set upihe Fire, the impurity shaU be wiped off by the 
vigil kept during the previous night. » 

This however is not right. If the term * day * meant the day 
only, then on the other days also* there would be no impuriigr 
duii^ the nights. It might be argued that those inteifvening mghts 

18 
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would fall within the period o£ impurity by virtue o£ tho lueneral 
rule that * impurity due to death iasts ^or ten days ’ (5*69). But 
what is the authority for denying a similar significance to the term 
‘ day ’ in this cpntext also ? 

Is is for these leasons that we have explained that throughout 
this context the word ‘day ’ stands foi^the day (Aid night It is 
for this reason that in the preceding •verse, where the day only 
is meant, we have the epithet ‘ whole \ ‘ krtsnam ’ added to 
it.— (82). 


VEK8E (83). 

OSE SHOULD NOT PROLONG THE DAYS OF IMPURITY ; NOB SHOULD 
' HE INTERRUPT THE BITES PERFORMED IN THE FiRES ; BECAUSE 
•'HE WHO PERFORMS THOSE BITES, EVEN IF HE BE A SaPINDA, 
WOULD NEVER BE IMPURE.— (83.) 

Bhdsya. 

Borne people may entertain the following notion “ The 
various alternatives that have been laid down regarding the period 
of impurity extending to three days, &c., all stand on an equal 
footing with the alternative of ‘ ten days,’ . and their adoption is 
not regulated by considerations of character and study, etc.; so 
that the observing of the longer period being open to me, why 
should I have recourse to the alternative of ‘ one day ’, which 
would entail the trouble of resuming my studies sooner ? I shall 
have recourse to the alternative of * ten days and shall enjoy the 
pleasure of havin;> nothing to do for a longer period.” 

It is for the benefit of such a person that the author, %ioved 
by sympathy, makes it clear that the optional alternatives are 
regulated by other considerations ; and that they do not all stand 
on the same footing. In Whbt way they are regulated has been 
already shown by us. 

o If this be not the meaning of the present *advioe| and II it 
mean something else,— what possibility would there be of any 
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prolongation of the period that has been specifically fixed for each 
individual ? And it is only with such a possibility that there 
could be roorii* for the advice contained in the present verse. 
What harm could there be in the author making still clearer what 
he has already said before (regarding the regulation of the 
optional alternalives) ? 

Some people hold that— even after the prescribed number of 
days have elapsed, purification is not accomplished until bathing 
and other rites have been performed ; as it is going to be asserted 
that ‘ the Brdhmana, becomes pure after touching water, etc.* 
(Verse 98) ; and some one may think that so long as he remains 
impure he would not incur any sin by the ■ omission of religious 
duties, and hence he may not proceed to take the bath or other 
rites ; —and it is in view of such cases that we have the injunc- 
tion that * one should not prolong the days of impurity^ — the 
meaning being that the stipulated days having elapsed, one^ould 
not delay the external purifications. 

As regards the assertion that — “ the use of the term day 
implies that there is no impurity on the night of the tenth day,** — 
it has already been pointed out that this view is not correct. Says 
Gautama (14’6) — ‘ If during one impurity another source of 
impurity should arise, there is purification after the remainder of 
the forjuer ’ ; and having said this, he thought that people might 
be led to think that if the second impurity should arise about the 
end of the last night, there would be purification after that night, 
and in order to guard against this he has added—* if it happens 
about the end of the night, then after two nights ’ (14*7 > [Fi^m 
which it is clear tl£at the last night also falls within the period 
of im^prity]. 

‘ Nor sKould he interrupt the rites performed in the fires. 
Thu is said in view of the fact by reason of ijnpurity all the rites 
piresdribed in the Shruti and the Smrii become precluded. The 
meaning is that the rites that are performed in the fires, — such ^ 
the Evening-libation and the rest— should not be interrupted^-— 
shall not be onfittod. ^Interruption * means omission, non-p^* 
fwmame. 
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But this does not mean that the impure, man should himael£ 
perform the rites ; since it is added — s‘ who performs the rites^ 

even if he he a Sapinda, would never be ^impure \ ; ' which means 
that * even a Sapinda-relation would not be impure, to say nothing 
of other persons ’ ; says the Grhyasutra also — ‘ They should per- 
form in the house-fire the obligatory rites, with the exception of 
the Faiidna-rite’ ; and then — ‘ others would perform these.’ 
This does not refer to the mere offering of libations that is done 
in connection with the setting up of the fires, but to the performaiJce 
of the rite in all its details ; since it is only^ for these that the 
employment of other agent8*i8 possible, since the principal libation 
itself, which consists in offering certain substances, can be offered 
by the householder himself. Hence the rites that are precluded 
(during impurity) are those of the Vaishvadiiva-ojfering and the 
Dar^a'Purnarnasu and other sacrifices. Of other acts, such as 
the telUng of beads, the saying of Twilight Prayers and so 
forth,— -the preclusion of these has nowhere been indicated ; and 
all these are obligatory. Hence what the present taxt does is to 
permit the performance of other acts ; specially as another Smrti 
text has prohibited such acts as * the offering of libations and Vedic 
study.’ Thus then, the distinction (as to what acts are precluded 
and what not) is based upon the obligatory or voluntary character 
of' the acts themselves ; specially as the voluntary act tending to 
the accomplishment of desired ends should never be done, since 
impurity deprives the man of the title to perform all such acts. 

“ But the impure man cannot be entitled to the performance 
of the obligatory acts either.” 

As a matter of fact, purity does not constitute an essential 
factor in the rites ; and though an obligatory act may be done even 
in a slightly deficient form (due to' the lack of purify ^ for instance)^ 
such is not permissible in the^ca^e of voluntary acts done wAh a 
view to definite ends. It might be argued that they also might be 
performed, on the strength of the present text itself- But this 
w6uld not be right ; for all tl&t the present text permits is gettii^ 
oor tatin rites performed by proxy ; and as this in itself would.. it 
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deticiency, it would be admissible in the case of the obligatory rites 
only, and not in that of yplunfary ones. 

With regard to the Vaishvadeva offering however, there is a 
difference of opinion. Some people quote the 'following Smrti- 
text — * At a birth or a death, one shall not pour libations into fire, 
even with dry grains or fruits, nor should he perform any sacrificial 
rites. ’ 

From all this it follows that one should offer the following i— 
the Twilight-libations, the Dursha-Purtiamdsci sacrifices, the Annual 
Shraddha, the Shraddha offered in the^ month of Ashvina and so 
forth. As for the Upakarma, its performance depends upon the 
lunar asterism and it need not be done on the full- moon- day. — (83.) 

VERSF (84). 

Afteb having touched the Ohandala, the menstruating 

WOMAN, the outcast, THE WOMAN IN CHILD-BED, THE DEAD 

BODY, OR TOUCHER THEREOF— 'ONE BECOMES PURE BY BATH- 
ING. — (84). 

Bhnsya. 

The ‘ divaMrti' is’ the vMnMta ; that it is so is clear from 
the fact that he is mentioned along with the worst untouchables, 
and also from the use of the name in the Madiabharatci^ in course 
of a conversation between the Oat and the Mouse— ‘at that time the 
Divdkirti became oppressed with fear ’ (where it is the chdndala 
that is clearly meant). It cannot stand for the barber here; for the 
barber is .among the touchables, and also because he is one whose 
food may be eaten (by the Brdhmana). As for the rule 
laying down the necessity of bathing after a shave, this cannot 
be pitf forward in the present context, as the bathing in this case 
is necessitated by the consideration that, while one is 
shaving hairs are bound to "fall on the body, and as, on falling 
from the body, ^ey are unclean, it i? necessary that one should 

bathe. ^ 

*TatsprsUnam\ ‘ This compound is to 

be impounded •aS-~-‘tosy<i tadoffyasii . The meh who 

(KH icb those mentioG^ al^ye hayealso got to bathe., 



199 UAMU-Sl^^ : DifltCOUBSB V 

Some people argue that, as the persons mentioned are not all 
in equal proximity to the term ‘ ta/l»pr$^nXan,^ ‘ the toucher thereefl 
this refers to the ‘ dead body* only, and not to (he ^,Chdnddla* and 
the rest. But others hold that since all are mentioned in the 
same sentence, and since the term occurs at the end of all the 
otlier persons mentioned, all these are present before the mind, 
and hence referred to by the pronoun4 ‘ thereof*; so that the 
construction intended is that all the terms up to ‘ shavam*^ * the 
dead hody*^ form one copulative .compound, and then compounded 
with ‘ sprstinam*, * toucher*; and hence when the term * the toucher 
thereof * comes up, all the things spoken of by all the members 
of the copulative compound come to the mind. There is, on the 
other band, nothing to indicate that the term ‘ toucher* is to be 
connected with the ‘ dead body* only ; for the simple reason that ‘ 
it is 'equally connected with the ‘ outcast ’ and the rest also. In 
fact, all that is clearly, indicated is that the term * toucher* is con- 
nected with some other term that has gone before ; in a copula- 
tive compound however, each term is regarded as denoting all 
the things spoken of ; and hence all these latter are equally 
closely related to the term ‘ toucher*. Another construction that 
might be suggested is to construe the term ‘ toucher thereof* 
with the term ‘ dead body’, and then with the other terms. But 
in^this case, there would be nothing to justify the connection of 
tlh^ term ‘ toucher’ with the ‘ outcast’ and the rest. 

From all this it follows that it is only on the strength of usage 
that a right conclusion can be arrived at.-— (84) 

VEESB (85). 

Oh SBBXNa UHOLHAH things, the man, AFTBB HAVptO StPPBD 

VTATEB, SHALL ALWAT8 ATTENTIVELY BEOITB THE SOLAB 

Mantras acoording to ms inclination, as ^also the Paya- ■ 

MANf VERSES, AOOOBDINO *TO mS CAPACITY.— -(85). 

Bha^ya. 

* Undeam tlb'n^s’.wThose just mentioned are to be under- 
stood as meant hern, becansie of thdr proxhuity . 
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Those mantrcis that are addressed to the Sun are called * Solar* 
and the mantras meant are^ * udutyam jdtavedasam^ 4^c. ^e* 

The Pdvy^naM tlirses.— The verses ‘ svadis^aye, 4^' 
OOQurring in tl^ ninth mandala of the ^gveda. 

‘ According to his inclination* and * according to his capacity* 
mean the samd thing ; two words have been used for the purposes 
of metre. 

In as much as the ‘ mantras’ and ‘ verses’ are mentioned in the 
plural, at least three verses should* be recited ; and as regards more, 
they may be recited only if other and^ more important duties do 
not suffer thereby. Then again, since the text speaks of ‘ mantras^* 
and the term * Pdvamdnl ’ also refers to verses^ purification is 
brought about as soon as one has gone beyond three verses, 
even though the hymn may not be completed. 

The dog also has to be included among the * unclean things* ; as 
it also is unclean. In the present context Gautama has declared-^ 
*Of tJie dog also; whatever it might pollute, say some* 
(14-29— 30). 

‘ Attentively* ; — without allowing his mind to wander about ; 
he should fix it upon contemplating 'the deity. Or, ^Prayata^* 
may mean that ‘ at a time when one is busy with worshipphig 
deities, if he should happen to touch an unclean thing, he 
should do what is here laid down,— -and not otherwise’.— (85). 

VBE8E (86). 

Having touched a fatty human bone, the Bbahmana bbooueg( 

PURE BY BATHl^a, BUT IP IT BE FREE FROM FAT, THEN^ BT 

SIPriNa WATER AND TOUCHING A COW, OR LOOKING AT THE 

«UH— g86). 

Bhd^ya. 

* NSra^ ‘Atman,’-»belongin^ to man. 

^ FaMy*—~i.e. Besmeared with fleshi marrow 
*Alabhy(C^ means touching. 

The touching of the cote and looking at thelsun are^meinit to 
he<^tknal «lt^nativesh^86). 
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VEBp (87). 

ThB PBBSON TJtlDBB INSTBtJCTION sfeALL. AoT MAKB WATBB-OPBWB- 
i^OS TILL THtt CJOMPLETION OF HIS PUPILAGB.; AT ITS 0Ol£- 
P T.H TION, HIE BBOOMB8 PURE IN THBBB DAYS, AFTER HAVING 
MADE THE WATBR-OFFBBINQB. 

Bhdsya. 

^Adista' means ‘ ddesha\ ‘ instruction’; and the term '•person 
under instruction' denotes the Student^ by reason of his connection 
with the instruction that he receives regarding his observances. 
The present text prohibit^ the making of wliter-offerings by one 
who is still in the state of the Student, to such Sapin4a relations 
as may happen to die during that period. As for those that have 
died before, the offering of water to the forefathers and Gods has 
already been prescribed for the Student also. 

‘ Till the completion of his pupilage ; — i.e. till the performance 
of the * Samdvartana' ceremony; and it does not mean any forced 
completion of the stage in the interval. ^ 

On returning after having Bnished his observances, he shall 
make a water-offering to each of the dead relations on one day; and 
he should observe ‘ impurity’ for three <lays. 

As regards the maki.ig of water-offering to his mother, this 
is‘ necessary for the Student also ; and such an offering does not 
interfere with the proper fulfilment of his observances. In 

support of this they quote another Smrti-t^xt—viz. ‘The person 

undergoing instruction does not commit a wrong in making a 
watjW'Offering.* (8 7) . 

VERSE (88). 

THB water-offering is withdrawn FROM THOSE BORNfclN VaIIi AND 
KBOM INTBBMIXTUBB, from -JhOSB who ARB ADDOITBD TO 

aboetioism and ''fbom^ those who riAVE abandoned 
thbmbelvbb. — (88) . 

Bhdsya, 

Thtt term ‘ b<»n ’ is to be construed separefely with aadi of 
tbe two terms with which it is compounded. . He unaeid^lo he 
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* horn in vain ’ who does not worship Gods, Pitrs or Men ; ». *. 
he who does not lead th^ l^e prt)per for any of the four stages 
of life, even t}iou^ he is capable of doing so ; one who is 
excluded from all ofiPerings and invitations. Having referred to 
the man ‘ who for one year does not lead the life proper for any 
stage,’ the scriptures speak of a great sin attaching to persons 
doing this for any length of time. This is so because with the 
exception of the Student and the Renunciate, all the others have 
to cook food for other people ; and it is only cooking for one’s 
own self alone that has been prohibited. 

^Born of intermixture)^^ i. e. the Ayorjava' and other persons 
born of an improper and inverse mixture of the several castes ; 
that the issue of improper mixtures is meant is indicated by its 
association with those ‘ born in vain,’ which implies lowness of 
birth. As regards the issue of legal mixtures, even though these 
also are ‘ born of intermixtures,’ yet these are not meant here 
because they belong definitely to their mother’s caste and are 
entitled to all that pertains thereto. Further, in ordinary usage 
children of legal mixtures are not spoken of as being of ‘ mixed 
origin’; e.g. in 10.25, where the issues of ‘mixed origin’ are 
described. The term also includes («) the children of such 
widows as have not been ‘permitted’ to beget children, born of tjie 
intercourse of several men, and (i>) the children of prostitutes; the 
children of women begotten by a person other than their husbands 
are not included in this category, if there has not been intercourse 
with several men. 

Some people hold that this prohibition refers to Sapinda fela- 
tions who are as described, and not to their sons ; while in the 
case oT those who have ‘ abandoned themselves^ ’ it applies to their 
sons also. 

This however is not right ; as t)ie text makes no distinction 
among those mentioned. 

Asceticisms ; i. r., of heretics, such ns the ‘ Bhagala* the 

* Raktapata ’ and \he rest. That these are meant is indicated by the 

plural number and by the fact that it is the heterodox heretic aboe 

1 ^ 
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that . is excluded. These are regarded as ‘ heterodox ’ by^reason 
of their observances &c., being different from those of the orthodox 
ascetics. 

‘ Those icho’Jiave abandoned themselves — i. e. those who, even 
before their life’s span has been run out, give up their bodies 
(by committing suicide). [It is only such suicide that is reprehen- 
sible]. It is considered quite desirable in the case of old men 
suffering from incurable diseases given up by the physicians ; as 
has been thus declared If .an old man, — incapable of puri- 
fication and memory, who has passed beyond the reach of the 
physician’s art, — kills himfeelf by falling down from a precipice, 
or entering into fire, or by fasting, or by drowning in water, — in 
his case there is impurity for three days ; his bones being collected 
on the second day, on the third day the water offering-should be 

c* 

made, and on the fourth day the Shraddha should be performed*. 
Suicide^ is regarded as desirable also in the case of persons suffer- 
ing from leprosy and such other diseases ; as has been said in 
connection with men who, though still in the Householder’s 
state, have lost all energy, — ‘Bent upon entering the Great Path, 
they do not wish to live on uselessly.’ That man is called 
‘ devoid of energy ’ who is incapable of doing purificatory acts, 
as also saying the Twilight Prayers &c. Then again, in texts 
deprecating suicide, the words used are — ‘ if one whose body has 
not been emaciated, or who has not lost all energy, should kill 
himself &c. &c.’; which implies that it is permitted for those who 
are not such as here described. 

Other Smrti-texts prohibit the water-offering for other 
persons also. It has been thus declared — ‘ Those killed by kings, 
those killed by horned or fanged animals, or by serpents, and 
those who have abandoned themselves, — to these no Shraddha 
is to he offered ; and water, ball-offerings and other offerings that 
are made to the dead, all this does not reach them, it becomes 
lost^in the intervening regions. Through fear of popular blame, 
one should make the Ndrayana offering ; and for the sake • of 
th^e also food-grains, along with the additional fee, shall be 
^iven,’ 
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Elsewhere again — 

‘ Sinful men meet *d^th from the Chdnddla, from water, 
from serpents, from Brahmanas, from lightning and from fanged 
animals.* 

It is also,]|iid down that— 

‘ For incendiaries, for keepers of baths and makers of orna- 
ments and for professional mourners, there is purification after 
the performance of two Taptahrchghhra penances. Hence for these 
no after-death rites shall be performed by others ; even the name 
of such persons, or of their family, should not be pronounced. 
For truly fearful is the uttering of the name of such a great 
sinner, who has gone to the worst hells.’ 

It is in connection with the acts mentioned here that Sanxvarta 
has prescribed the ‘ Sdntapana ’ penance ; and Parashara has 
laid down the ‘ Taptakrchclihra and Vashistha has prescribed 
the * Chandrayana ' along with the ‘ Taptakrchchhra ’. But these 
differences' may be ignored. 

With reference to what has been said above regarding ‘ the 
death of sinners’ resulting from ‘ the Chandala, from water &c. &c,,’ 
there arises the following question — “Does this rule, regarding the 
non-performance of the Shraddha and the performance of penandb, 
pertain to the Chandala who kills himself intentionally ?— or to 
one who is killed through carelessness, without intention ? ” 

Why should this question arise ? 

(A) Well, Gautama (14-12) has said — ‘ In the case of those 
dying from hunger, by a weapon, by fire, by poison, 
in water, in prison, or from a precipice,— it is only 
when it is unintentional.’ While in the verse just 
quoted it is said simply, without any qualification 
‘ Those dying at tHe fiands of the Chandala '&c.* 
And' on account of the 'necessity of reconciling this 
with.what has been said in the other Smrti te;)ct 
re^urding the case of * dying in water * &c., it must 
be * intentional death * that is meant. Apd the idea 
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arises that by reason o£ 'association,* the same ^hooild 

be the case with the others also. 

• 

(B) On the other hand, the verse* qift>ted.uses the term 

‘sinful*; and all sinful act has been prohibited; 
he who does what is prohibited is called ‘ sinful 
And a man becomes the ‘ doer ’ of act through 
his own initiative, as also through the urging of 
another person. Now, death ‘ from lightning, and 
the fanged and hqrned animals’ could never belong 
to the former category (i.e, this could never be 
intentional) ; ^nd no one is ever urged by others 
to such death ; nor are these means of dying 
employed by suicides, as holes, water and sword etc., 
are, and it is only if these were so, and the man 
were to kill himself by having recourse to these, 
that he could be the ‘self-sufficient agett,’ of the act 
of ‘dying.’ The truth therefore is that the man who 
comes by such death is understood to have been 
sinful in his previous life, — as is learnt from the 
scriptures ; just as the possession of ‘ black teeth* 
and the rest. If it be asked — ‘ what is the use of 
this fact of the man’s having been sinful in the 
past being indicated ?’ But in the case of p^ersons 
with deficient limbs etc., their previous connection 
with sin is clearly indicated ; and the expiatory 
rite to be performed in the case has been laid down 
by Vashistha, as consisting, in the case of some 
men, of the performance of two KrchchhraSf and 
in that of others, of something more. 

(C) In reality however, the suicide having died, can have 

nothing to do with the performance. of any rites. Or,, 
if he be regarded as having commited a grievous sin, 
then, any phrson who may have entered into any kind 
of relationship with him — ^marital, or friendly, or 
sacrificial,'— would also have to be regarded as sinful. 
But such is not the usage of cultured men. For 
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as a matter o£ fact, people having relationship with 

suicides are^ not ‘looked down upon in anyway; 
nor do they perform any expiatory rites. 

From this it follows that what is meant is mtentional death. 

(D) Some people, having read, in another Smrti text^ the 
words — ‘ those killed by cows and Brahmauas etc.’ 
— read the words ‘ those who have abandoned them* 
selves ’ apart by themselves, and seem to take up 
an entirely different'position. 

From all thi#(A, B, C and P) there arises the above- 
mentioned doubt — as to what is the right view. 

The right view is that intentional suicides are what are 
meant why ?— because of their being spoken of as 
‘ sinful. ’ The man who intentionally proceeds to set 
into activity the causes leading to his own death, wil- 
fully disobeys the law that ‘ no man shall by liis own 
desire, cut off his life-s]>an and it is only right 
that such a transgressor should be spoken of as 
‘ sinful.’ 

“ But it has been said and pointed out above that the causes 
of death spoken of do not resemble the sword and other things 
used Jby suicides ; so that the intentional killing of oneself 
could not be meant.” 

Our answer to this is as follows ; —If a man does not guard 
himself against a danger, he is regarded to be as good as having 
brought it upon himself. So that if a man wanders about a^one 
in a forest infested \fith chdrtddlas and robbers, — even though he 
may ^jpt have the wish that they should kill him, yet — there is dis- 
obedience of scriptures on his part, since he acts in a way that 
invites danger, ^ and he does nothing ,to avert that danger. 
Similarly with the man who goes io «wim in the river, or enters a 
boat of doubtful capacity rowed by* incompetent boatsmen. 
Under such circumstances, if by the loss of vigour, or by the 
turning over of- the boat, the man should happen to die,* it 
would be only right to regard him as having committed a sin. 
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On the contrary, i£ pefsons were to bathe in water, whose dept£ they 
have duly ascertained by means of %ticka elc., and of the presence 
wherein of alligators and other animals th*ey *are ignorant, — and 
were to be carried away by any such animals, no blame would 
attach to them. Similarly if one gets into a boat, which is well- 
fastened, and rowed by capable rowers, and proceeds to cross a 
swift stream,-— if, on the sudden rising of a strong wind, the boat 
happen to be tossed on a whril-pool and capsize, and the man be- 
come drowned, — he would not thave transgressed the scriptures 
at all. Similarly iigain, if one did not c^efully avoid places 
known to be infested with shakes, and being bitten by a snake 
were to die, he would have acted sinfully ; not otherwise. 
Similarly if one does not run to a safe distance, on seeing a 
sharp-horned cow or an elephant, and become killed, he is rightly 
regarded as sinful. Similarly again if, when it is raining heavily 
and lightning is flashing, if one wanders about in desolate places 
and does not take shelter in a village or town,— his action is repre- 
hensible. While if the lightning should, by chance, happen to 
fall upon a man who is in the village, there would be nothing 
sinful on the part of the man. For these reasons it is always 
right and proper that the man should do all that has been laid 
down (for his safety). 

r 

The prohibiting of ‘water-offerings’ should be taken as 
applicable to all kinds of after-death rites ; for such is the view 
propounded in another <S'mr;/-text.-(88) 

VERSE (89). 

Also fbom women, who have joined a hebetic, who behave too 

FBBELY, WHO HAVE INJUBED A CHILD IN THEIB WOBJB OB THEIB 
HUSBAND, AND THOSE WHO DBINiC WINE— (89). 

Bhasya. 

.One who has renounced the scriptures and has taken to 
wiring such things 1 as the human skull, red garments and so 
forth, on the basis of heterodox theories of life ahd morals, is ft 
‘ heretic: Those women who have ^joined ’, such a person,— 
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who Rave adopted his distioguishing marks and are under his 

control • • 

• • 

Those who behave too fveely ' — When a woman renounces 
the customs and usages of her family, and allowing free scope to 
her desires, has recourse to one as well as several men, — her be- 
haviour is calfed ‘ free. ’ 

The ‘ injury ’ to the husband consists in giving him poison 
etc. ; and that to the child in the womb consists in abortion. 

‘ Those icho drink wine'^—i.e. those who drink what is 
prohibited. * • 

« On this subject some one makes the following observa- 
tions ; — 

“ The prohibition of wine-clrinking is found in the words 

‘ brdhmano na pibct surdm (‘ the Brahmnna shall not drink 

wine ’) ; and though the words apply to nil members, of the 

caste, yet the particular gender used is in<Iicative of the fact that 

the prohibition applies to males only, and not to .females. 

Though both the male and the female belong to the same^ caste, 

yet there is a distinct difference between the masculine and 

feminine genders. So that when the text uses the masculine form 

‘ brahmanab ’, what possibility is there of the prohibition applying 

to the female, who is not mentioned at all ? For instance, when 

it is said that ‘ for the sake of a son one should make the Brah- 

manl drink ’ a certain substance, it is not understood to mean that 

the male Brahmana should be made to drink it. In the same 

manner when a text makes use of the masculine form, what it 
• • ! • 
asserts cannot be predicated of females. It is true that in some 

cases^ significance is not meant to be attached to the particular 

gender use^ ; — e.g., in the te:jt ‘ the Brahmana should not be 

.killed ’, where the prohibition is understood, to apply to the killing 

of the female Brahmana also. But what happens in this latter 

case is that the direct signification of thS Accusative case-ending 

marks out the ‘ Brahmana * to be the predominant factor by 

reason of his being what is most intended to be ‘ got at * by fhe 

preadicRte ; Rud 99 a rul^ ip the case of the predominant factor op 

• \ 
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eignificance is attached to the gender, or the number or any other 
factor, except what is expressed -by® the^ Imsic noun itself. E.g. ^ 
the injunction ‘ wash the cup ’ is not taken to •mean the washing 
of only one cup. In the case under discussion, however, the 
prohibitive text is in the torm Brdhmancna surd na peyd' (‘ wine 
shall not be drunk by the Brdhmana ’ ),) where the ‘ Brdhmana 
appears as the Nominative, and as such, an accessory in the 
fulfilment of the act denoted ; so that in the case of the prohibi- 
tion in the form — ‘ The Brahraa^a shall not drink wine ’—also, 
the nominative being denoted by the verb (with its conju^a- 
tional ending), is expressed by the basic noun ( ^brahmana ’) and 
comes to be taken as something conducive to the fulfilment of the 
act denoted by the verb ; so that the nominative ending in this text 
is to be construed on the same lines as the Instrumental in the 
proceding text ; and it has to be taken as a subordinate 
factor. And in connection with a subordinate factor, all that is 
expressed by the word has to be taken as significant ; for instance, 
in the case of the iext ^ pashund yajeta\ (‘sacrifice with an 
animal it is the male animal that is always sacrificed (and this 
on account of the Instrumental ending marking out the animal 
as the subordinate factor).” 

Our answer to the above is as follows : — In such cases as the 
one'under consideration whether a certain thing form the predom- 
inant or the subordinate factor is not determined by the Accusative 
or Instrumental case-ending, but upon its being or not being already 
known. That is to say, what is not already known, that alone 
can, form the subject of the Injunction, and this is to which due 
significance is meant to be attached ; and this for the simple 
reason that it is denoted by a word which can have no "other 
denotation ; while what is already known from other sources, and 
is mentioned for the sake of the Injunction, has to be taken as- 
subserving the purposes of the Injunction in exactly the same 
form in which it has been denoted by the previous word. In 
the sentence ‘the Brahmaua should not be killed’, all 'that the 
Injunction directly signifies is the prohibition of the act of killing, 
end everything else (mentioned in the sentence) is such as is already 
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kQovra”(rom other sources. Even so however, due significance 
. has to be attached to whaA is expressed by the basic nouns (in the 
sentence), as otherwise, "their very use would come to be meaning- 
leaas. But the gender, the number and other elen^ents, which are 
denoted by the case-endings, — it is just possible that these are usra 
simply because they are invariable concomitants of basic nouns 
(which cannot be used by themselves without a case-ending) ; and' 
hence sometimes these latter are meant to be significant, some*^ 
times not. As regards the killing of the Brahmana, no man 
requires to be^urged to do it by an Injunction ; as he is urged to 
it by his own hatred *of the man he kills ; and all men are, by 
their very nature, prone to do this act. But as regards the pro^ 
hibition of it, unless it were directly enjoined, it could not be 
got at by any means ; specially as it could not be obtained from 
any other source. So that, since it is not in any way .conducive, 
to the fulfilment of an act, nor is it the qualification of anything 
so conducive, hence, even though it were to be included ‘under 
the nature of man, it could not be connected with the context. 
Consequently, for the purpose of connecting it with* the context 
it is necessary to attribute to it the character of the topic } and 
when the prohibition in question has been made the topic of the 
Injunction, it is no longer necessary to make the denotation of 
the verb the topic. Thus then, the topical character having beefl 
wrested by the Prohibition, what is denoted by the verb naturally 
loses that character. The performance of the act (denoted by the 
verb) is such that its.performance is secured through ordinary 
tendencies (of men) ; so that for its own accomplishment it does 
npt stand in need of being embraced by any Injunction ; and\iU * 
that it needs is the capacity (and desire) of the man to do the act ; 
and tins, act» of killing, being got at by other means of know- 
ledge, establishes the man’s capacity for doing the act ; so that it 
is through a qualification of the man that it becomes correlated vith 
the sentence. Thus it is quite in keeping with the theory of words 
denoting only correlated entities. The act, along with its qualifi- 
cation, thus not ^forming the topic o< this Injunction, man’s ten- 
dency to it" has to be explained as being due to ordinary wordly 
'.*4 , " 
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causes. As a matter ot fact, in the case o£ killing, such tendency 
and motive power is present, in the form of the man’s passion ; and 
certainly no restrictions of gender or number *pertain to passion ; 
or the activity liiight be due to the man’s hatred. 

From all this it follows that the word, whose denotation 
does not form the topic of the Injunction, on the ground that it is 
already known, renounces its denotative power and indicates 
a sense that is determined by other means of knowledge. 
And in as much as gender and number are not, even by import, 
signified by the word, how can any significance be attached to 
them ? It being necessary to speak of what is denoted by 
the basic noun, it has to be spoken of with the help of some 
number and it cannot be used entirly by itself ; and it is for 
this reason that gender and number are added. 

On the point at issue thus the conclusion is as follows ; 

The man, who has determined to take upon himself the 
character of the agent of the act of killing, is urged (by the 
prohibition) to what is signified by the negative word. So that 
in a prohibitive sentence, no significance need attach to the use of 
the Accusative ending, which therefore may be ignored. Even 
sentences where we find the Instrumental Ending, or even the 
Nominative — e.g.^ ‘ wine shall not be drunk by the Brahmana ’, or 
‘ the Brahmana shall not drink wine \ — what is denoted by them 
^ing already got at from other sources; they fio not form topics 
of the Injunction ; and hence they are taken as spoken of only by 
way of reference. In the case where the Accusative comes in 
as a- qualificatioti of the motive, the Nominative and the 
Instrumental endings are always taken along with the Accusative. 
Even when the Accusative is directly used, that which is not 
already known from other sources forms part of the enjoined 
(predicate),’"and, as such, is regarded as duly significant; for 
example in the case of such^texts as ‘ bhdrydm upagachchhet ’ (‘ one 
should have recourse to his wife ’), *apatayam ^tpddayet* (‘one 
should bc^et a child ’) [where due significance attaches to the 
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singular number in ‘wife’ and ‘child’]. The ‘ wife’ is not 'A 
A thing acquired in the ordinary worldly manner ; as she can be 
acquired only by means of the marriage>rites. Nor is it a thing 
that has been definitively described in an Injunction, which 
would strictly I restrict it to what is enjoined therein } as there is in 
the case of such texts as — dshvinam grahndtV (‘ holds the cup 
dedicated to the Ashvins ‘ maitrdvarunam grdhndti (‘ bolds the 
cup dedicated to Mitra-Varuua’), and ‘ dashaitdnadhvaryur^ 
grhumtV (‘ the Adhvaryu holds these then’) [where the exact 
character of the cuys has been prescribed by the texts laying 
down the dedication], andithe cups taken up are of the precise 
number mentioned in the texts ; consequently, their number being 
known, they become connected with the injunction of the washing^ 
in sequential accordance with that number. Now in this case, 
there being no other sentence, and the sentence in question itself 
being the originative injunction, there are no grounds for rajecting 
the directly expressed number ; so that any rejection of what is 
expressed by the self-sufficient denotative power of words could 
proceed only from the mind of man. Similarly in the case of the ' 
text ^ pashund yajeta ’ (‘ one should sacrifice with an animal ’), 
the Injunction pertains to the sacrifice, which is of the nature of 
something to be accomplished ; so that when we proceed to seek for 
the means by which it could be accomplished, all that is mention^ 
in the injunctive text, qualification and all, comes to be regarded as 
the object of the In j unction ; specially because the function of the 
Injunction cannot be regarded as having been fully fulfilled only 
by the laying down of what is signified by the root 
‘to sacrifice ’ ; why,*then, should not the words be taken in the 
sense that is indicated by - their own denotation as helped by the 
denotation of other words connoted with them ? 

Persons versed in the science oJE “ Pramanas ” however regard 
the text as a self-sufficient Injunction f and in this* they only 
repeat what has been said by other people. What we have said 
la easily understandable ; and it does hot demand any very keieb 
acnmen to grasp it. It is the very essence of things. The 
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8ci6iice is useful only so far as the Injunction is concerned j 
inything more than that is a mere "sh'pw <j£ learning, a purely 
exaggerated description. Such description is of use only in 
ease where the ’ Injunction does not supply all the information 
needed ; as for instance, in the case of tho injunction regarding 
the “laying of pebbles ’, there^being several articles' such as butter, 
oil, salt and the like, that are helpful towards wetting, —it being 
doubtful as to which of these is to be used in the wetting of the 
‘pebbles’, it is the descriptibn (of Butter os ‘ longevity itself ’) 
which leads to the conclusion that Butter should be used. Or 
again, in the case of the ^ Ratri-saitra\ the performance of 
sacrificial rites during the night being unheard of anywhere 
else, the subsequent description of the ‘ men obtaining honour ‘ 
helps to indicate the propriety of such performance by one ^hc 
is desirous of acquiring honour or fame. In the case in questior 
however the sentence (which in Adh. 11, verses 92 etc. prohibii 
wine for the Brahmana) is complete in all respects, at the mentioi 
of ‘ Brdhmanas ’ ; so that all needs having been fulfilled, the onlj 
purpose served by the description is ‘ commendation.’ it might 
be argued that what is said under 11-96 is treated on the same 
footing as the assertion that ‘ the sinful man comes by accom- 
plished happiness so that the prohibition of wine-drinking 
comes to have a footing, though a partial one, as referring to the 
f^ale only. But there would be no force in this ; because females 
also are entitled to partake of the butter and other substences,. 
ivhich have been left after the offerings to the Gods have been 
'made ; and they are permitted to recite Vedic texts also at the 
Darsha-purnamasa and other sacrifices ; sueb texts, for instance, as 
* videyakarmasi, «&c., &c.’ Even such Injunctions as^ ‘ one. should 
make the performer of Shraddhap drink wine ’ indicate that wine 
is permitted for women. 

Nor is any such distinction (between male and female) made 
in the case of ‘ Brahmana-killing.’ So that upon the question 
bete raised, the final conclusion is that the prdhibition of wine- 
drinkitig pertains to the whole caste — (89). 
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VEESE (90). 

The Studeict, oabbtine his owt ( dead Teachbb, ob tut6b, ob 

FATHEB^ OB MOTHEB, OB MONITOB,--DOES NOX SUFFEB JN HIS 

OBSEBVANOES.-— (90). 

Bhdsya. 

Some people think that the term ‘ his own ’ qualifies* the 
♦ Teacher ’ only ; and it serves to exclude the Teacher's Teacher, 
^ould be thought of as deserving'the same treatment, according 
to what has been satd above under 2.^05. 

Others again explain ‘ his own ’ as standing for one's 
relations. 

But in this latter case, it would seem unnecessary to ndention 
the ‘ father ’ and the * mother.’ But it may be explained as em- 
phasising the obligatory character of the rule as regards these 
particular relations. 

‘ Monitor ’, ‘ Guru\ — is one who has been described in 2*149. 

There is no harm done to his observances by carrying the* 
dead body of these persons ; and what the text m^ns by this 
specification is that there is interference in the observances by the 
carrying of the dead bodies of persons other than these — (90). 

VERSE (91). 

One should cabby the dead shOdra by the sodxhbbn- gate 

OF THE CITY ; BUT THE TWICB-BOBN PERSONS BY THE WES- 
TERN, nobthern and eastern gates BESPEOTIVELY (91), 

• Bhdsya. 

^he term * City ’ stands for the village &c. also. 

. This rule applies to tho& places where there are several 
gates ; the advice pertaining to sucl^ persons as may be capable of 
following it. 

The ShUdra has been mentioned first, because it is an 'in- 
auspidotis subject And this reversal of the order indicates Chat 
the term * rispecttvely ’ indicates that the Vatshya should be 
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carried by the western, the Ksattriya by the northern and the 
Brdhmana by the Eastern gate.--“(91) .* • 

’^'^EESE (92). 

The taint of unoleanliness dobs not attach to Kings, or to 

r 

THOSE KEEPING A VOW, OR TO THE PERFORMERS OF SACRIFICIAL 
.SESSIONS ; BBOAUSB THEY OCCUPY THE POSITION OP SOVER- 
EIGNS AND ARE EVER OP THE NATURE OP BrAHMAN. - (92). 

C 

Bhdsya. 

Though the term ‘ rdjan ’, ‘ king ’, is denotative o£ the 
Ksattriya^caste, yet, on account of the reason being stated in the 
words that ‘ they occupy the position of sovereigns ’, it follows 
that it indicates the ruler of countries. This we shall explain 
fully under the'next verse. 

‘ Those who are keeping a vow; ' — i.e., those who are observing 
a vow, and undergoing such penances as those of the ‘ Chdndrd- 
yana * and the like. 

Performers of sacrificial sessions — i.e. those who are per- 
forming the ‘ Gavdmayana ’ sacrifice, or those who have been 
initiated for the other sacrifies also. Says Gautama (14*1)-*-' For 
sacrificial priests, for one who has been initiated and for the 
Student.’ 

In support of this we have the laudatory statement (in the 
se^nd line). ^Position of Sovereigns f—i.e,, tke kings — ^occupy 
maintain, — the ‘ position ’—place — ‘ of sovereigns ’ — of rulers of 
men ; and the other two— the keepers of vows and performers of 
sacrificial sessions— ‘have attained the character of Brahman, 

‘ Taint of uncleanliness impurity. 

.* ' Others have explained the term ‘ Sattrinafy ' to mean 
persons who are constantly making gifts. But in its primary 
denotation, the term refers to a particular form of 8acrifice.-<-(d2). 
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VERSE (93). 

Immediate puBiPioireioE has been obdained fob the king, on the 

MAJESTIC THRONE ; AND THE REASON FOB T^IS LIES IN HIS 
OCCUPYING THAT POSITION FOB THE PBOTECTION OF THE 
PEOPLE.— ^93). 


Bha^a. 

* Majestic — e.g. that seat whose character is grand, glorious * 
this ‘ majesty ’ consists in the fact that it is seated upon this 
throne that the man is enable to carry on the work of protecting 
the^ people ; and herein lies his sovereignty over men. This is what 
18 meant by the clause*^ atid the veaso'a Jot this lies tti hts occwpyitiQ 
that position ’ ; and what this means is that mere caste does not 
entitle the man to the consideration that the rule implies ; what 
entitles him to it is his work of protecting the people. The term 
* dsana * position,' also does not mean here a seat or a couch ; it 
stands for the duties incumbent upon one who. takes his seat upon 
it. It IS for this reason that the older writers have explained the 
present rule to meah that there is no impurity in the case of any 
person who is capable of protecting the people, even if he be a 

non^Ksattriya by caste. 

• 

‘ For the purpose oj protecting the people '~T:he meaning of 
this is that all the observances relating to impurity are not to cease, 
but only those that would be incompatible with the proper fulfil- 
ment of his duty -of protecting the people ; for example,* the 
giving of food-grains out of his granary during times of scarcity, 
and so foi*fii, the performance of rites for the allaying of 
celestial, atmospheric and terrekrial portents. Further, it becomes' 
incumbent upon the king to attend such business as may be 
brought up suddenly by gentlemen ; or, when it becomes neces- 
sary for him to speak out for the purpose of settling disputes 
imd religious doubts that may arise among twice-born persons *in 
we higher stages of life. — 19S). 
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VERSE (94.) 

Also in the oasb od those killed in & riot ob Battle or- by 

LIGHTNING OB BY THE KING : AND OP THOSE WHO HAVE DIED 
FOB THE «a6.E of COWS AND BbAHMANAS ; AS ALSO FOB THE 
PERSON FOB WHOM THE KING DESIRES IT. — (94\ 

Bhdsya. 

* JDimba ‘ Riot is fighting done by many people, without 
weapons ; ‘ A hava ’ is battle. 

In the case of persons killed in thesej there is immediate 
purification. 

^Lightning* — This has been already explained. 

* Pdrthiva ’ — the lord of the Earth, who may belong to any 
p€ the four castes. 

Also in the case of one who, even apart from battle, has been 
killed in vrater, or by tusked animals, — for the sake of cows 
, and Brahmans. 

‘ Also for the person for ichom the King desires it ; ’ — i.e, the 
person who has been deputed by him to do a definite work. 

Question : — “ Why should this be so ? In the case of the 
king himself, immediate purification has been ordained only in 
reference to his work of protecting the people ; how then could 
the impurity of any and every person, without any restriction, 
cease merely by the king’s desire ? ” 

[The answer to this is supplied by the next t^o ' verses]. 

~(04). 

VERSE (95). 

The King holds in himself the body of the eight gdabdian 

DEITIES OF THE WORLD, OP THE MoON, THE FiBE, THE SUN, 

THE Wind, Indba, the- L^bd of Wealth, the Lobd oe 
Water, and of Yam a. — (95). 

Bhdsya, 

I . 

* Body ' here stands for a portion of their effulgence. 
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* Lord o/;FF«aZ^Ai'--V^hravana, Eubera. 

*,Itord of ‘Water -Vamna.'* 

To tile salne end we' have also a second laudatory dedara* 
tioQ in the' next verse.— (95). 

VERSE (96). 

Thb Kino is^possbssbd by the Liobds of the Wobld ; no im- 

• PDBITY, THEBBFOBB, HAS BEEN OBDAINED FOB HIM ; FOB THB 
PUBITY AND IMPURITY AFFECT MORTALS AND HAVE THBIB QRIQTN 
AND BND IN THB WORLDLY R8aiONS.-^(96). 

Bhds^a. 

The king is possessed by the said Lords of the World ; for 
him there is no purity or impurity ; because the effect of these is 
only upon mortals ; and their origin and end proceed from the 
world ; hence they affect mortals, and not the Lords of the 
World.— (96). 


VERSE (97). 

Fob one who is killed in battle with brandished weapons, in thb 

MANNER BEFITTING THE EsATTRITA, SACRIFICIAL PBBFOBMANCES 

BBPOME INSTANTLY COMPLETED ; AND SO ALSO IS THE IMPUBITY ^ 

SUCH IS THB ESTABLISHED LAW — (97). 

Bhd^a. 

* Shastra ‘ weapon \ is that by which people are slain, 
killed ; hence by the present rule, also for the man who is killed 
by pieees of stone or a club or such other things, sacrificial per- 
formances become completed. 

* Ahava * Battle is so called because in this men are 
eJtaUenged (ahUyanie) to fight, throdgli mutaial rivalry. 

‘ MannH‘ befitting the Ksattriya ; — *,e. never turning bis 
back, — fighting .in the defence of his people, or under orders froifi 
haM master. 

15 
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‘ Sacrificial per/ortnancec ’—such as the Jyotistotna tod Ae 
rest become instantly completed'— j&hhheA. That is, the man 
becomes endowed with the merit proceeding from the due pwform* 
ance o£ the sacrifices. 

Imparity also in their case is the same ; i.e. it ceases imme- 
diately. 

Some people construe the term ‘ sndyaT), ‘ instantly with 
the word ‘ killed ' ; and according to this what is said here would 
apply to the case of only 'that man who actually dies on this 
battle-field, and not to one who is moved away from there and 
dies on some other day. 

This point however is open to question.— (97). 



^KCTION. (10) 

/leans of Purification. 

VERSE (98). 

ThB BbaHUANA becomes PUBIFISD by TOUCHIMO WATEB } THl 
E^ATTBIYA by TOOCHINO his conveyance and weapons ; THE 
VAISHYA BY TODCHIMQ BITB:BB*THB QOAD OB THB T.Bin mn- 
STBIN08 ; AND THE ShUDBA BY TOUCHING THB STICK, — A7TBB BB 
HAS PEBFOBMBD THE BITB— (98). 

Bhdsya. 

After the completion of the prescribed period of impurity — 
of ten days, dsc.— there is something more that has got to be done. 

‘ Touching Water * stands for bathing, as we have already 
explain^ before. 

* After he kas performed the ri/e.’— This • goes with the 
Ksattriya and the other two that follow ; and the ' rite ’ meant is 
only bathing, noue other being found to have been prescribed. 
The meaning thus is that, ‘ having bathed, they should touch 
the conveyance and other things.’ 

Others however explain the term ‘ rite ’ as standing for the 
Shrdddha ceremonies ; the meaning being that all become pure after 
having performed the Shrdddha-ceremonies, but the Brdhmana 
after he has ‘ touched^ water ’, and the Ksattriya and the rest 
after touching the conveyance and other things. — (98). 



SECTION. (11> 

Impurity In the case of persons beyond the pale 
of Saplnda relationship. 

VERSE (99). 

0 Bbbt of Bbahmanas, thos has bbbn dbsobibbd to too thb 

POBIFIOATIOM NBCaSSSABY IN THE CASE OP ‘ SaPI^PA'BBLA* 
HOMS.’— (99). 

Bhdsya. 

The tvro halves of this verse are meant to serve respectively 
the purpose of recapitulating what has gone before and introdu-, 
dng what is to come.— (99). 

VERSE (100.) 

A BeS^hmana, having oabbibd, like a relation, a sbad Bbah- 

MA^ WHO IS NOT HIS ‘ SaPINDA ’ RELATION, — OB THB NBAS 
BBLATIVBS OP HIS MOTHER, — BECOMES PORE IH THREE OATS. — 
(100). 

Bhdsya, 

* Like a relcUive — i.e., from a religious motive, and not on 
.^payment of wages. 

* Near relatives of his mother ' : — the term ‘ near ’ is meant to 
include such close relations as the maternal uncle and the like. 
From this it appears that the term ‘ non-sapinda ’ here stands for 
those who are not ‘ samanodaka and not only for all except 
«a]pindo-relations.— ( 1 00) . 

VERSE (101). 

But if hb bats thbir food, hb eboombb pore in tbm oats ; ip 

HOWBVBB HB OOBS NOT BAT THBIB FOOD, HB'IS PDBIFIBD IM OBB 
DAT, nr HB DOBS NOT DWELL IN THAT HOUSE. — (101). 

BhUfya. 

If he does not eat food, but dwells in the house, then the im- 
purity lasts Iot three days, as already laid down before. But if 
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be'l^dbea nol eat food, nor dwells in the hoase,.then it lasts for 
one day onlyf; while if •he eats^the food, as ^ell as lives in Ae 
'house, then lasta for ten days.— (101). 

VERSE (102). 

Havimg vonyirrABiLT followed a dead fbbsoh, wbbthbb 

HE BE A BELATION OB NOT, HE BECOMES PUBB BT BATHINO 
WITH HIB CLOTHES ON, TOUCHING FIBB AND EATINO OLABIFIBD 

BDTTBB.— (102). 

Bhdsya. 

* Following* — going after, intentionally. If he happen to 
follow it by chance, then he need not bathe with clothes on. 

Bathing^ Touching of fire and Eating of clarified all 

these collectively are the means of purification.— (102). 

VERSE (103). 

One should not have a dead Bbahmana oabbibd bt a Shudba) 

WHILE HIS OWN PEOPLE ABB THEBE. FoB IT WOULD BE AN 
OBLATION INTO FIBB, DEFILED BY THE TOUCH OF THE ShUDBA, 
AND AS SUCH NOT OONDUCITB TO HEAVEN.— (103). 

Bhdsya. 

‘ Have carried ’—have taken Out. 

‘ While his own people are there ’ — i.e., men of the same caste. 

The use of the term '‘oblation into fire ’ implies that the body 
should not also be burnt by the Shudra. 

The specification of the * Brahmana ' is not emphasised ; for 
the Ksattriya and the Vaishya also the Shudra’s touch is defi- 
ling ; hence what the supplenTentary statement indicates is that 
prohibition bppUes to the case of these'two also.— (103). 
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Means of ^Purification for Corporeal Beings. 

VERSE (104). 

Wisdom, austeeitt, fiee, food, glay, mind, wateb, smbaeino, 

WIND, ACTI(»N, THE SUN AND TIME ABB MEANS OF PUBIFIOATIOII 
FOR CORPOREAL BEINGS. — (104). 

'i^hdsya. 

‘ Wisdom ’ and the rest are mentioned only by way of illus- 
trating the purification by lapse of time ; the sense being ‘ just 

as these are the means of purificjition within their own spheres, so 
is Time also, and the efficacy of this latter should not be 

doubted,’' 

/ 

Of the several things mentioned here, what is efficatious under 
what circumstances shall be explained in the present context it- 
self ; and the efficacy of other things shall be described in parti- 
cular places. 

^ ‘ Wisdom — spiritual knowledge ; such as is taught by the 
Sdlikhya-Yoga. This serves to set aside Ignorance, and^ re- 
moves attachment and other impediments, whereupon wisdom 
becomes free from all defects. This is what is going to be des- 
cribed under 108, where it is said — ‘ Intellect become's purified by 
wisdom.’ 

‘ Austerity — the Krhchhra, the Ghandraya^ and the rest. 
This serves to remove the taint of majcw and minor sinsi 

i 

* Pirg ’—is the meaps of purification of earthen- ware vessels 
and such other things as have been mentioned as being * purified 
by re-baking ’ (121). 

f*Food i.e., the eating of such pure things af milk and roots. 
.This ali^ serves to purify in the same manner as Austerity. 
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The fact of * clay* and ‘ toater ’ being the means of purifica- 
tion is well-known, That of the ‘ miiid ’ is going to be described 
under 108. 

* Smearing — i. e. cleaning and whitewashing with such 
things as cowdung, lime and the like. 

‘ Wind ’■ — purifies pieces of grass and wood lying on the 
roads, which happen to be touched by the chdn^la and such 
others. 

‘ Actions e.«g., the saying of T wilight Prayers and such 
other rites. It has been decleared under 2-102 that ‘one should 
stand saying the morning prayers, thus he removes the sin 
committed during the night'; — what this means we have explained 
under Discourse II. 

Though ‘Austerity ’ also is an ‘action’,* it has been mentioned 
separately for the purpose of emphasising its importance. In 
fact, in the',8rciptures ‘Austerity’ is generally mentioned separately ; 
e. g. dn YajftavaUcya, Achara 221 — ^ KarmanisthdstaponisthdJj,* 

-(104) 

VERSE 005) 

Auqbo all modes of purification, purity in regard to wbaIth 

HAS BEEN ORDAINED TO BE THE MOST IMPORTANT ; FOE HE WHO 

IS SUBB IN REGARD TO WEALTH IS REALLY PURE, AND HE IS NOT 

FUBB WHO IS MERELY PURIFIED BY OLAY AND WATBB.— (105). 

Bkd^a, 

What is the connection of this in the present context ? ” 

What* is meant is tha^ — ‘ just as one who, after having 
paid the calls of nature, immediately betal(es to purifying himself 
by clay and water, — so whenever^ through ‘carelessness and mis- 
take, one happens to steal what belongi^to others, or to do^ any 
such act,***^he should immediately betake to the necessary expiat- 
tory rites, tot tlie purpose of purifying himself'; — as is going to 
lie explained under Discourse 11. — (105). 
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VERSE (106). 

LbABHBD mem become PUBE by TOLEBAMOE ; LIBEBALITY THOSE 
WHO HAVE DQNE WHAT SHOULD NOT BE DONE ; SECBET SIMMBB8 
BY THE EEPEATINQ OP SAOBBD TEXTS; AND BY ADSTEBITY 
THOSE WHO ABB WBLL-VBBSED IN THE VbDA.— (ip6). 

Bhdsya. 

Those who are learned are purified by tolerance ; they are 
never affected by hatred, jealousy or ill-will ; hence even when sin 
is rampant, they remain ever* pure, ‘ Tolerance ’ is the property 
of the Mind which consists in having the same consideration 
for all. 

Of ‘ liberality ’ also the efficacy in removing the sin of doing 
what sought notito be done has been described under 11.139, 
where it is declared that ‘ murder is wiped off by charity 

In the section dealing with ‘ secret sins ’ also it has been 
declared that for the expiation of secret sins, one should repeat 
the sacred texts. 

For persons well- versed in the Veda, ^ austerity s' which, in their 
case, consists in repeating the Vedic texts and also cultivating 
knowledge; as it has been decbired that— ‘for the Brahmana, 
learning is the real austerity ’ (11 •235). As regards the 
‘ krchchhra ’ and other penances, they are means of purification for 
all men, not only for those versed in the Veda. — (106). 

VERSE (107). 

What needs pubifioation is pubipied by clay and wateb ; 

THE BIVER IS PUBIPIED BY ITS ODBBENT ; THE WOMAN OP 
UNCLEAN MIND BY MENSTBUAIIC:; ; AND BbaHMANAS BY 
BBNDNOIATION. — (107 ). 

Bhdsya. 

When the banks of a river with water shallowed down becomes 

I 

defiled by unclean things, its water becomes pUx'ified by the 
dbrrent of the same river, when it has regained its current strong 



OTIII : — MXAH8 OF POBIFIOAlloN FOB OOBPOBBAL BBIB 08 129 

enough to demolish its sides. The banks of rivers are not purified 
in the manner in which other grhund is purififed “ by means of 
five things ” (Verse l23). 

Or, it may be that the text has declared thaf ‘ the river is 
purified by its current ’ in view of the idea that people may have 
in regard to the river having become defiled on account of un- 
clean things flowing along its current ; and the meaning is that it 
should not be thought that, inasmuch as the river has become 
contaminated by the flowing along *of unclean things coming from 
all sides, it can never»become pure. 

The woman who has not been found to have had carnal 
intercourse with any man, but continues to think of the beauty and 
good qualities of other men, is regarded as ‘ of unclean mind* ^ 
and such a woman becomes purified by ‘ menstruation * ; i.e., ; by 
the flow of blood during her courses. 

‘ Renunciation* shall be described in Discourse VI, and by 
this are BrShmanas purified. And no mere mental process re- 
moves the sin that they, in their ignorance, may have committed 
in the shape of having entertained thoughts for the killing of 
small insects and so forth. — (107). 

VERSE (108). 

The limbs abb purified by water ; the mind is purified by 

TRUTHFULNESS ; THE SOUL PROPER BY LEAUNINQ AND AUSTER- 
ITY ; AND COGNITION IS PURIFIED BY KNOWLEDGE.— (1«8). 

Bhasya. 

'Phe ‘ personality ’ entitled to the performance of acts consists 
of the following factoRs — (1) Xhe person himself, i.e , the Inner 
Soul, (2> the Internal Organ, i.e., the mind, ^3) the Intellect and 
(4) the Body, the receptacle of expifl'iences. The Sense-Organs 
being material, do not constitute a se’parate factor.. Of these 
factors some are purified by one thjng, and some by other ; the 
statement that** Time purifies everything ’ being purely valedic- 
tory. 


16 
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‘ Limbs,* standing for the parts, indicate the whole, the body ; 
the sense being that ‘by water' — i.e., by bathing — ‘the body 
becomes purified.’ 

The ‘ mind ’—described (in Discourse I) as consisting of ‘the 
existent and the non-existent ’—becomes contaminated by evil 
intentions ; and it becomes pure by ‘ truthfulness ’ — i e., by good 
intentions. In a previous verse (104) the mind has been spoken of 
as a ‘ means of purification ’ ; but that has to be taken in an in- 
direct sense ; and the present text can not mean that ‘ words ’ 
(truthful) are the means of purifying the mind ; and the Shruti 
also speaks of ‘ the word being ])rompted by the Mind, whence 
the word uttered by one who is absent-minded becomes fit for 
, demons and not for the gods.’ 

^Learning* — produced by the proper study of the Saftkhya 
and the Vedanta and ^austerity*— m the form of the Krchchhra 
and the rest ; — when endowed by these the ‘ soul proper ’ be- 
comes purified. The term — ‘ bhuta ’ (in the compound ‘ bhut- 
dtmd )’ means proper, real ; i.e., that which is really the soul, the 
object of the notion of the ‘ ego ’ as free from the notion of ‘ I ’, 
and not the material entity consisting of the body. 

‘ Buddhi ’ is ‘ coynltion ’ — which is regarded as contaminated 
when it appears in the form of a thing that is non-existent, or 
when it does not take any account of the distinction between the 
real form of the thing cognised and the ap)>arent form in which 
it is cognised when, during dreams and such conditions, it is 
obsessed by wrong notions of things ; — or ‘ Buddhi ’ may stand 
for that faculty of the personality which is the product of the unex- 
piated portions of his past misdeeds, and which may, by virtue 
of each single sin committed in the past, beset that personality in the 
form of Ignorance, appearing in the shape of the notion of diver- 
sity, or in the shape of the non-discrimination between the Soul 
and the material attributes, which operates in the form of attach- 
ment to children, wealth and such things, and becomes the source^ 
of extreme longings.— This ‘ Buddhi ’ becomes pure by ‘ know- 
ledge ;’ — i.e.^ proper understanding of the means of cognition as 
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indicatifig the self-luminous character of all cognitions. Cognition 
is distinct from tlie Objectrcojgnised, by reason of the latter having 
a shape, and it being imjJbssible for the former to become modified 
into that shape ; and hence it becomes purified by ,the conviction 
that it is, by its very nature, unmod'fiable. 

The term ‘ learning ’ in the previous clause stands for the 
knowledge of what is taught by the Veda ; and its capacity for 
purifiaition is of the same kind as described under 11 . 246 — ‘ns the 
fire, in one moment, etc.’ 

Being purified in«the above manner, the person reaches the 
regions of Brahman. Such is the four-fold purification. And 
what is intended to be expressed is eulogy of such purification as 
leading to the fulfilment of the highest ends of man in the mutter 
of his births and other ciruiunstances. — ( 108 ). 



SECTION-tS. 

Purification of Substances. 

VERSE (109). 

Thus has been bxplaineed to tou the bulb eegaeding bodily 

PDBIFICATION ; LISTEK NOW TO THE BULB BBGABDING THE 
PUBIFIOATION OF VABIOUS SUBSTANOES.“( 1 09.) 

Bhdsya. 

*Of various things i.e., of substances that are used man, 
in the form of products that are igneous, earthy, liquid, solid, 
isolated, compact. 

This verse points out the difference of what is going to be 
described from the purification described above. In the foregoing 
Section the most important purification was shown to be that of 
the Soul, that of substances deserving attention only because of 
their being used by the personality ; while in the present section 
the reverse is the case. 

‘ Listen to the rule ’. This verse is meant to avoid the two 
Sections being comfounded. — (109). 

VERSE (110) 

Of iqnbods substances, of gems and of evebything made of 

STONE, — THE PUBIFIOATION HAS BEEN OBDAINED TO BE ACCOM- 
PLISHED BY MEANS OP ASH, BY WATBB AND BY CLAY. — (110) 

Bhdsya. 

The name ‘ Igneous substances ’ is applied to all those subst- 
ances that melt at the contact of fire ; e. g. silver, gold, copper, 
iron, lead, zinc and so forth. 

i 

‘ Gems ’ — things of the nature of the rock-crystal. 

*Ashma* is stone ; and what is made -of it is called 

*a»hmamayc. \ 
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^Sarvasya* ^of everything* — This has been added for filling 
up the metre ; the justification for it being found in there 
being two kinds of , stone— that quarried from mountains and that 
obtained from river-beds. 

‘ By aeh* since both ash and clay serve the same purpose, 
they are to bejregarded as optional alternatives ; while ‘water’ is 
meant to be used along with each of these two. 

“ What is the use of these ?” 

The removing of stains and ^smells. It has been declared 
that — ‘the purification of the unclean thing consists in the removal 
of its stains and smell’ ; — and again ‘»o long as from the object 
besmeared with an unclean substance, the odour and stain do not 
pass off &c. &c.’ 

Both ash and clay are, by their very nature, non-greasy ; 
hence purification is brought about by these in the case of 
oily effects. 

The ‘purification’ of the ‘impure’ thing consists in making 
it fit for use by removing its defects. 

“ If this is so, then it should be necessary to describe in 
detail the impurity attaching to things — in some such form as 
‘such and such a substance becomes impure when in contact with 
such and such a substance ’. — ‘ But these are worldly things ; and 
all tjjia would be known from ordinary usage.’ — Not so ; be- 
cause from ordinary usage, the thing is known only in a vague 
general form. Further’ in ordinary usage what is called ‘impure ’ is 
only what has become disgusting by being contaminated by urine, 
ordure and blood ; while what is meant by ‘impure ’ in the present 
context is that whioh is unfit for touching &c. ; and it is only Irom 
the scriptures that it could be learnt whence this unfitness arises. 
Then again,* a man is called pure when he does not fall into a 
mistake in regard to what belongs to others. From all this it is 
clear that no useful purpose can ,be served from what is thus 
known, from ordinary usage, regarding . the signification of the 
term in question. Though it is generally known that what has 
been contamiqajed is impure^ yet it ’cannot bq known by u^t 
particular thing a certain thing becomes contaminatedt— ‘ But 
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how can the exact significiition of a term be ascertained from 
scriptures, when, as a matter of fact, what the scriptures provide 
IS the knowledge of what should be done] and not the meaning of a 
certain word, wliioh latter is what is done by the work of Panini; 
that this IS so follows from the fact that the Smrtis of Manu and 
others are based upon the Veda (which deals only with the 
Duties of Man) ’.—Our answer to this is as follows In the case 
m question, we do infer an injunction in the form —‘one should 
Hot make use of a substance that has become contaminated by such 
and such a substance ’ ; and there would be nothing incongruous 
in the notion that the substance by whose contact the thing 
becomes unfit for use is the cause of contamination. Similarly as 
purifu)ati()?7 also, we can recognise its basis in some such 
injunction as ‘ when a thing has become contaminated, it may be 
used after it has gone through the [irescrihed process of washing 
&c.* ; and yet such an injunction would not mean that ‘ purifica- 
tion should be done For if it did this, then, he who would not 
do it would incur sin. What happens is that in the case of ordi- 
nary secular acts, it being iiossible for the man in need to make 
use of any kind of vessels, pure or otherwise,— the Scripture lays 
down the restriction that ‘ if need arises, one should make use of 
such vessels, and not of others If it is to be treated as a 
restriction, then it would be incumbent upon only one who seeks 
prosperity ; and every other man would be free to do as he 
chose ; just as in connection with the question of the correct 
forms of words, though the correct and incorrect forms are both 
equally expressive, yet there is the restriction which indicates that 
the use of the correct form brings merit, whije that of the in- 
correct form is sinful [and this means that only people seeking 
merit need use the correct form].’ — This would be true only if 
there were no text prohibiting the use of unclean vessels. But 
when there is such a prohibition, how could anyone make use of the 
vessel that has not been purified ? As for the rules regarding 
purification, these only represent exceptions (to the prohibition 
of unclean vessels, the meaning being that if the unclean vessel 
has been purified, it may be used). How then could there be any 
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prosperity arising from what is a mere exception ? Since all that 
it means is that if one. acts according to tl]» exception, he does 
not incur the sin of triinsgressing the prohibition. I 

‘‘ Or again, the Sinrti may be taken as tlealing with the 
explanation of the meaidngs of words, — resembling the Smrti 
that deals with the correct and incorrect forms of words. As for 
the notion that ‘ the works of Manu and others have their 
basis in such Vedic texts as deal with tlu‘ siibj(Y't of what oiiyht to 
be done \ we ask— who has .^aid ^lait this is so ? As a matter of 
fact, our presumptyin of the ha^is for the a.^sert ions of Manu and 
others depends iqion tlu' imrit of* cacli individual case. For 
instance, in the c\i^o of tin* J.v/'//r/, whi(‘li is of the nature of a 
we presume its l)asis in the form <A‘ a \’(‘(lic text enjoining 
what onjiht to he done] but in a case wh(‘re the assertion deals 
with things as they really exist, llu^ corresponding basic text also 
must be of the same kind, dciding with an accomplishedi entity. 
As regards the subject of the exact meanings of words, the idea 
regarding the priority of a particular <lc‘iiot!ilion ma> always be 
derived from usage ; as in thi'- mattca* there is no(juestion of any- 
thing to be dime, in the case in ([lar^tion howt’vcr (wh(‘re there a 
question of something to be dmie)^ it is not possible to derive any 
knowledge from mere usage. Spc*cially because purliication being 
that can be brought about only by means of Vedic 
texts, how could it (iver he inadi: (iept ndent u[)on usage ? If it 
were, then all injunctions on the subj<*ct would be absolutely 
futile. — ‘ But we have such injunct ion- as that of Paiiini, to the 
effect that one shuidd make use of c<»rrc‘ct, and not incorrect, 
forms of words’ (where idso there is nonet to be <lone> nothing to^ 
be brguglit into existence).’ — This is not I’iinini’s injunction at all; 
all that hisVule sues is ‘tliis Im correct, not th.'it ’ ; though it is 
true- there is a rule like wh.it has Ixeu (juoted in the works of the 
authors of the Dhdrnutsiitra.'^ ^1! .this lusy be learnt in detail 

from the Abhtdhanrlsura }. — ‘ In this ynnrti itself we find such 

. 

injunctions* as that — (1) claimants do property shall divide it in 
such and such a tnanner, or that (:^)*the eldest Jlirother shall take 
four shares (9’lb3), or that (3) the eldest brother.shall take &c. 
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&c. (9‘105). The proper denotation of the injunction has been 
declared to extend to directing and other factors also. 

In fact the denotations of the words are in the form of 
injunctions and direction^ and other factors are only supplementary 
to the injunctions ; for in all these cases the notion derived from 
the words is in the form of urging to activity (towards a certain 
end).’ — But what sort of urging could there be in the case (1) of 
causes and effects, or (2) of the pronouncing of blessings, or 
(3) of opportunity (all which are sometimes expressed by the 
injunctive affix) ? Nor could the taking (of the four shares, men- 
tioned in the texts just (quoted) form the object of an injunction ; 
since it is whac is liable to be done by reason of the eldest bro- 
ther being desirous of taking all he can. — ‘ But the desire of the 
eldest brother would lead him to hike his own as well as the other 
brothers ’ shares, and hence the said injunction serves to restrict 
what should be taken by each.’ — As a matter of fact however, 
there being no possibility perceptible of any one demanding more 
than. his prescribed share, ithere is no room for any restrictive injunc- 
tion. — ‘ Well, on account of the prohibition, the text tnay be 
taken as a pi*eclusive injunction.’ — This would be all right ; but 
in that case, if at the time of division itself, any of the brothers 
\i5jere to take something in excess of his prescribed share, with 
the acquiescence of his brothers, he would be incurring' sin, even 
though the permission of the brothers would be there. Nor could 
the text be taken as indicating the man’s ownership over a certain 
share of the thing concerned ; because the coming into existence 
of ownership has been already mentioned in the injunction of 
receiving one’s share ; and what the prohibition does is to point 
out that over everything else, apart from the prescribed share, the 
rp«n has no rights of ownership. But even so, if one were to 
transgress this prohibition and take possession of an excessive share, 
his ownership would certainly come into existence. It is for 
these same reasons that ownership has been held to be produced 
even by stealing and such ^ acts. And for the time, apart from 
possession, no such idea is entertained as that . this man has no 
ownership over the thing. 
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“*Thu8 then, it being found that the text in question cannot 
be taken either as an Injjirvctionf or a Restriction, or a Preclusion, 
all that the dividing *va.eii}is is the apportionment of the shares 
— •* so much is the share of this person and so, much of that.’ 
Consequently the injunctive in ^vibhaji'ran ‘ should <livide must 
indicate opportunity ; and that the term ‘ should take ’ only 
refers to what actually happens in ordinary worldly practice ; just 
as in the injunction ‘ the hungry man should eat or ‘ for the 
sake of the acquisition and safc-gusyding of his property one shall 
seek the help of the king.’ Gautama has distinctly enumerated 
(in 10‘.39) the sources of ownership«as-— ‘ Inheritance, purchase, 
&c., &c.’ 

“ Thus then, since we have such direct Smrti-injunctions as 
those of the Astahd and the like (wliich are something to he done 
and hence fit subjects for injunction), what is said in thein regard- 
ing Impurity and Purity can only be taken as laying down some- 
thing that is entirely of a sanctificatory character ; and since this 
also has its basis in a (Vedic) Injunction, it may be regarded as 
prescribed by that injunction itself. So tl)at it is only from the 
scriptures that it can be det(*rmined what is impurity and whsit is 
purity. For this reason it is necessary that the nature of impurity 
also should be fully explained.” 

drjr-answer to the above is as follows -This has been 
explained under 1.H.5 below, where ‘ fat, semen, &c.,’ of men 
have been mentioned as constituting ‘ impurities ’ ; and the 
specifying of ‘ men ’ is only illustrative, as is clear from other 
Smrti-texta, of all such animals a« tht; dog, the cat, the ass, the 
camel, the monkey, file crow, the village-hog, the village-cock, the 
rat, ttie jackal and other carnivorous animals and birds, also 
nailed animals and the inungoose ; and ‘ fat ’ and the other things 
include also the ^es/i and the /tair. 

What is meant by the declaratioh of • purification ' (in the 
present verse) is that whenever the substances mentioned become 
' contaminated by urine and such thingj^ they have to be sanctified 
in the manner liid down ; and this need not be done when they are 
to be used in their natural condition Because gold and other 

17 
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things are not impure by their nature,— when alone they could need 
purification whenever they would ,be used. 

Or, the verse may be taken as laying doWn the purification in 
connection with. a visible act, but with a view to an invisible 
(trancendental ) result : just like the laying down of the rule 
that ‘ one should eat facing the East.’ 

In this latter case however, the mention of ‘ purification ’ 
would be incongruous, 

^ As for the ordinary clearing and washing of vessels before 
eating, those are done on account of usage, <^ind not by virtue of 
the Smrti-rule regarding purification (which pertains to only such 

articles as have become defiled by the touch of the unclean 

thing). 

As regards the other things that are ‘ untouchable ’ by man- 
such, for instance, as. the Chanddla and the like— or garlic, onion, 
wine, nleat and so forth, — these also are sources of defilement 
of substances. 

What particular form of purification shall be used in the case of 
the contamination by what unclean thing, — for this it is necessary to 
look out for usage and other Sin rti- texts. Details on this point have 
been .supplied by Harlta, Apastamba, Parashara and other sages j 
bift all these passages we have not quoted here, for fear of having 

to write too much, in the manner of the philosophical writer 
Chandragomiu .— ( 110). 


VERSE (111). 

A GOLDEN VESSEL, FBEB FBOM STAINS, BECOMES PUBE BY WATER 
ALONE ; SO ALSO WHAT IS PRODUOEn IN WATER, WHAT IS " MADE 
OP STONE AND WHAT IS MADE OF SILVEB, IF IT IS NOT ENCHASED 
(OR VERY MUCH DEFILED). — ( 111 ). 

Bhdsya. 

This rule applies to two ^particular metals, gold and silver, 
when they are free* from stains ; as for other metais, copper and 
the rest, theiiv cleansing is to be done with washinar with nowderad 
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bricks and such things, just as in the case of their being defiled 
bj leavings of food. Tlijbrg is no stain in a vessel in which nxilk or 
water has been drunk. As regards the case where parts of the 
vessel become stained by the leavings of meat, butter, milk and 
such things, the author is going to lay down distinct means of 
cleansing — *By that from which they sprang &c.* (113). Then 
again, since the text has spoken of the removal of ‘ smells and 
stains ‘, •we should make use of such cleansing substances as may 
be capable of removing a particubw stain ; and it is not necessary 
to make use of ash and water in all cases. Harita mentions 
several such cleansing substances, as ‘powdered wheat, rice, peas, 
barley, kidney -bean and lentil ' ; and he proceeds to say — ‘ even 
when gold and silver vessels are not stained, if they have been 
touched by a Chandrda, or by a n^enstruuting woman, they should 
be cleaned with ash twenty-one times.' 

Shaflkha however has declared thus — ‘ Of metal vesselS defiled 
by a dead body or blood or semen or urine or ordure, there should 
be either alteration or scrubbing or washing .twenty-one times 
with ash ’. There should be ‘ alteration ' in the case of vessels 
long immersed in urine Ac. ; ‘alteration ’ means the destruction of 
the original name and form and the bringing about of another 
shape and name ; — ‘ scrubbing ’ means scratching with a sharp 
weapCHi”'cJr with stone. 

Another Smrti-text has prescribed ‘ (1) melting, (2) heating 
and (3) hammering.’ — When the vessel has been put into the 
melting-pot by the goldsmith, it becomes pure ; — ‘ burning ’, ^i.e., 
being put into fire b^ goldsmiths hammering *, i. e., heating and 
then placing on the anvil and hammering, in the melting-pot ; — 
it being declared that * all mines are pure.’ 

‘ WTiai is produced out of water ’ — thtf conch-shell, the rock- 
crystal and the like. For the stdioiea cqnch-shell there is purifi- 
cation by the paste of white mustard, or by cow’s-urine and whter, 
or by milk. We read in another »*AS'nir/j — ‘The couch -shell* is 
purified by water ; if it is defiled and oily,* then by milk and 
water, and by the paste of white mustard.’ 
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^ Anupaskrtam ’ ‘ enchased \ i.e., the chasings in which are not 
filled (with unelean f^hings), not vev-y much defiled. This goes with 
every one of the things mentioned ; hence in the case of every one 
of these being defiled with the touch of dry unclean things or of 
the chaudala and the like, — even though there be no stain, — the 
purification is to be us described before, in accordijnce with other 
Smrti-texts. — (111). 

VEESE (112.) 

Gold and bilvrb spbano out of the union op water and fire ; 

FOR THESE REASONS THE .PURIFICATION OF “THESE TWO IB BEST 

DONE BY MEANS OF THEIR SOURCE. (112.) 

Bhdsya.. 

Thi.s is a purely commendatory description. 

In the series of eommcndatory passages beginning with the 
words ‘^aynirvai varunam * and ending with ‘ ahhyCikdmyata ’, 
the origin of gold and silver has been described ; the meaning of 
which is that — ‘ Agni approached V^aruna, i.e., water, in the 
manner of a male approaching a female, and had sexual inter- 
course with it, and out of this sprang gold and silver.’ 

For this reason the purification of these is done by means of 
thdlr ‘ source ’ ; i. e., by fire when there is much dej^lement, 
and also by water. 

Another reading is ‘ Sayonya ’ ; in which case the meaning is 
‘ by that which has the same source as themselves ’, i.e., by ash. 
And in accordance with[this view cleansing by means of clay is also 
sometimes permitted. 

The '‘purification is best done ’.—(112), 

VERSE (113). 

Op copper, iron, brass, pewtfr and tin, the purifioation should 

BE DONE, according TO SUITABILITY, BY MEANS OP ALKALINE 

SUBBTANCB8, OF LIQUID ACIDS AND OF WATER. (113). 

ti 

Bhdsya, 

According to suitability ’.—According to wh%t may be suitable 
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to a particular thing ; i.e., that substance should be used for 
cleaning which is best fitjted to nemove the dirt^from the object to 
be cleaned. It is fbr this reason that in another Smrti we find it 
stated that — ‘things made of tin and lead are t* be cleansed by 
means of cow-dung and chaff.’ Similarly — ‘ Brass-articles smelt 
by the cow, or defiled by the food -leavings of the Shudra, 
or defiled by dogs and cows become cleansed by means of 
alkaline substances.’ It is with a view to this that we have the 
various varieties of alkalines, such as those prepared out of 
gruel, or of pomegranates and so forth.— (113). 

VERSE (114). 

For all liquids, purification has been declared to consist in 

THROWING OUT A LITTLE ; FOR SOLIDS, IN SPRINKLING ; AND FOB 

WOODEN ARTICLES, IN SCRAPING. — (114). 

Hhdsya. 

‘ Liquids* — Substances that have the tendency to flow ; e. g., 
clarified butter, oil, gruel and so forth ; when small quantities of 
these, — not more than a seer — are defiled by the cow and other things, 
— their purification is done by means of ‘ utpavana -i.e., the 
removal or throwing away, of a portion of the original contents. 
In an other Smrti-tQyit it has been declared as follows : — ‘Utpavana 
is done by means of two blades of Kuslia, with the hymn— 

‘ pavamdnafysuvarjanali, &c.’ 

Others have explained ‘ utpavana ’ to mean ‘ make to over- 
flow ’ ; the meaning being that another similar substance is to be 
poured into the defile/i liquid till the vessel becomes filled to over- 
flowing and a portion of the liquid flows out. 

♦ 

What is "here prescribed is to be done in the case of direct 
contamination. 

• a 

In the case of small quantities,, the liquid has to be thrown 
away. 

When, on the other hand, it is th^'vessel that is contaminated 
— and there is ild direct defilement of the liquid itself — it should 
be removed into another vessel. In the case of liquids becoming 
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contaminated by the contact of food-leavings, it has been declared 
‘ clarified butter should be placed in 'water and Vedic mantras 
recited ’ ; and it is clear that the things have to be poured 
into another vessel, which latter is to be placed in water ; for if 
the oil itself were placed in water, it would not remain fit for 
use. Similarly in the case of clarified butter also. # 

The said ‘ ut2)avana ’ is meant for liquids. But when liquids 
come into contact with urine and other unclean things, to this 
extent that their own odour an*l colour cease to be perceptible,— 
they have to be thrown away. 

As regards such liquids as have been boiled, Shaftkha has 
prescribed re-boiling also. 

This same purification pertains to even urine and other 
unclean liquids, when they are to be used by the Shudra and 
others. But in this case ‘ utpavana ’ Av^ould mean only ‘ overflow- 
ing As Vashistha has said— ‘ for things on the ground it is like 
water 

‘ Solids ’ — hard substances ; such as cooled clarified butter, 
curds, sugar-candy, cakes and the like. In the case of these, if the 
.portion that is defiled is thrown away, the remainder becomes 
purified. Shaftkha has declared — ‘ In the case of dry substances, 
by the removal of contamination ’. 

Or, the term * samhatCiTj, ’ may stand for things composed of 
several components ; such as, couch, seat, bed and the like, which 
are composites, composed of homogeneous as well as heterogeneous 
constituents. 

. But in all cases, purification is obtained by the removal of 
contamination. 

In the case of contact with a dead body, ’ or with unclean 
things that have dried yip, that part which has come into direct 
contact with such things is to be washed and, the rest of 
tSie thing is to be sprinkled* with water. 

In the. case of wooden articles — i. e., things made of wood 
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only, such ns a seat, a board and the like made o£ wood— if these 
are contaminated by the! touch t»f a dead body,# or a chdndala or 
Shudra, — there shoftld *be scraping. 

Others hold that scraping is to be done only *when the thing 
touches Ordure ; in which case, the stain and the smell have got to 
be removed by ‘scraping, and the rest of the thing is to be washed 
and sponged with clay and water. ■ 

On contamination by a dog and such things, there should be 
washing, as in the case of ordure. * 

In the case of the wooden bed and such things made up of 
wood and ropes &c. and not of wood only)., purification is 
secured as in the case of ‘soli<ls’ or ‘composites — . 114 ). 

VEUSES ( 116 - 116 .) 

DuBIHO SACRIFICIAI. rEBFOBMANCE THEBE SHOtV.D BE CEEANIKG OP 
THE SACRIFICIAL VESSELS ; THE PURIFICATION OF SPOOlis AND 

CUPS IS ACCOMPLISHED BY WASHING ,* ( 116 ) 

The purification of the ‘ Chabu ’, the ‘ Sbuk ’ and the 

‘ SbUVA ’ IS DONE BY MEANS OF HOT WATER ; AS ALSO OP THE 
^ SpHYA ’, THE WINNOWING BASKET, Tllh CART, THE PESTLE AND 
THE MOB'I AK. (lld)> 

Bhdsya. 

These two verses are to be taken as citing examples in illus* 
tration of what has been laid down in the Shruti. 

When the cups, the spoons and other sacrificial vessels have 
been used in one performance, they become smeared with 
clarified butter and * other offering-materials employed at that 
perforraance ; and with a view to avoid the contamination of the 
fresh performance by such stains and smearings, these have to be 
removed by means of hot water ; and this cleansing has to be 
done in the manner prescribed for tsich’ case : sometimes by hand, 
sometimes by kusha-grass, sometimes by the threads at the end 
<)£ one’s garment, and so on. , 

The purifiention here mentioned is in connection with sacri- 
ficial, performances ; in the event of the vessels becoming - defiled 
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with food -leavings etc., the cleaning is to be done in the same 
manner as in the cctee of ordinary veseelk In as much as we 
have the Vedic declaration— ‘ they do hof become unclean by 

Soma it is urwierstood that in the case of other defilements, the 

ordinary purification is to be done. 

The exact shapes of the ‘ graha ’ the ‘ chUmasa ’ and the 
‘ sphya ’ are to be ascertained from persons versed in sacrificial 
lore. — (115 — 116). 

VERSE (117). 

r 

Of OBAINS AND CLOTH, IN LAUGE QUANTITIES, THEBE IH SPKINKLINQ 

WITH WATER ; AND IN SMALL QUANTITIES, THEIR PURIFICATION 

WAR been ordained to be secured by means of WASHING 

WITH WATER. — (117). 

lihdsya. 

Grains are declared as to be regarded to be ‘in large 
quantities ’ when they are more than one ‘ dronu ’ in weight 
(about thirty-two seers). Others hold that they are to be regarded 
as ‘ much ’ in relation to particular men and to particular time and 
place ; e.g., for one who is in a poor condition, even a ‘ kudava ’ (a 
quarter seer) may be ‘ much ’ ; similarly under certain conditions, 
^rain is regarded as ‘ much ’, only when there is a lar^fg^i^cumu- 
lation. Says Baudhayana (Dharmasfitra 1-5-47) — ‘ One shall 
employ the method of purification after having duly considered 
the place, time, the man himself, the substance, the use to which 
it is going to be put, its origin and condition.’ 

' Some people would apply the same rule* to cloth also. 

Though things have been declared to be ‘ many ’ when they 
are three and more, yet, since the text has used the plural number 
in the term ‘ alpdndrp. ’, ‘ those in small quantities ’, we take it that 
upto (and including three),* they are to be [regarded as of ‘ small 
quantity ’. 

‘ With water ^ (in the W?cond time) — This is purely illustra' 
tive ; hence the ^loth is to be washed with that licjuid which may 
be able to femove the CQntamination that has defiled it. This has 
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been already explained before. The term * sprinkling * haa been 
used for the purpose of emphasising the use of* water, the sense 
being that ‘ the sprinkling is to be done with water only.’ It is 
on account of this difference that the term * with water ’ has been 
used twice. 

If even by vmshing the stain in the cloth does not go, then that 
much of it should be cut off, or the whole should be cut off, — 
as laid down by Gautama (1 — 33).— (117). 

VERSE (fl8). 

The method op pueifying leathick ajjd tbbe-barkb is similar 

TO THAT OF CLOTHES ; AND FOB VEOE'rABLES, BOOTS AND FRUITS, 

THE PURIFICATION IS LIKB THAT OF GRAINS. — (118). 

Rha.sya. 

Leather', — i. e., goat- skins and such other skins ns are 
touchable ; and not the skin of the dog, the jackal or such animals 
as are by their nature unclean. 

The same rule holds good regarding also things made of the 
said leather, in the shape of shoes, armour an<l the like. 

In the present context, v^^ierever the original constituent 
cause is mentioned, it includes the product also ; and vice versa. 
So tha t the rule laid down in connection with ‘ wooden articles ’ iff' 
Applicable to loood also. Vashistha, having described the purifi- 
cation of wooden articles, proceeds to speak of ‘ wood, bone and 
earth ’ ; and if the cause did not include its product, how could 
the author apply the purification (prescribed for wooden articles, 
and not for wood) to the wood ? In fact the inclusion of the 
product by the cause is only right, since the notion of the latter 
does not certainly cease in regard to the former. 

‘ Vaidala ’ stands for the bark of trees and other like things. 

In Another Smrti-te^t this same purification in laid down for 
feathers, kasha, skins, chowries, grass, cane, hair, and tree-bark ’ 
■Here * feather ’ stands for the peacock's feathers, and things 
•made of them, cucb as umbrellas, hair ornaments and so forth 
the term ^ pavitr a * stands for Lusha, and also for cloth made of 
18 
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husha; — the term * grass' stiin(\3 for palm-leaves ; uccording to 
the assertion that ithe palm is kirown ;as the km(/ among plants 
and the part of the wood (i.e., ‘ trna which is part of ‘ trnardja ’) 
denotes the whole, like the term ‘ deva ’ denoting the name 
‘ Devadatla — ‘ hairs ’ — i. e., of the cow, the horse and the goat, 
not of man ; as the latter, when fallen from the. body, are un- 
touchable ; for in the present context all the purilication mention- 
e<l pi rtains to cases where a thing has l)een defiled by the touch of 
another substance, and not wK-ere the thing is unclean by its 
very nature ; that this is so is indicated by the fact that exactly 
the same purification has been laid down for cloth tind grain. 

Vegetables have to be dealt with in the same manner as 
grains. That is just as sprinkling and trashing are the means of 
purifying grains, while they are still in the form of grains, and 
have not undergone embellishment by means of thumping and 
the like acts, — so also are they for the purifying of vegetables also. 
Hence the present rule pertains to uncooked vegetables only. As 
for cooked vegetables, even though they are spoken of as 
‘vegetables’, yet some other method of ])urification has to be 
found for them ; as it has l)een said — ‘ by clean water and by the 
flame of fire ’ and so forth. For vegetaldes taken out of large 
heaps, as also for gruel, co\v’s milk and the rest, sprinkling 
and heating on fire have been specially laid down bii-fisrita ; — 
and similarly, for all grains in pods, scrubbing and pounding and so 
forth. 

All this is for the purpose of removing nil doubts in the 
eyent of their being touched by foot, as it has been said that 
‘ all things in large ejuantities ai*e pure.’ — dllS). 

VERSE (119). 

Of Silken and woolen stuffs, by means of saline earth ; op 

BLANKETS BT SO AP-BkYiRIV:S ; oF ‘ AMSHU-PATTA,’ BY THE BbL- 

FRUIT ; AND OF LINEN BY WHITE MUSTARD. — (HO). 

* Bhdsya. 

‘ Usa' is saline earth. 
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The ‘ soap-berry ’ and other thinj^s mentioned are well-known. 
When the stufffs .’spoken* of are stained by an oily 
substance, they ha\^e lo be rubbed over with the powder of the 
things mentioned, and then washed. 

^Silken-stuff'^ '' kausheyn is a particular kind of cloth ; so 
also the ‘ anishiypafJa ’ ; the ‘ drika is iroolen stuff Tn connec- 
tion with this latter Ilurlta has decl;ire<l that ‘ woolen articles are 
purified by the sun. ’ But this should he understood as ])ertain* 
ing to such stufl's as are constantly worn, and hence come into 
contact with the Inxlies of several persons • and not when tJiey 
have b<!come defiled by foreign contamination, 

By reason of all these l)eing ‘cloth’, it might be thought 
that ‘ sprinkling and washing ’ would he the nieans of purifying 
them ; and the present text prescribes the methods for moving 
the stains of oil, &c. 

‘ Ksauma’, ^ Linen includes jute stuff afso. (119). 

VERSE (120). 

TiIK I. earned man StloULD PEUIFY CON(U!-BnKLIiS, HORN AND 
TniNUS MADE OF HONE AND TU^K, LIKE LINEN ; AND BY OOW’s 
URINE OR WAT>IB. (120). 

Bhdsya. 

'Di»'‘’?bone ’, ‘ horn ' and ‘ tusk ’ meant are those of the touch- 
able animals, — the cow, the sheep and the elephant, — and not of 
such animals as the dog, the ass and the like. 

‘ Water ' iind * ro/n's urine ’ tire optional alternatives; while 
the use of ‘ white mustard ’ is to be combined vvitli either of 
these. — (120). ’ 

VERSE (121). 

Grabs and wood and straw bi/oome pure by sprinkling ; the 
HOUSE BY sweeping AND SPRlKKLj^NG ; AND AN EARTHEN POT 
BY aB-BAKIHG. — (121). 

Bhdsya. j 

‘ Paldla \*^s}raw, ’ is the name applied to «orn*stalks used in 
the making of mats and such other things 
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’ i.e., kusha, ordinary grass, and so forth. 

“ In connection with the mention of ‘ wooden articles ’(114), 
it has been remarked that the mention of 'ihfi*'product implies the 
cause also ; under the circumstances, why should ‘ wood ’ be men- 
tioned in the present verse ? ” 

It is mentioned for the purpose of emphasisihg the fact that 
sprinkling alone is what should be done. And it is in virtue of this 
that until the cause contamination is very serious, people do not have 
recourse to scraping the wood. ' Jn the event of its being touched 
by the Chandala and such unclean persons, the purification is 
brought about ‘ by means of the rays of the sun, of the moon 
and wind’ ; but in the case of things made of wood, — such as the 
ladle and the like,— if the contamination is slight, people desirous 
of using them in connection with food &c., should have recourse 
to sprinkling and scraping. 

is the clenrinar of the house, which consists in 
removing of the stains of smoke and such things. 

‘ Smearing' — i. e., rubbing the floor with cow-dung, lime or 
some such thing. 

All this should be understood to be necessary in the case of 
, the whole wall of the house becoming defiled by the touch of a 
dead body, a chandala, a menstruating woman and su ch per soife ; 
while in the case of only a portion of the wall being defiled, only 
that part should be smeared. But in the case of defilement by 
a dead body falling on the roof, walls should be scraped, rays of the 
sun should be made to ent*r the house, and the inside should be ex- 
posed to flames of fire ; and in some cases re-Jbuilding also has been 
laid down. All this comes under the term ‘ clearing ’. 

Of earthen* articles, there should be ‘ re-bakiny ’. 'fhat is, 
when it has been touched by a man with unwashed mouth, it shall 
be heated on fire ; actual retaking is to be done only in the case of 
its being defiled by such unclean things as a wine-keg and the 
like. ' When however it is ^touched by the wine itself, it should*,^ 
be thrown away. This iS what has been •^thus declared by 
Vashistha (3 —59) — * An earthen article is not purified by re- 
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^ ^ C 

baking i£ it has been touched by wine, urine, ordure, spittings, 
pus and blood — (121). ^ 

* VERSE (122), 

By Cr.BA.NINa and smearing, by SPRINKIilNO AND BY SCBAFINO, AND 
BY THE LODGING OP COWS — BY THESE FIVE LAND BBOOMBS 
PURIFIED. —( 1 2 2) . 

Dhdsya. 

Sprinkling — with cow’s urine or water; or by milk, as laid 
down in some books.> 

‘ Scraping. ’ — Scratching with some weapon and then throw- 
ing away the scraped earth, according to Gautama’s direction that 
‘ of land there .should be throwing away ’ (1.32). 

‘ By these tire. ’ — This re-iteration is with a view to indicate 

that the methods may be used singly or colle^itively. ‘ Smearing ’, 
without'* cleaning is a in<Muis of purifying a spot which* is not 
supplied with a dust-bin. It the ground is stained with urine 
or ordure, there should be scraping and sieecping. In tbe case of 
river-banks and forest.s, there should be sprinkling with water. 

* Lodging of cotes ’—making the land a cow-pen for a single 

day. 

All this should be done in the case of land lying near tiie 
cremaflon-^round. In the case of land containing bones and 
skull, a portion of the earth should be taken out and thrown away 
to another place ; also where all these may not be visible, but 
where their existence and subsequent appearance may be sus- 
pected. — (122). 

VERSE (12.3). 

What has been eaten by a BijtD, what has been smelt by a 

OOW, blown, UPON, OR SNEEZED AT, OB. DEFILED BY HAIR AND 
INSECTS, BECOMES PURE BY S^ATTBUING EARTH. — ( 123 ). 

Bhdsya, 

I 

The use qt the term * eaten ’ indicates that Jhe text pertains to 

food. 
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' By birds ' — i.e., parrots and other birds that are eatable— 
what has been eaten^out of (rendered a ‘.leaving). This does not 
apply to what may have been eaten by the 'crow, the vulture and 
other such birds ;,as in connection with this extensive expiatory 
rites have been prescribed undt'r the text ‘ what has been licked 
by a bird &c., &c.,’ which lays down the expirittion to be per- 
formed in the case of food which, by itself, is quite pure. Thus 
it is that there is no purification for food that has been eaten 
out of by the cow, in connection with the eating of which a 
similar elaborate expiation has been laid down. Though such 
may be the law, yet it is necessary to find out other Smrti-texts 
and usage bearing upon the subject. As a matter of fact, when 
food, larger in quantity than ten cupfulls, has been defiled by the 
crow and other such birds, what cultured people do is to throw 
away just that portion of it that has been touched, and make use 
of the remainder aftel having purified it ; but if it is less than ten 
cupfulls, they throw it away. Here also the peculiar circumstances 
of each ca|e have to be taken into consideration. 

In another Smrti-text, food defiled by the black birds has 
also been prohibited. 

‘ Blown npon ' — with breath from the mouth, or over which 
a piace of cloth has been shaken for the purpose of being dusted. 

‘ Sneezed at ’ — that food on which some one has sneezed. 

^ Hair' — of men from their heads. — ‘ /n.s<?c^.s ’—small or- 
ganisms ; some of these, born out of moisture in the house, if 
they fall upon the food while living, they do not defile the food ; 
just" as is the case with flies. The present purification is laid 
down for the case where dead insects fall on the food. Those 
insects, on the other hand, that ai’e born out of imp'fire sources, 
or which live upon dirt^ they defile the food, even when living. 
Says Gautama (17-K9)— ‘ Wlwt isj «lefiled by hair and insects is ever 
uneatable.’ When the food happens to be covered by a large 
nurnWr of these, the whole ^f it should be thrown away. 

In the case ofi large heaps of food, if a small • portion of it 
happen to be contaminated by impure insects, that much alone of 
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the f(?od has to be thrown away and the remainder is purified. 

In the case of contaminati#n by hair, another Smrtl has laid 
down that the food’ shall be touched by vessels of gold, silver, 
kuaha and gems, along with water. In certain works heating also 
has been prescribed. 

Some pe(?[de have taken this verse as laying down a rule for 
the purification of land. But they go against — (a) other Smrti- 
texts, {b) usage and (c) the direct meaning of the text. — (124). 

VERSE (125). 

% 

Fbom an object tainted by an unclean substance, as long as 

THE SMELL AND TUK STAIN CAUSED BY IT DO NOT DISABI'EAK, 

so LONG SHOULD EARTH AND WATER BE ARBLIED TO IT, IN ALL 

CASES OF THE BUBIFICATION OF THINGS. — (125). 

Bhdsya. 

‘ UncUan ’ — Untouchable. 

“ If that be so, then what is not eatable by the person con- 
cerned, that alone will be a source of contamination for him ; e.g., 
wine and spirit would be*/ unclean ’ for the Brahmana, but not for 
the Shtidra.” 

This is not right ; because substances intended as offering- 
matefTals tit a sacrifice are ‘ not eatalile ’, before the offerings have 
been made ; and yet they are not ‘ untouchable As for wines 
and spirits, even the touching of these has been prohibited for the 
Brdhmana. So that that thing may be regarded as a source of con- 
tamination for a man the touching of which has been prohibited 
for him. So that what is true is, not ‘ what is not eatable is 
untoiZchablCf ’ but that ‘ what is untouchable is not eatable.' 

‘ Tainted ' — besmeared ; contaminated. 

‘ So hmg ’, — this prescribes repetition of the act. 

‘ Earth and u:ater ' ; — all this to be is used only if there is 
need for it ; and the need would consist in the removing of the smell 
and stain. So that in the case of the tough of such unclean 
things as are dry, or in the case of the contamination having 
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taken place long ago, — since the smell and stain would have* been 
removed by the le^se of time,— rwashin^ with earth and wate^ 
should have to be done once only. 

The use of* earth and water is for a visible purpose, — since 
it is only by their use that the stain is removed and the thing is 
purified ; what then is the use of the phrace ‘ as loitp as ^c.’ ? ” 

The explanation is as follows ; — The qualifying phrase has 
been added with a view to exceeding the restricted number of 
applications, specifically laid ddwn in such texts as — ‘ once to 
the urinary organ, thrice to the anus &c.' (3-44S) ; the sense 
being that if the removal of the stain &c., of the excretions be 
found to be impossible by the restricted number of applications, 
the said restrictions are to be ignored and more applications 
used. All that the mention of the exact number of applica- 
tions means is that even if the smell and stain be removed by a 
less number of applications, the prescribed number must be 
made up. 

‘ Earth and water ’ have been mentioned only as indicating 
things that may be used as a means of purification. Hence 
even though the contaminating sul)stance may have been washed 
off by water, yet it should be rubbed with saline substances, so 
that not a trace of the substance may be visible. 

‘ Disappear ’ — go off, cease. 

‘ Caused by it ’ — caused by the unclean substance. Hence 
there would be no (lontarnination if the smell of such substances 
as musk and the like did not disappear from clothing &c. But in 
the case of a thing painted with kwhkuma and ^such substances, if 
any portion of it should happen to be contaminated by an upelean 
thing, then the kuhkuma also has to be removed' from that 
portion ; and this for the simple reason that the kunkuma also is 
in contact with the unclean thing ; specially there also the ‘ smell 
and taint’ are present. If however the colour of kuhkuma happens 
to be attached to one’s bo<Jy, and it cannot be removed by rub- 
bing, then purification may be attained (even by th^ use of earth 
Mid water),— ;(125). 
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VERSE (126). 

The gods obdainbd threb ‘rniNas pure for sthb Brahmanas : 

• • 

WHAT IS NOT SEEN, WHAT IS WASHED WITH WATfeR AND WHAT IS 
COMMENDED BY WORD. — (126). 

Bhdsya. 

Pavitram ’ — pure. 

The mention of the gods is hy wiiy of commendution. 

The term '' Brdhmana' include-^, uccording to tiange, jdl 
castes. 

‘ IVhat is not seen' ; n thing that, tliongh lying in an un- 
protected place, is yet not actually seen to have been contaminated 
by the touch of the dog, the crow or such other things. The 
mere presence of such animals should not be made the ground 
for suspecting actual deiileinent, until it is ^actually perceived. 
Similarly there can be no hiirin in a tnan partaking erf food 
prepared in the kitchen by cooks and others who may have done 
the cooking without having themselves undergone si cleansing 
process [if anything unclesin is not actusilly perceived]. 

In this connection, no one should entertain the idea that — 
‘there would he nothing wrong in the partaking of foo.l if the 
defilement were entirely unknown.’ As this would be contrary ^ 
what tas b*een declared (in .a-20) regarding the sinfulness of 
eating certain things unintentionally. 

Thus the conclusion is that a thing is to be regarded as pure in 
connection with which no contamination is known by any of the 
recognised means of knowledge. But when, even in the absepce 
of definite proof, there be even the slightest and most far-fetched 
suspicihn regarding contamination, the thing concerned should be 
washed with water. E.g. when from among a large number of 
dishes and cups lying in the same place, if even one has been seen 
to be contaminated by the touch of the dog or some such thing, 
all the rest of them also should be washed with water. 

To this same category (of ^ichatis Aot seen') belongs also ^wkgt 
is pommended by word.' That is cultured men should be made to 
19 
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pronounce the thing to h&pure. They sny that things become pure 
by the Brahmana’s jvord.- The ivi ^prashasyate'^ ^is 

com7nended\ has the force of the Ivjwictiv'e. * 

Some people ^explain the ‘ commendation’ here spoken of as 
follows : — “ When the person going to make use of a certain thing 
has seen it being defiled, even if he does not hiraseif see it being 
purified, he should believe it to have been purified if cultured 
people assure him that it has undergone purification.” 

This however is not right. Since the assertion of a trust- 
worthy person has nowhere been spoken of as being unreliable, to 
assert it here would be a needless repetition. 

Others have explained the term '‘ichat is n-nshed with water' as 
meant to be an example, — and the '’unseen' and the '"commended 
by word' as the two whose purity is here enjoined ; the sense being 
— ‘Just as what is washed with water is pure, so also should be 
regarded what is not seen and what is commended by irord.' 

“ If everything is pure, in which no contamination is cognised 
by either Perception or Inference or Verbal Authority, — then why 
should the ChdndriiyauaAmve been prescribed (under .5-21) as to be 
performed for the expiation of the sin of having partaken of 
defiled food, without knowledge ?” 

What has been said under .5,21 is in connection with what is 


tit 'for being eaten ; while the present text deals with purJ^joaLion in 
general. Or, a distinction may be drawn between the two decla- 
rations, either on the ground of one refering to cases of more 
serious defilement than the other, or on the ground of one refering 
to times of distress and the other to normal times. — (126) 


VERSE (127). 


WaTBB OOLLBCTED on the OBOUND is PDBB, ip it is SUPFIOIBftlT TO 
ALLAT THE THIBST OP THE COW ; BUT ONLY IP IT 18 NOT CON- 
TAMINATED BY ANY UNCLEAN THING, BECOMING APPECTED BY WITH 
ITS SMELL, OOLOUB AND TASTE.* — (127) • 

Bhdsya. 

The ‘ground’ is^mentioned* only by way of illustration ; so that 
water in canals is also pure. Water on the ground, as also in the 
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atmosphere, is, by its very nature, pure ; but t^ie ground, being in 
contact with unclean subsfance^, is slightly impure ; hence when 
water is collected cm the ground, it imbibes impurity by 
contact ; and the present text proceeds to point^out what quantity 
of water thus collected is to he regarded as pure : — ^Suficient to 
allay the thii^t of the cow' ; — ^vaitrsnyam' raeans freedom from 
thirst. This is meant to indicate a particular quantity ; this ex- 
planation having been adopted by the ancients on the strength of 
the words of the Veda — ‘so that fhe dawlap of the cow dapples in 
\"ater &c. &c.’ Thus the quantity meant is that in which the 
cow’s dewlap becora*es submerged, or*which allays her thirst. 

Water collected on pure ground is pure, even in small quan* 
titles. 

“How is it to be known that water has been *'contam%nated by 
an unclean thing' ?” 

% 

In answer to this we have the phciine-— ^becoming affected by 
its smell, colour and taste.' The Instrumental ending in ^amedhyena\ 
'’by an unclean thing', has to be changed here into the genitive ; 
the meaning being — ‘when the water imbibes the smell, colour and 
taste of the unclean thing, then it is to be regarded as contaminated 
by it.’ According to this construction, if in a tank, an unclean 
thing be found in one part, while in another part the water be 
fouftd to^be free from its smell Ac., then this latter is to be regarded 
as pure— (127). 

VERSE (128). 

The abtisan’h hatjd is always pure ; so also is mbrchahdisk 

SPREAD OUT FOB SALE ; THE FOOD BBGOBD AND HELD BY THE 

STUDENT IS BVBB SACRED ; SUCH IS THE ESTABLISHED RULE— 

( 128 ). 

Bhdsyfi 

^Kdru* is artisan ; such as the cook; the dyer, the weaver and 
so forth /—the hand of these peo'/le is 'always pure.' It is for 
this reason ttfat they are touchable even during periods of impurity 
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caused by birth or death. But it does not mean that their hand is 
to be regarded as piye even when (ound, to be actually bearing the 
stains of ordure or such unclean things. ‘ • 

What is stated here is on the same footing wdth what as been 
asserted before regarding certain people being ‘immediately puri- 
fied.’ Nor is there any superfluous repetition; as’Yio such puri- 
fication has been declared anywhere else in the Institutes of Manu. 
Then the present text contemplates another case also, e.g. 
weavers, as a rule, weave cloth without bathing ; — for separating 
the yarns from the pillars they make use of d^iigh and gruel &c. ; 
— they place the vessels contstining these things at random the 
‘impurity’ involved in all this is what is negatived by the present 
text ; and it is not meant that people who are impure by their 
very nature are to be regarded as ‘touchable’ by taking to the work 
of artisans ; because such work has not been ordained for them. 

This, same reasoning holds goo<l regarding the view that 
things touched by Mlechrhhas are not impure. In connection with 
these, sprinkling and washing have to be done, as laid down by 
Shatikha, who reads — ‘The artisan’s hand is pure, and so also are 
substances in a heap.’ 

Merchajidise ] — the substance tliat is sold for money, oris 
exchanged for some other substance, is called ^merclumdise ; and 
.when this is ^spread out* in the market-place, it is pure. ^I'hat is, 
it does not become defiled by such contaminations as being handled 
by several purchasers, being spread out on unwashed ground and 
so forth, even though one mav perceive such contaminations again 
and again. Since the text speaks of its being ‘‘spread out', it follows 
that so long as the thing is stored within a room, it is not pure, even 
though it is *iu the market-place’. As regards cooked . subs t&nces, 
sueh as fried flour, cakes and the like, — though these also are ‘pure’ 
(when spread out in the* market-place), yet they •are not fit for 
eating ; as declared by Shaftkha-*- ‘things exposed in the market- 
place gre not fit for eating*. 

^Beld by the student '. — ByVeason of the ‘purity.’ being spoken of 
in this verse along ^ith this term, it is to be regarded as pertaining 
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to such contamination as the following — (a) treading along the public 
road in course of begging Qi) the sight of* unclean objects, (c) 
spitting and sneezing, ((f) the dropping of one hand on the food 
obtained and so forth,— all which are probable. • 

^Sacred; — this is meant to imply purity — (128). 

VERSE (129). 

ThB mouth of women is always pure ; AS ALSO TflE BIRD IN THE 

PROPPING OF FRUITS ; THE CALF IS PUKE IN OAUBINa THE FLOW 

(of milk) ; AND tHe dog is puke m TUB CATCHING OF DEER— 

(129). 

Bhdsya. 

The mouth of all women is ‘pure’ — for the purposes of kissing &c. 
‘Women during sexual intercourse etc.’ — says another Smrti-text. 
What is said here applies only to such women with whom sexual in- 
tercourse is possible, and not to the mother, sister and such women. 
This should not be understood to be the denial of the impurity 
attaching to the mouth until it is washed after food. Because 
even though the wife is a woman with whom sexual intercourse is 
possible, yet it has been declared in discourse IV that ‘one should 
not eat with his wife’. 

> 

THS addition of the term ^always' implies that the mouth is 
pure, not only at the time of the actual intercourse, but also daring 
the acts that lead up to it. 

^The bird in the dropping of fruits '. — Though the term “sAa- 
kuni'^ ^bird'^ denotes all kinds of birds, yet by usage, what is said 
here is not applicable to the crow, the vulture or other such birds as 
feed u{ion unclean things. 

Since the text uses the term**dropping', the present rule applies 
only to fruits on the tree. 

‘7n causing the ?(?’.— When the cow is being milked, the calf 
^ made to touch the teats for the purpose of making the raili to 
flow ; and yet ^it, has been declared tfiat ‘cows are pure except in 
their mouths’ ; so that the touch of the calTs mouth might be 
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regarded as a source of impurity ; it is with a view to pre- 
clude this notion that we have the present text. 

The dog itself is not pure ; but it is to he regarded as pure 
when in the coufse of huntinj;, it catches"the deer — (129). 

VERSE (130). 

Thb flesh of the animal killed by dogs Manu has declared to 

BB PURE ,• AS ALSO THAT THE ANIMAL KILLED BY OTHER 

CARNIVOROUS ANIMALS AND BY THE ChaNDALA AND lOTHEB#LOW 
0ASTB8. — (130). 

Bhdsya. 

In the preceding verse — ‘the dog is pure in the catching of 
deer’ — all that was meant was that in the act of catching deer, the 
dog is pure ; while/ the present verse goes into further details and 
declares the purity of what has been killed by the dog, as also of that 
killed by others with the stroke of sticks &c. Hence it is only the 
latter part of the verse that lays down something new. 

^Carnivorous animals' — the kite, the jackal and the rest. 
'•Chdn4<i^la and others '; — ‘and others’ is meant to include the 
Shvdpada and people of that class. 

*Low castes' the Nisdda, the Vyddha and othCTs,'^ho live 
by killing animals. — (130). 

VERSE (131). 

T&B cavities that ARB ABOVE THE NAVEL ABE«ALL PURE J THOSE THAT 
ABB BELOW IT ARE IMPURE ; AS ALSO ARB ALL BXCRETIONS DBOPPBD 
FROM THB BODY. — (131). 

« 

Bhdsya. 

The term ^kha' stands for organ ; hence the organs of action 
also become included ; and thus taking the two feet, the plur«). 
number becomes Justified id the phrase ‘those thatj^re below it are 

impure' 
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This explanation (by which the lower organs are all impure) 
is not right ; as it is contrary tc^what has gon$ in the first half. 
Therein it has been (declared that the purity of those above the navel 
is of a higher grade and superior ; and this could have a meaning 
only if the lower ones also were pure ; for what is trhite cannot be 
called more blaek. 

Further, the term ‘‘kha does not signify the orpan, it only 
signifies the cavity or hole. It is for this reason that the organs 
have been spoken of as '’saptashlrshnydb', ‘having seven seats’ (the 
cavities of the two ears, two eyes, two nostrils and the mouth)* 
There are two ‘cavities’ below the navel ; but the plural number 
has been used on account of the male ami female generative organs 
being regarded as distinct. 

According to this, there would be no uitcleiinliness of the hand 
involved in touching the inside of the mouth.; — but only if it does 
not come into contact with the phlegm or other things that may be 
there. So. that if the hand does become contaminated with some 
such defiling substance, the mouth shall not be touched by it — (131). 

VEHSK ( 182 ). 

Flies, wateb-dbops, shadow, the cow, the hobsk, the sun’s bavs^ 

DUST, BABTH, AIB AND KIKE — SHOULD BE BEOAKDED AS PUBE TO 

T^B toDoh.— (132). 

Rhasya. 

‘Flies’. — all sweat-born insects. 

The ‘^cow’ includes the goat and sheep. 

The 'horse' includes the elephant and the mule. 

I 

The ^sutl* includes all luminous bodies. 

.» 

‘ Viprusal},*, 'water-drops' — such drops ^f water as are invisible 
and can be felt only by touch. 

'Shadow'— the Chdnddla and other unclean things. 

'Earth'— ‘in contact with, or walked over by, the ChSndSla and 
the like — is pure. In other cases its sweeping has been prescribed. 
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The flies &c. mentioned here, even though coming into contact 
with ordure and other unclean things, d 9 not become sources of 
defilement. 

Another Smrt=-text says— ‘Goats and horses are pure in their 
mouths ; cows are pure except in their mouths ; cats and mongoose 
are touchable, — as also other auspicious birds and an’raals’.— (132). 

VERSE (1.33). 

« 

For thk clgahsino of the ejkotors of uiunk and kaeoes, earth, 

AND WATER SHOULD BE' USED, AS MUCH AS MAY BE NEOESSAKY ; 
AS ALSO IN THE TWELVE CLEANSINGS OF THE BODILY EXCRETIONS. 

—(133). 


Bhdsya. 

The impurity of the bodily excretions having been asserted 
in 131, the present verse proceeds to lay down directions for their 
cleansing. 

^Ejectors of urine and faecea' — i. e. the organs by which 
these are passed,-— ^. e. the Anus &c. for the cleansing of these 
— one should '‘use earth and water, as much as may be necessary^ ; 
*. fi, not minding any restrictions as to the number (of washings 
and rubbings), one should go on taking up as much-water and 
earth as may be necessary for the total removal of smells and 
stains. 

'■Bodily ' — proceeding from the body, — ‘<?arcre*’ons’— which 
are cjources of impurity. In connection with the purifications ne- 
cessitated by these also, earth and water are to be used as much as 
may be necessary. In another Smrti we read— ‘In the case of the 
former six excretions both earth and water should be used ; in the 
case of the latter six one is purified even by the uoe of water only’. 

In connection with phlegm &c. it is thus declared in another 
Stnrti — ‘The viscid excretion from the nose is called Phlegm' ; and 
since this occurs among the Iktter group of six, . for cleansing it 
earth need not be used at all. — (133). 



1«1 


TBBIB CXXZIT : — POBIVlOiflribM OV •DB8TAXCBB 


VERSE (134). 


Fat, sbmbn, blood, Aabbow, ubine, obdubb, nasal excbbtion, bab* 

WAX, PHLEGM, TBABS, BHEOM OF THE BYES AND*PBB8PIBATION,— 

THBSB TWELVE ABB THE ‘eXCBBTIONS’ OF HUMAN BBINGS. — ’( 184 ). 

Bhdsya. 

The twelve ‘excretions’ or ‘impurities’ are here indicated. 

Human beinys* includes nil five-nailed animals. As regards 
dogs and jackals, their excretions are finpure by reason of their 
own untouchability. 

‘Urine and ordure’ — of all animals, except those of the goat, 
the sheep, the cow and the horse.— (134). 

VERSE (13.^). 

One who desibes cleanliness should apply eabth — once to the 

OBINABY OBGAN, THBIOE TO THE ANUS, TEN TIMES TO ONE HAND 

and SEVEN TIMES TO BOTH HANDS.— (135). 

Bhdsya. 

After the passing of urine and beces, for the cleansing of the 
urinary organ, earth should be applied to it once. 

In another Smrti it has been laid down that one should take 
as much earth mixed with water as can be contained in one hand. 
What I assert is that in view of what has been said regarding the 
using bf as much earth and water as may be necessary, the proper 
quantity would be what is stated in the present text. Some people 
quote, in this corfnection, the following sayfng— ‘The hand being 
filled up, the first (and largest) mbasure of it is called Prasrti, the 
second is half of it ; and the third part of it is called mrUikd.* 
But this measmje applies to the imse of anus -cleansing only. 
In all other ca^s, as much is to be used os may*be necessary. 

20 
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In the case of a single evacuation also,*^ the number o^ appli- 
cations is to be as here prescribed ; and what is prescribed is the 
repetition of the acf (of rubbing and washkig]^ 

There is a distinction among the v^ious kinds of ‘earth’, just as 
there is among the various kinds of the ‘cow’ and other things. In 
present connection, for instance, it has been declared that ‘earth 
should be got from a place far removed from an ant-hill, as also 
from the stables’ and so forth. No account need be taken however 
of the distinction into ‘white’, ‘black’, ‘red’ and so forth. 

*Who desires ' — who wishes. — (l.S.')). 

VERSE (136). 

SUOH IS THE PUBIFIOATION FOB nOUSEHOLDBRS ; DOUBLE OF THIS 
FOB STUDENTS, TREBLE FOB HERMITS, AMD QUADRUPLE FOR RE- 
NUMCIATIS. ( 1 36). 

Bhdsya. 

The rules regarding Purification vary with the stages of life, 
h or those who do not belong to any of these stages, the only rule 
is that as much earth and water shall be used as may be necessary. 
The same holds good for the Shiidra also, who is entitled to 
observe the rules regarding the stage of the Householder ; so' that 
he also has to observe the same number of applications. — (136). 

VERSE (137). 

HaVINO passed UBINB OR FAECES, AND SIPPED WATER, ONE SHOULD 
TOUCH WITH WATER THE CAVITIES ; ALSO WHEN HE M.i.V BE 
OOINO TO READ THE V EDA, AND ALWAYS WHEN QOINQ TO TAKE 

FOOD. (137). 


JBhdsya. 

Having * passed*— A. e.,*^’ cleansed away according to the afore- 
said directions, all taint of urine &c., from the urinary organ, 
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etc. sipped icater^* on* should touch with water the 

emoities \ 

• 

‘ Also when he ^nay be yoing to read the Veda *— accord- 
ing to the course of Vedic study prescrbed in Discourse II, 

In accordance with its primary signification, the word 
‘ krtvd * haviifg passed appears to mean * having evacuated ’ ; 
and the meaning is that — ‘ after having passed urine and faeces 
and washed the anus and the urinary organ, one should sip 
water 

^ Also when going to read the the sipping of 

water has been prescribed as a necessary duty in connection with 
the course of Vedic study, under 2‘70. What is prescribed here 
is meant for all sorts of reading of the Veda — either by one 
who is teaching it, or reading it. In other cases, people are said 
to be ‘ reciting ’ the Ve<la (ndaharantali)- The meaning is that 
after having done other secular acts, one should not pronopnce the 
words, of the Veda, without having sipped water. 

^Also when going tv take food.' 

VERSE (138). 

DbsIRINO bodily FUBIFICATION, ONE SHOULD SIP WAXBB TUBIOe ; 

THBN HB SHOULD TWICE WIPE HIS MOUTH ; BUT THB WOMAM AND 

THE 8H0DBA SHOULD BACH DO IT ONOB ONLY. — (138). 

Bhdsya. 

This is .the reiteration (of a former injunction), for the 
purpose ot enjoining what is necessary for the woman and the 
Shiidra. Though what is said here has been already declared 
before, yet it is Repeated here for the sake of women and Shudras. 

m 

Some people explain this text as fqllows : — According to the 
rule that •the Shudra is purified by touching water ’, all that the 
ordinary Shudra is to do is to touch^ water ; hence washing and 
touching of the ear, etc., that are understood os applying to the 
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Shudray are regarded as pertaining tp the better class o£ SJtudras. 
As regards women,— the general rule being that ‘the Brahmapa 
is purified by water .reaching the heart &c^ &e.’ (2. 62), where the 
different castes are specified, it would seem as if all that is pres- 
cribed for males is to be done by females also ; and it is with a 
view to preclude this notion that we have the presept text. 

^Desiring bodily purification' ; — this indicates that if one 
is quite clean when going to read or to take food, he need not 
necessarily repeat the acts thrice ; nor need there be all 

that need be done is the sipping of some quantity of water, and 
the touching of the organs and not all the details that have been 
laid down in connection with the ‘ sipping of water ’ prescribed 
among the duties of the Student. — (18H). 

VERSE (139). 

By shudras living aooording ro law, shaving should bb done 

BVBBY MONTH ; TIIEIB MANNER OF FUBIFIOATION SHOULD BB LIKB 
THAT OF THE VaISHTA AND THKIB FOOD SllALI. CONSIST OK 
THE LBAVINOS OF TWIOE-BOBN MEN.— (139). 

Bhiifya 

A general rule of conduct is here laid down for the better 
class of Shudras. 

‘ Living according to late ; ’ — i.e. attending on twice-born men 
and performing the great sacrifices. By these ‘ shaving ' — of the 
head — shall be done '■every month*. The Genitive in Shudranam has 
the sense of the Instrumental. Or, in as much as shudras are 
entirely dependent upon Brahmanas their shaving shall be got 
done by these latter ; and in this ease the root ‘ kr,' which has 
several meanings, i^ to be taken in the sense of advising. 

The details of the manner of purification— in connection with 
births, deaths and the rest— should be like those of the Vaishya. . 

* Their food shall consisf\f the leainngs or twice-horn man.*— 
This has been already explained before.— (139). 
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VERSE (140). 

. • t 

DbOPB from THB M<M7TJI, if thby do not beach the body, do hot 

MAKE ONE IMPUBE ; NOR TUK HAIBS OF J'HE BEARD THAT 
ENTER THE MOUTH ; NOR WHAT ADHERES TO THE TEETH. — ( 140). 

Bhaskya. 

In the text—' on having spat and on having told a lie &c.* 
(5.144) — it has been laid down that on spitting one should sip 
water ; which indicates that until one has sipped water, he re- 
mains impure. Drops issuing from the mouth would, also be a 
form of ‘ spitting; ; so that the issuing of drops of water from the 
mouth standing on the same footing as the spitting of phlegm, it 
might be thought that it should necessitate the sipping of water. 
With a veiw to this contingency, the author has added the 
present verse. • 

‘ Mukhyalj, produced in, or issuing from, the mouth such 
^drops ’ do not make one impure, if they do not fall upon the body. 

“ But it has been already declared that drops are pure (5-132.)” 

But that was with reference to things other than bodily 
excretions. That this was meant there is clearly indicated by the 
presept veree ; which makes it clear that all kinds of drops were 
not meant when they were declared to be pure. 

‘ Shmashruni ’ — hairs of the beard, — ‘ that enter the mouth * — 
‘do not make one impure’; this has to be construed with the 
present phrase ; so that they do become the cause of some slight 
evil effects ( even though they do not make the man impure). ' 

Sjo also *what adheres to the teeth,' In connection with this we 
hare greater’details in another Smrti What adheres to the 

teeth is like the teeth, except w*hat is touched by the tongue 
some say that this is so before it falls-off from the teeth ; — what 
falls off is to be treated as saliva the* man becomes pure by 
-swallowing it.’ {Gautama 1-38 to 40.^ ‘Those that fall off *—i. e, 
without being touched by the tongue ; since the touch of the 
tongue has been declared to be not pure. — (140). 
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Ift6 


The drops that touch the feet of (?ne who is helping 

OTHERS To wash SHOULD BE REGARDED AS ON THE SAME 
footing as THOSE ON THE GROUND; AND HE IS NOT RENDERED 
IMPURE BY THEM. ( 141 ) 

Bhdsya, 

‘ Ilelpiny others to tvash,' — u e. offering water to other 
persons. 

The meaning is as follows :~When one is pouring water for 
another person and the latter begins to sip water, if drops of 
water flowing out from between the fingers of that person 
happen to full on the ground and rising from it, touch the feet 
of the man who is Offering the water, — that man is not made im- 
pure by them. 

Those on the yrotind . — The drops of water falling from 
the hand of the washing person, though unclean, should be regard- 
ed to be as clean as small quantities of water collected on clean 
ground. 

. ^^^w>’**~touched, the man does not become impure. — (141) 

VERSE (142). 

He who, with some substance in hand, happens to be touched 

BY AN UNCLEAN OBJECT'i BECOMES PURE BY WASHING, WITHOUT 
LAYING DOWN THAT SUBSTANCE. — (142). 

Bhdsya 

The man who has , committed something necessitating 
‘ washing ’ is called * unclean ’. For instance, one ’ who has 
passed urine or evacuated his bowels, and has not performed, 
the purificatory ablutions ; or when he has been defiled by the 
contamination of some unclean thing. 
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*'*With some substance in hand ‘the [)ers6n who is holding 
in bis hand some thing to be eaten or some metal or cloth, &c., is 
called ‘ dravyahastaj), ’,»lhe use of the compound being similar to 
such compounds as ‘ khadgahastafit* . 

If such H person happens to be touched, then ‘ without layiny 
down *— -withoiit setting aside — ‘ that substance ’ — he should wash. 

“ How can the man wash, when he has a substance in his 
hand ? The procedure of washing has been described as ‘ washing 
the hand upto the wrists and so forth.” 

In answer to this some people offer the following explana- 
tion : — What is meant by the man being ‘ with some substance 
in hand ’ is that he should have the substance somew^here on his 
body, not necessarily in his hands. Similarly in the case of im- 
purity also if the man become defiled, the contamination affects 
substances that may be lying on his shoulders also. Similarly 
purification is obtained by washing. Hence the man should per- 
form the washing by removing the substance from his hand and 
keeping it on his fore-arm, in his lap or in some other part part 
of his body. The meaning is that just as the impurity of the 
man makes the substance impure so also the purification of the 
man renders the substance pure. 

Gautama has declared that — ‘ The man with a substance jn 
hand*, hap'^>ening to become unclean, should wash after haring 
kept away the suhstance' (1.2<S). This they explain as follows : 
Though both (washing and keeping away) are spoken of together, 
yet it is the keeping away that is meant to be enjoined by this 
text, otherwise all that wouhl be necessar}' in the circumstapces 
would be the purifying of both himself and the substance ; and 
wher^ would there be any necessity for the keeping away of the 
substance ? Hence, since, in the absence of the text quoted, there 
would be no possibility of the keejnng enray, this text must be 
taken as meant only for enjoining this latter. “ How then would 
the substance be purified?” It woufd be purified by being 
held by the’ pure, person, — or by tl/e ‘ washing ’ prescribed by 
another Smrti^text : viz ; ‘ while dealing with ffoods and drinks 
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if one happens to touch an unclean thing, he should wash the 
article and then sip water ; in this manner it does not become 
defiled. ’ ' 

“ In the present verse nothing is said regarding the necessity 
of having to keep away the substance, and yet if it were to be 
taken as implied, the phrase ‘ without layimj d')wn ’ would be 
absolutely futile.” 

As a matter of fact, the same purpose runs through all 
Smrtis ; and yet from the direct words of the texts in the present 
instance we understand that there is a clear difference of opinion 
(between Manu and Grautama^ So that the two should be re- 
garded as optional alternatives ; and the rule determining the 
option would be that — (a) if the substance is a heavy one it shall 
be laid aside, otherwise it may be kept on the body,— or (b) when 
the man himself eats the food (carried), or he touches a large 
quantity of unclean things, or is touched by a person who should 
have washed but has not yet washed,— in all these cases the 
touching of thesubst ince would be a source of uncleanliness (142) 

VEBSE (143). 

HaVENO VOMITTED or PUROBD, one StIOULD BATHE AND THEN BAT 
OHARIPIBD BUTTER. AfTBR HAVING EATKH IHS POOD, HE 
SlIOUDD ONLY SIP WATER. FoR ONE WHO HAS COPULATED BATH- 
ING HAS BEEN ORDAINED. (143). 

Bhdsya. 

‘ Vomitting ’ and ‘ purging ’ are wellknown. The man who 
throws out the food that he has eaten is said to have ‘ vomUted*. 
The man the number of whose motions has gone beyond the 
number eu/ht , — either through disease, or through his having taken 
Harltakl or some such purgative — is said to have ^purged.' 

■These two persons should first of all bathe. 

Then, they should eat clarified butter and then any other kind 
of food ; and the injunction of eating clarified butter is meant to be a 
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prciiibition of other kinds of food. Just ns in the case of expiatory 
rites, ashes and water are regarded as means of purification, so in 
the case in question,* is the entinofof clarified butter. 

* After havint) taf en foo<f he should only sip icater .' — After he 
has taken his fwd, if he happen to vomit or purge on the same 
day, then he should do the sipping of water only, and not 
bathing and eating of clarified butter. 

Others have taken this independently by itself, to mean that 
‘ after having taken his food he should sip water this being a 
reiteration of the water-sipping that has ijlready been prescribed 
as to he done after meals. 

‘One toho has populated,' — i. e.. one who has had sexual inter- 
course with a woman,— Viecomes pure l)v bathing. (143). 

VKKSE (144). 


OmE should SIP^VATEB AFTBf{ IlAVINc SLEPT, AKTEBHAVlNt, SNEEZED, 
AFTBB HAVING EATEN, AFTEIB HAVING SPAT, AFTEB HAVING TOLD A 
ME, AFTBB HAVING DRUNK WATER, AND WEEN GOING TO BEAD 

THE Veda, even though he may be quite pure. — (144). 

Bhdsya. 

After haviny sneezed ,' — after having done sneeziny, which 
is the name given to the sound that emanates involuntarily from 
the nostrils of a man moved by internal wind. 

• Eveti though he may be yuite pure.’— This is to he construed 
only with the phrase ‘ ichen g^oing to read the Veda ' ; the mean- 
ing being that, even though he be qyite pure, he should, 
when going to read the Veda, read i? after having sipped water ; 
i.e., the water sipping-should he done a6 part of the procedure laid 
down in cohnectibn with Vedic stud^ ; while after sleep &c., the 
water>Bipping^ah*all be done once only. 


n 
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As for the following declaration—* Having slept, having 
sneezed, having eaten, having druvk water, the wise man shall 
sip water and then again sip water ; as also after having spat and 
told lies’,— this hr s to be construed to mean that ‘ having sipped 
water, he should eat and then sip water again.’ In a case however 
where it is clearly stated that ‘ one should sip water twice, the act 
has to be repeated consecutively.’ (144) 
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SECTION. (If) 

Duties of Women. 

VERSE (145). 

Thus has the whole bulb recsaruing olbanlinbss and furivica- 

TION OF SDBSTAHOE8 FOR ALL CASTES BEEN BXPOUHDED TO YOU ; 

LISTEN NOW TO THE DUTIES OF WOMEN, (145). 

Hhdsi^. 

The first three (quarters sum up^ fhe section dealing with 
Purifications ; and the fourth states briefly what is ^oing to be 
explained. 

The term ‘ rule regarding cleanliness though a general one, 
yet, by reason of the proximity of the term ‘ purification of 
substances is to be taken as standing for puMfication other than 
this latter ; just as in the case of the expression ‘ go’ballvarda * 
(the terra ‘ go ’ stands for the coto as distinguished from the 
bull, ballvarda). 

‘ Duties of women, ’—such duties as have to be performed 
exclusively by women ; those that are r()mmon to men and women 
— ^such us the performance of sacrifices and the like — are not 
descrili^d hejre.— (145). 


VERSE (146). 

Whether SHE BE a^child, ok a young woman, or an aq«d 

WOMAN, SHE SHOULD HOT DO ANT ACT BY HERSELF, EVEN IN THE 

B(ft78B.-n(146). 

Bkdsya, 

The sense of the teaching is thift under no circumstances should 
Aere be independence for women. The mention of the various 
stages of her age, is meant only to (ndicate where she has to be 
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dependent upon others, and no significance is' meant to< attach 
to it. — (146). 

VERSE (147) 

In CHILDnOOD she should remain under the control of her father, 

IN rOUTH UNDER THAT OF HER HUSBAND, AND ON THE HUSBANP’s 
DEATH UNDER THAT OF HER SONS ; THE WOMAN SHOULD NEVER 
HAVE RECOURSE TO INDEFENDENCE. — (147). 

Bhdsya. 

It has been declared thus — ‘ In the absence of any sapinda- 
relation of her husband, some one on her father’s side shall be the 
woman’s protector ; on the total extinction of both families, the 
King has been declared to be the woman’s guardian.’ 

This refers to a case where the husband is no more. (147). 

VERSE (148). 

She should not seek separation from her father, husband 

OR SONS ; BY SEPARATING. THE Wo^^AN Wori.D RENDER ROTH 
FAMILIES DISREPUTABLE. (148). 

Bhdsya. 

The ground for ‘ disrepute ’ would consist in the irregularity 
of her life ; this is what is meant by the words ^ would render both 
famihes dUrtpuiabU' This passage has to be explained as ‘ By 
living or going alxDut in other villages, sijiart from the persons 
mentioned, &c., Ac.’ — (148). 

VERSE (149). 

She should be always cheerful and alert iN household- 

work ; SHE SHOULD HAVE THE UTENSILS WELL-CLEANED AND IN 
SPENDING SHE SHOULD BE CLOSE-FISTED. — (149). 

Bhdsya. 

The term ‘ mdd lik^the term ‘ nitya ’, signifies cowttanAy, 
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"Cheerful * — always smiling. Even though elsewhere she 
might have had reasons for anger and sorrow, yet when she sees 
her husband, she shou^ show that she is happy, by means of 
a cheerful face, smiles, sweet words and- so forth. This advice is 
meant for the married as well as the unmarried ^irl. 

‘ Alert in household-work,'' — in laying by and spending 
money in such religious acts as bathing and the like. What is 
‘household-work’ has been explained in 9'11. In all that she should 
be ‘ alert ’, expert. That is to «iy, she should be able to cook 
food quickly and so forth. 

‘ She should have the utensils welh cleaned * — Vessels used in 
the house, such as the jar, the tub and so forth, are called 
‘ utensils * ; and all these should be ‘ well cleaned ’, thoroughly 
washed and nice-looking. 

‘ In spending ’—wealth, over the feeding of friends, relations 
and guests,— ‘ she shoidd be close-ftsted nof too liberal ; that is, 
she should not spend too much. 

" Susamskrtopaskaraijd' is a Bahuvrlhi compound— ‘ she 
whose upaskaras, utensils, are susamskrta, ‘well-cleaned.’ Simi- 
larly ‘ mukta-hastayn ' means ‘ she whose hasta, fist, is mukta, 
open ’ ; and this is compounded with the negative particle. 
But apart from its literal meaning, the word ' inukta-hasta ’ 
denotes, by •convention, liberality— 

VERSE (160). 

Him to whom ubb father mat oitb ueh,— or her brother with 

THE father’s PBBMI8SI0N,-“SHE SHALL AT. TEND UPON AS LOM& AS 

HH»LIVE8, AND SHALL NOT DIBBEQABD HIM WHEN UE IS DBAD. 

(150). • 

BhA^a. 

‘ Or her brother loith the father's permission.'— 3 uat as the 
Ijrother is Entitled to give away tljp girl only with the father’s 
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permission, so also ds the father entitled to give her away only 
with the consent of her mother, though the present text speaks of 
the father as if he were free to givfe her away without consulting 
anyone else. And the reason for this lies in the fact that in all 
things the husbiind and wife have joint title, and the daughter 
belongs to both the parents. In fact in Discourse IX it is pointed 
out that if the father is not alive, the girl may be given away by 
the mother. The child is born of both parents, and on this rests 
their right over her j hence it is only right that both should con- 
sult each other. 

‘ Attend upon ’ — Serve. ^ 

‘ When he is dead, she shall not disregard hitn*—^ Disregard- 
ing ’ means not minding. The meaning is that she should not 
behave as if she were her own mistress ; just as during her hus- 
band’s life-time she is dependent upon him, so after his death 
also, she should ever remain subservient to him. Since it has 
been declared that ‘ the fact that she has been given away consti- 
tutes the ground of his ownership over her as soon as the father 
gives away his daughter, his ownership over her ceases, and then 
comes into existence the ownership of the man to whom she is 
given away. This ‘ giving away ’ happens not only at the time 
of marriage, but -even at the time at which the bridegroom is 
chosen. 

“ For what purpose then is the marriage performed f ” 

[The answer is given in the next verse.] 

• VERSE (1.51). 

At thbib wbddisq, the sacrificb to Pr4.j.\i*ati, whioh is thb 

MBANS OF 3EOUBINO WBLPAUE, IS PBBFOBMBD FOB THB PTIBP08B 
OF FBOCHBINa GOOD FOBTUMH ; ly IS TUB GIVING AWAY THAT IS 
THB SOUBOB OF OWNISBSHIP.— ( 151 ). 

C 

. Bhdsya. 

Good fortune' consists \n the accomplishment of ‘the desired ^ 
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object ; what brings about this is said to be * for that purpose 
it is for this that there is ‘ sacrifice to Pra^apati.’ The term 

‘ maUgalartham ' is in the neuter form, because it is an adverb. 

0 

‘ Sva.<<tyaynnaTn* is that by which ‘ icelfnre — 

is secursd; i.e. whereby the person’s loved objects <lo not become lost. 

‘ Their ’ — of women. 

• At wedding sacrifice ’ is offered to the deity Prnjapati. 
This refers to certain offerings of butter that are prescribed as to 
be made at marriage with the mantras ‘‘Pra/dpait' &c.’ This is 
only illustrative ; it indicates the f)thft‘ deities also— e. g. Pusan, 
V’^aru^a and Aryaman. Indicative also of these other deities are such 
mantra-texts as — ' Pnsavnn decam earn naiuiu derain, ^c., <Src.' 

What the present text means is that even without ^he 
marriage, ownership is produced by the gierng away ; and no 
significance is meant to be attached to the* statement that the 
marriage-sacrifices are j)erformed only for the purpose of secur- 
ing good fortune ; because ‘ marriage ’ has been declared to 
consist in the ‘ taking of a wife’ ; and even though there may 
be ownership, the girl does not be(!ome ‘ wife ’ until the marriage 
is performed. — (151). 


VKRSK (152). 

The husband who has i’Ebformbd ihe mantrio saobambmtal bites 

FOB WOMEN IS THE IMPABTBB OF HAI’PINKSS TO THEM BOTH IN 
SEASON AND OUT OF SEASON, UEUR AS WELD AS IN THE NEXT 
WOBLD. — (152). 


nhasya. 

The husband ’is ^the imparter oj hqppiness* to his wife ‘ out of 
season' also, — in accordance with the - rule ‘one may have 
i;pcourse to his wife at all times, ejyept on the days expressly 
prohibited.’ 
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‘ Mantric sacramental- rite * — i. e., the marriage-ceremony ; he 
who has performed' this is called the ‘ MantrnsamsMrakrU' 

‘ In the next >ror/d. ’ — Since it is only along with her husband 
that the wife is entitled to the performance of religious acts, and 
the acquiring of their results, —the husband is called ‘ the imparter 
of happiness in the next jcor/c?,’— (152). 

VERSE (15.3). 

Bb HE lU.-MANNEBKD OB OK LICBNI'IODS HABITS OB DESTITUTE OF 
GOOD QUALITIES, — THE HUSBAND SHOULD ALWAYS BE ATTENDED 
UPON LIKE A (jrOD BY THE THUE WIFE.— (153). 

Bhlsya. 

' ‘ lU-iaannercd.' — Addicted to gambling and other evU hahits. 
‘ Of licentious habits ’—whose nature i.s prone to he voluptuous. 
‘ Pestitute oj <jood devoid of learning, wealth and 

other good qualities. 

• Should be attended upon' — served. (153). 


VERSE (154) 

Thebe is no sbpabate sacbificing for women, no obbebvanoes, 
NO fastings; it is by means of serving her husband that she 
bbcoues exalted in'heaven. (154). 

Rhdsya. 

It has been more than once explained that women separated 
from their husbands are not entitled to the performance of sacri- 
fices. From this it follows that, when going to keep an^observ- 
..nce or to take to a fast, she should obtain his permission. 

^Observance ' here stands for the vow to give up meat, wine 
rtnd such things ; it does not stand for the Krchchhra and other 
penances ; liecause the reppting of mantras and offering of liba- 
tions form part of these latter, and to these the ^voman is not 



177 


VBRSE^ CLV : — DUTIES OF WOMEN 

entitled. It will not be right to argue here that — “ it would be pos- 
sible for the woman to perform fhe Krchekhra Tind other penances, 
omitting the mantras and the libations ” because it can never be 
right to abandon, at one’s will, the details of a sacrificial perform- 
ance ; specially as it is only the act complete in all its details that is 
regarded as lea*ding to prosperity and success. Nor does the 
dropping or adding of details depend upon the varying capacities 
of performers. Then again, a woman has always available men 
of her own caste, among the three fiigher castes, who could perform 
for her the said acts.* For these reasons neither the woman nor 
the Shfidra, desiring her own welfare, is entitled to the perform- 
ance of the Krchchhra and other penances. We shall explain this 
in detail under the Expiatory Rites. 

^ Fastiny * — living without food, giving up eating for one 
day, two days or .such limited periods. 

‘ Serves ’ — attends upon.— -f 1 54). 

Vh:KSF (1.55), 

The good wipe, desibou.s ok beaching iieu husband’s beoions, 

SHOULD NEVEU DO ANYTHING THAT MAY BE DISAGREEABLE TO HER 
HjISBANp, ALIVE OR DEAD. (155). 

Bhdsya. 

‘ Her husband’s reyions ’ — The regions to which she has 
become entitled by tht; performance of religious acts in the 
company of her husBand. 

^Seiny desirous' of reaching those regions,-* she should never do 
anyihiny that might be disayreeable ’ ; i. e., such acts as intercourse 
with other men and so forth, which have ijeen forbidden by the 
Scriptures. It is not possible for anyone to ascertain what is 
agreeable or ^disagreeable to the dead person ; it is not necessary 
that what was agreeable to the living would be agreeable to the 
dead also ; because notions of pleasure and disple&ure vary with the 
varying conditions of men. From all this it follows that what is 

n 
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meant by * disapjreeable ’ here is that ‘ freedom of life ’ which has 
been forbidden for women ; — and this the good wife should 
avoid.— (155). 


V'ERSE (156). 

Well mioiit shb macerate her bodv b\' means of pure feowbrs, 

ROOTS AND FRUITS ; BUT SHE SHOULD NOT EVEN MENTION THE 
NAME OF ANOTHER MAN, AFTER HER HUSBAND IS DEAD (156). 

’Tihdayn. 

What has been said in the preceding verse is explained more 
specifically in the present verse. 

As in the’case of men, so in that of women also suicide is for- 
bidden. As for whet Aflgiras has said — ‘ they should die after 
their husband — this also is not an obligatory act, and so it is 
not that it must be done. Because in connection with it there is 
an eulogium bestowed upon the rc.sidts prot'ceding from such 
suicide. Thus then, the performing of the act being possible only 
for one who is desirous of obtaining the said result, the act stands 
on the same footing as the Shyr^ia sacrifice. That is, in connec- 
tion with the Shyena sacrifice we have the Vedic text — ‘ one may 
kill living beings by means of the Shyena sacrifice,’ — ami this makes 
the performance of this sacrifice possible ; but only for one who 
has become blinded by extreme hatred ; so that when the man 
does perform the act, it does not become regarded as ‘ Dharma,’ 
a ‘ meritorious act ’ ; exactly in the same manner, when the widow 
happens to have a very strong desire for the results accruing from 
the act of suicide, it is open to her to disobey the prohibition of it 
and kill herself ; but in so doing she cannot be regarded as acting 
according to the scriptures. From this it is clear that the act of 
killing herself after her iiusband is clearly forbidden for the 
woman. Further, in view of the distinct Vedic text — ‘ one shall 
not die before the span of his life is run out’ — being contradicted 
by the Smrti-tejft of Aflgiras, this latter is open to being assumed 
to have some other meaning. Just as in the case of the Smrti rule 
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‘ one i^liould txike the final bath after having rea'd the Veda — the 
injunction of the bath, us pertaining to one who has not yet 
studied the meaning o£ the Vedic texts, has 6 een taken as having 
a different meaning. 

# 

It may happen so tiiat the widow is childless, has not in- 
herited any pr(jperty from her husband and has to maintain her- 
self by spinning or some such work ; and she does not wish to 
marry again, because her husband was very dear to her and any 
disregard for him would be against the scriptures and is even dis- 
tinctly forbidtfen ; so that knowing that in abnormal times of 
distress all transgressions are permi.'^ible,— as was the case when 
Vishvamitra partook of the dog’s thigh— -she might, being 
pinched for a living, be tempted to some transgression. It is 
with a view to such a ease that the author has put forward 
the present text. 

Under tlie stated ciroumstanees melt might' the woman 
mac«rat4 ' — reduce — '‘her bodi /' — ‘ 6 i/ means of flomtrs^ roots and 
fruits ' ; — i. e., she might maintain herself upon these, according 
as they may be available ; ‘ hat she shall not even mention the name 
of another man ’ — by saying to him ‘ you are my husband to-day ’. 

As for the text — ‘ When the husband is lost or killed or be- 
come a renunciate, or is found to be impotent, or become an out- 
cast,*— und«r these five difficulties, another husband is sanctioned 
for women ’ (Parashara — what is meant is that she may fotj the 
purpose of obtaining a living by doing such work of as that of 
the maid &c., have recourse to another man as her protector^-— 
this being the literal meaning of the term ‘‘ pati ’. 

This shall be fmlly dealt with under discourse IX. 

This rijle also is applicable to the woman whose husband has 
gone out on a journey. 

The use of the term ‘ kdmam ’- 7 -* weO might ’ — is meant to 
indicate the author’s displeasure at the course of conduct sug- 
♦gested ; th& sense* being — ‘the emaciating of the body is *bad, 
and worse stijl 4 s the act of having intercourse with another 
man.’ — (156). 
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VERSE (157). 

Till hbb death, she should bemain PATiEEr, s?elp-cohtbolled ahd ■ 

CHASTE, — BEE, KING THAT MOST EXCELLENT MBBIT THAT ACCBUE8 
TO WOMEN HAVING A SINGLE HUSBAND. (157). 

Bhdsi/a. 

What has gone before is further explained. 

‘ Till her death she should Remain chaste * ; — i. e., even under 
the said distressing conditions she shall not , seek to maintain her- 
self by misbehaviour. 

‘ Patient ’ — disregarding the troubles caused by her circum- 
stances, she shall not allow her chastity to be disfigured by hunger ; 
she shall not allow her mind to be disturbed by the waves of 
passion. 

The compound '’ekapatn? may be expounded either as ‘those 
who have a single husban<l,’ or ‘ those who are wives of single 
men ’ ; such women, as Savitri and the rest the ‘ merits ’ 
accruing to such women ; which brings such results as the capa- 
city to confer boons and pronounce curses ; — ‘ seeking * such 
merit, the woman should not renounce chastity. 

Under the said circumstances, if, by living upon fruits and 
roots, she happen to die, — there would be nothing wrong in 
this*. — (157). 


VERSE (158). 

Many thousands of unmabbied Brahmana students have gone 

TO HEAVEN, WITHOUT HAVING PEBPBTUATED THEIR BACE— (168). 

Bhdsya. 

< 

The preceding ver^e has prohibited intercourse with another 
man for the nurpose of mfsintenance ; the present verse prohibits 
it, if betaken to for the purpose of continuing thp race. 

It has been declared ^jthat ‘ there is no heaven for the childless 
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persoik (‘aputrasya’).’* But in this sentence no significance 
attaches to the masculine gender used. In view of this text a 
widow might be prompjted* to trfke to another husband ; and it is 
for meeting such a case that we have the present text. 

‘ Many thousands of unmarried students ’—life-long cele- 
bates — ‘ hai'e gone to heaven ' — do go to heaven. 

As for the ‘ Nigoga ' that is prescribed for the widow in 
Discourse IX, that refers to a case where she is commanded to 
do so by her elders and not where# she herself desires offspring. 

‘ Without havin(^ perpetuated their race ’ — The begetting of off- 
spring is for the purpose of perpetuating one’s race ; and they did 
not do it ; i. e., they did not beget children. 

‘ Many^ anckdni '. — In a negative compound the latter term 
forms the predominant factor ; hence the use of the plural ending 
is open to question. Even though the compound contains 
the negation of xmity^ yet plurality is inadmissible. What the 
word signifies therefore is a very large number, though its exact 
nature is not expressed, and the character of imitg is abandoned. 
Just as it is in the case of such words as ‘ modat\?)^ grdmafy' 
and the like which denote multitude,. Says the author of the 
Chftrnikd — ‘The form anckasmdt becomes justified ’, — where he 
has declared the correctness of the use of the singular number. , 

*0r, tllb term *^aneka' may signify ‘ alone, helpless ’ ; the mean- 
ing being ‘ the men who had become helpless V)y the death of their 
wife.’ — (150;. 


VERSE (1.59). 

On the DEAVB of HBB husband, the good wipe who BBMAINS NIBlf, 
GOES TO HEAVEN,' EVEN THOUGH CHILDLESS ; JUST LIKE THOSE 
STUDENTS. — ( 1 . 59 ). 


Bhasya 

The samft thing is repeated again, for the pprpose of strength- 
ening our conviction. — (159). 
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VERSE (160). 

That womak, howevee, who, kuom a lowbinc fob a child, dib- 

REGAllDs 11D.SI5AND, HRINGfi DIBGEACE TO HEBSKLF IN THIS 

WoBLD AND FALLS OFF FROM HER PLACE IN THB OTHBB 
WOULD, — (160). 


Bhaxj/a. 

Her lon^in<f h(‘in!:^ — ‘ tnsiy :i rhild be born to ine ’ ; this is the 
lonijinrf lor n child.’ Prom this oii'ise if the woinsin disrepjards 
her husband and becomes wedde(i to another man, she brings 
to herself '' disurare' — l>ad name — ‘‘in thi.'i world' ; and never 
reaches heaven. — (160). 


VERSE (161.) 

What is born of ANornFAt is not a ‘ child ’ ; nor is one begotten 

ON ANOTHER MAN’s WIFE ; FOR GOOD WOMEN A SEl'OHD HUSBAND 
IS NOWIIEKB ORDAINED. — (161). 

lihd.^ya. 

The child that is born for her from another man is not her 
‘ child ’ ; similarly what is begotten by a man on another man’s 
wife is not his child. — (161.) 

VERSE (162). 

She, who, having abandoned her own husband who is nirsBiOB, 

HAS BBOODBSK TO ANOTHBR BBK80N WHO IB SDPBBIOB, BBOOlfBI 
CONTBMPTIBLE IN ‘THIS WORLD AND IS CALIiBD A '‘BBMABBIBD 
WOMAN.’ (162). 

‘ ^ Bhdsya. 

It is not only contempt and disgrace thi^t is hers ; but 
something more (described in the next verse).*— (162). 
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VERSE (163). 

The woman, who, 'niRotiGH faidukk in iiek duty to hek husband, 

BECOMES AN OBJECT OK CONTEMPT IN 'HIE WOKAD, COMES TO BE 
BOBN AS A JACKAT AND IS TOl.' M EN'I El> B^ KOUI, DISEASES. 

( 165 ). 

Hhasi;/) . 

For these reusons, the woiniin not fail in her duly to 

her husband, — eitlier with a view to worldly or lieavenly jo\’s. — 

a63). 


\ I'lliSFS (Ki-t— 

She, who does no r kail in her dui v ro hru hcshan'd, having 

HER THOUGHT, SPEECH AND BODY WEI.L-CON IKOl.HKIi, REACHES HER 
husband’s regions : and is OAT.I.ED ‘ flOOI) ’ HY AM. GENTLE- 
MEN. — f 104), 

By SUCHCONDUCI, 'IIIE WoM \N, llAvlNOt HER IHOUailT, WORD AND 
BODY Well OON I'ROI.I.ED, OBTAINS EXCELLENT I'AME IN THIS 
WORLD, and also her HUSBANd's KIOIOX IN 11 IE OTIIEU WOR LD. 

(16.5). 

llJuls ijd . 

These ver.ses sum nj) the <liHies of woirien ; an<l these duties 
are easily intelligible ; henc<‘ J ha\'e devoted no attention to 
the explanation of these. 

The meaning ot the teachiu" is as follows; —Though the man 
is permitted (in 167) to take (o anotlier wife, yet that tioes not 
permit of th# woman takinfj another hushand ; because aeeording 
to the injunction — ' she shall nAt disregard him wlien h(“ is dead 
there can be no possibility of her mai^rjing* again ; and^ by the 
assertion that ‘ even childless persons g(j to heaven ’ it is made 
plear thdt il^e bearing of children, aven in times of distress, 
is forbidden. Jc js only in the Smrti sanctionii^r ‘ Niyoijn ’ that 
this latter is permitted. Hence in vit w of th< se (pro,hihition and 
sanction) the two courses are regardetF as optional alternatives ; 
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and between these two Smrtis vve cannot determine which is 
superior and which inferior ; since one of them enjoinS the 
bearing of children, and the <^)tuer clearly forbids it. Hence 
by taking them as optional alternatives we make room for 
both— (164— 195). 

VERSE (166). 

The twicb-born mar, knowino the law, should cremate the 

WIFK OF HIS own caste, — WHO BEHAVES HERSELF IN THE SAID 

MANNER, AND DIES BEFORE HIM, WITH ' THE SACRED FIRE AND 

ALON(i WITH TUB SACRIFICIAL IMPLEMENTS. — (166). 

lihdsija. 

This verse reiterates what is already implied by the law. 

In as much as she is a ‘ good ’ wife, it is only right that she 
should be cremated with the sacred A<fnih<>/r(i fire ; specially in 
view of the asseriion— ‘on the death of the wife the Fires are not 
maintained’ — ( 1 66). 

VKHSE (167). 

.Havino, during the last rites, given awat the sacred fires 

TO HIS WIVE WHO DIED BEFORE HIM, HE MAY MARRY AGAIN AND 
KINDLE THE FIRES AGAIN* - (167). 

Bhfisya 

The present verse is added with a view to indicate the man’s 
title to another marriage ; i. e., an e.xception in favour of his 
wedding another wife ; and it also serves to prohibit the man 
forthwith taking to the life of the Recluse or the Renunciate, as 
soon as he finds himself deprived of his help-mate and this 
because he has still got to fulfil certain duties. Says the 
Shruti — ^ He is abandoned by old age, or by the omission of his 
duties.’ 

Others say that a ‘ yadd', ‘ when ’, should be supplied in this 
verse ; so that tb^re would be no incompatibilitv between this 
and the shr'iti laying down life-long Agnihotra.—~{\&7). 



SECTION (IS) 

’Conclusion' 

VERSE (1G8). 

In THIS MANNER, ONK SHALL NOT OMIT THE FiVE SACRIFICES; AND 
l)URIN(f THeT second, part OK flis LIKE, HE SHALL TAKE TO A 
WIFE AND DWELL IN THE HOUSE. — (108). 

Bhilsifa. 

This verse sums^^p the Discoursak 

Tlie ‘ five sacrifices ’ are mentioned as including all duties.-- 
(Ui8). 


End ok Discourse V. 
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Duties of the Hermit and the Renunciate- 
SECTION (1). 

Introductory. 

VERSE (i). 

The twice-boen AccoMrusnED student, having, in the afore- 
said MANNER, LIVED, ACCOKDING TO LAW, THE LIFE OF THE HOUSE- 
HOLDER, SHOULD DWELL IN THE FOREST, IN THE 1‘ROrER MANxNER, 
SELF-CONTROLLED AND WITH HIS OEOANH UNDER SUBJECTION -( 1 ). 

lihfisya. 

1 he term ‘ yrht/.shramn ’ means that ‘ <i.'<hrnnia ’, lile-n/atjc 
which is characterised by the * ;irha\ houfe,~\,c. the pr6's'ence 
of the wife. 

Having ‘ lived ' there, — i. e. having duly tulfilled the duties 
o£ that stage of life — he should dwell in the forest. This is the 
injunction here set forth. 

The affix in ^sthitvd\ ‘having lived’, indicates the priority 
of the Householder’s life to that of the Hermit ; and the mean- 
ing is that one should proccscd from stage to stage in the right 
order ; it is only one who has lived the Householder’s life that 
is entitled tewthe forest-life of the Hermit. 

What is said here is in accordance with the view that a man 
should pass through each and all the Jour stages. There is how- 
ever the other view that from the life of the purely celebate 
student also .one can proceed at oncj to the forest-life ; a’s is 
going to be described later on. 

‘ With his organs under subjection ’-—with his impurities 
washed off, his passions cultned down. 
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The phrases ‘ according to law ’ and ‘ in the proper manner* 
have been added oi?ly for the purpose of filling up the metre ; as 
we have already explained in several places. ■ 

All that is meant to be enjoined here is that ‘ having com* 
pleted the Householder’s life, he shall betake himself to the life 
in the forest.’— (1). 



1,S!» 


SECTION (2). 

The Pfocedure to be adopted. 

■VKRSE (-2). 


When the UOUSEHOLDEU NOIK E.s his WKINKI.ES ANI> (iUEVNHSS, 

AND SEES Ills child’s CHILD, THEN HE SHOULD KKTlllE TO 

THE FOl’.ESr,— (2). 


If. lias b(?eii 'aid laHot'i' tliat tli.' pors m 'n ho is laiLitlod to the 
life of the Hiaiiin i-s only one who Ili' aliaiuloned all loD<i;in^ 
for the objects of sense : ;ind (his is what the author is cxplaininf^ 
now. 

‘ Wrinkle-'' ’ — Looseness of skin. 

‘ f'irei/ins' ' — the whifene-'S f>f the hair. 

‘ Child's i-hildf — The' c.vplain this u> mean “ son’s son ’. 
And cultured people have held that thi.s rule does not apply 
if the man has only a son born to hi.s dan^hter, or a dau^litei' 
born to his*son. 

Others however hav’c taken the ‘ ^reyness of hair ’ and ‘ birth 
of the grandchild’ only as indicative of old (ujt. So that even if 
an old man’s hairs may not, for some reason, become grey, he 
should, at the approach of old age, retire to the forest. Just* as 
the peqgon who has got a son and has his hairs still black is entitled 
to the ‘ kindiTng of lire ’, so is the man who ha.s got a grandson 
and has his heatj turned grey entitled to the Hermit’s life. 
And in the former ease also ‘ Ihe lyrth»of the son’ and ‘blackness 
of hair’ are only indicative of a certain agt. 

Some people have taken the text to mean that ‘ one should 
retire into the forest neither too early nor too lafe in lilc' But in 
is necessary to find out an authority foi; this. — (2). 
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VERSE (3). 

JIavinq given up cultivated food and all his belongings, hb 

SHALL REPAIR TO THE FOREST, EITHER MAKING OVBR HIS WIFE TO 
HIS SONS, OR ALONG WITH HER, — (3). 


Bhdsya. 


From this time onward he shall not eat any food consisting 
of barley, paddy and the like ; — this is what is meant by ‘ hav- 
iny yiren itp \ Thj^ is what has been described as ‘ living 
on roots.’ 

‘ Belanyinijn ’ — Consif-ting of cows, houses, clothing, seats and 
beds, etc. 

If the wife wishes it, then they should go away together ; 
otherwifc(! he shall go alone. Others explain the text to mean 
that if the wife is still young he shall commit her to his sons, and 
if she is old, he is to take her with himself. 

It is only when the wife is there that there can be any rule 
regarding her either being made over to the sons or going to the 
forest with her husband. If the wife has died, then also the man 
should retire to the forest, as declurt!d by Apastamba and others, in 
connection with the ‘ Re- kindling of Fire.’ 

Only that man can be a Hermit whose senses are not too 
mobile ; otherwise, he should take another wdfc ; such is the 
established rule.— (3). 


VERSE (4). 


Taking with him the Sacked Fire, as also all the ritdalistio 

APPURTENANCES OP THE FiRE, THE MAN SHALL ,00 FORTH FROM 
TUB VILI.AGB TO THE FOREST AND LIVE THBBB, AVITH HIS SBNSB8 
UNDBR CONTROL. 
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Bhdsi/a. 

The tenu ‘ agmhotra ’‘here«tands for the ^ircfi themselves. 

Taking with himself the Fires that had been kindled accord- 
ing to Shrauta rites, and also '(he rtfu((lis(tc apjiurtcnaiices of the 
J<ire^ in the shape of the .S'/' » A', the sruva and the rest. The 
abandoning of a^l belongings having been laid down, the pn'scnt 
text makes an exception in favour of those j)crtaining to the 
Fires— (4) 
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SECTION (3) 

Dt'tails of the Ilerihil’s Life 

VKRSE (:>). 

These same ‘Gueat Sachhjices ’ jie shoued offer, according to 

RULE, WITH VARIOUS KINDS OI' I'URE FOOD ITT FOB IIERMI'I'S, OR 
WITH HERBS, ROO TS A \'D FRDITS. — (o). 

Jtkdsijif. 

‘ TIh •■'<(' .■iciiiif'* — those thtit havi^ been' prescribed for the 
llous ehol<l(!r ; — ‘ //c .Jtoiik/ <i/i‘fr' — perform. 

‘ uiccordi mj h) Tt(h'' :---this is ;i reitcTT.i ion. for the piir|)Ose 
of lilline up the metre, — (.‘i). 

\'1R{SF, (h). 

Ue SHOUI.O'WPJAU Ell HER SKIN OI! A I'.I T OF CEO l II ; HE SHALL 
BATHE IN THE EVRNINO, AS IN THE MORNINO ; HE SHALL 

A1.WA1S ^VEAl: \l S'l' l'r.o l.oeiv;,. \s AL"'' e,KAl;!). HAIi; ON HIS 

BODY AND NAIl,-, — (t; 


llh 

aS/(/// — ot ilic bull, the and otliGr ^ugIi 

( ]( '■./ — \ bit t)l cloth. 

‘ > ’ did of tlt(' d.iw 

Mi'Di/n't ' — <ij)( niiiir of bay. 

This rule rep;;udin^r bj.thiiu; in t he evenir.<< implies that the 
man is to eat at iii^rht only ; hecaiise hatliiiie ufb r meals is for- 
bidden. 

Ibis v‘u‘w, some is not right ; beciiiiso among the 

observances of the Aceompli.shed Student, it is said that ' after 
taking his food he shall bathe ’ (which shows that bathing after 
meals is not entirely forhidlen). In fact this bathin|j sifter meals 

is <leo]iUcd in th“ I'a hi as to be done hy'^each and ev'ery 

person 
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It is open to the Hermit to bathe thrice during the day — 
this beings a matter of option. 

‘ Matted locks^ ffeard, hairs on the body and nails ’ ; — all this 
he shall not have cut. — ((>) 

VERSE (7). 

What hk eats, out of that me should make the offerings 

AND GIVE ALMS, ACCORDING TO^IIS CAPACITV ; AND THOSE WHO 

COMB TO HIS HERMITAGE HE SHOULD HONOUR WITH WA'iEB, 

ROOTS AND FRUITS AND ALMS — (7)* 

BhCisya. 

It has been said that ‘|food fit for hei’inits ’ should be used ; this 
consists of wild grains, such as Nh'drn and the rest, and of wild- 
growing herbs, etc. The term ‘ anna ‘ fooTl ’, is generally used 
in the sense of some i^rcyarutiun of yrum.'?,— such as rice, fried 
flour, cake and so forth ; and it is for this reason thaty though herbs, 
&c., also are ‘ food fit for hermits they have ' been mentioned 
separately. ‘ Hermits ’ are ascetics, and their food is called ‘food 
fit for hermits.’ Afid what is meant (by verse 5) is that the man 
should perform the hive Sacrifices, which are duties related to 
cookipg on the household fire. This might give rise to the notion 
that ivhen the man lives upon ripe season-fruits (and does not 
cook his food) he should not offer the said sacrifices ; it 
is with a view to preclude such a notion that the Text adds — 

‘ what he eatt< the meaning is that whatever, in the shape of 
flour, etc., he eats, that he should offer to the best of his capacity. 

'■Offerings '* — apart for the A gnihotra libations ; those that 
are laid down as to be made_to ‘ Indra ’ ‘ /ndraptirusa ’ and so 
forth. 

In this view, thei'e are no offtrings poured into the fire, -- 
they say. 

But this is not right ; as the terra ‘ bali ’, ‘ offering ’, is a 
generic name for all kinds of oblations ; and hence it stands equally 
tor those offered into the fire, and those not offered into the fire. 
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If the right view to take were this that ‘ one shall offer only 
what he eats ; — and that also into the 'fire only,— -and that offer- 
ings into the fire must consist of cooked food then the hermit 
would cook just that much herb, &c. as would be needed for 
the offerings, and he himself would eat the ripe fruits of the 
season. Even for one who lives upon season-fruits, it is neces- 
sary to offer the Vnishvadvva oblations into fire. 

The compound in the second line is a copulative one, formed 
of ^ ap\ ‘water’, and the rest; the meaning being that ‘the 
traveller that happens to come to his hermitage he shall honour 
with water, roots, fruits and alms — consisting of N'tvdra and 
other grains’. — (7). 


VERSE (H). 

He SHOULD BK ALWAYS ENGAGED IN VeDIC STUDY, MEEK, CONCILIA- 
TORY, QUIET, EVER LIBERAL, NOT ACCEPTING ANY GIFTS, AND 

COMPASSIONATE TOWARDS ALL LIVING BEINGS, — (S). 

BhliSya. 

This being a distinct stage of life, people might think that 
such duties as Vedic Study and the like, which pertain to other 
life-stages, should have to be omitted now ; hence witn a view to 
show that they do not cease, the Text has added — ‘ always 
eiigayed ’ ; and not as in the Householder’s stage, during which, 
the man being busy with his household work, their performance 
leaves no time for Vedic study and such duties. 

‘ Meek ’—endowed with humility ; free from haughtiness. 

‘ Conciliatory ’ — abounding in the friendly spirit ; always 
saying what is agreeable and wholesome ; ever ready to conciliate 
his neighbour. 

^ ‘ Quiet.’ — Even when urged by others, he should not speak 
much of what may be irrelevant. 

‘ Ever liherdl ’ — in making gifts of water, fruits and roots 
fipd alms. 
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‘ Not acceplin(j any y/jts ’—He bhould not beg anything for 
his medication or diet and such qeeds, from a person belonging to 
another stage of life»and coming to see him. 

‘ Compassionate toicards ail l/v/iiy leiiiys.'*-—^ Compassion ’ 
is But even though he, be compassionate, he should not, 

for the sake erf any ]icr6on, beg anything from another per- 
son. — (tS). 


VKHSK* (D). 

He SHALL OFFER, ACOORDIKG lO RULE, »HE SAORIFICIAIi OIJLATIONS, 
TAKING CARE NOT TO OMIT TJIE ‘ DaRSIIA ’ AND THE ‘ PAUBNA- 
MASA ’ SACRIFICE. i)) 


Bhasya 

‘ Vifona is rihnra. sacrifice ; what pertains to it is * sacri- 
fcial\ ^ caitdnilam' ; i. e. the rites pertaining to the Three 
Fires ; — this he shall ‘ ofer ’, perform. 

The term ‘ primarily denotes the wild barley and 

other substances that are c. nployed in sacrificial oblations ; and it 
is not the name of a particular rite ; it is in this sense that 
Ave have the t(;rm used as the object of the verb ‘ shall ofer ’ ; and 
w'e gbt at •the meaning that ‘ he shall offer, by means of the 
Ayniholra and other rites, the oblations into the Ahavaniya 
Fire ; ’—it is in this way that the use of the verb jukuydt ’, ^ shall 
ofer' becomes justified. In this explanation the word ‘ agnihotra' 
becomes synonymous with the denotation of the root ‘ hu ‘ to 
offer into the fire.’ 

C^jectioig,—-'''' The text has just prescribed the optional alter- 
native of committing his wife to his sons ; in this case how can the 
man, in the absence of his wijje, be entitled to the performance of 
shrauta rites ? It might be said that ^the man would be entitled 
^ them in the sam^e way as the man away from home is entitled ; 
just as the man who is away from hofne, though at a distance 
from the Fires, *is regarded as the performer of tHb rituals by reason 
of his having made arrangements for the offerings to be made 
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by a proper substitute, in the same manner, in the case in ques- 
tion, when the man is starting fof the iorest, his wife shall permit 
him to carry' on the rituals ; and in this rliancier the joint charac- 
ter of the title AYpuld not be disturbed.’ But this cannot be right. 
The procedure of employing a substitute is permissible only in 
cases where the man is forced by human or divide agencies to go 
away from home, and not 'vhen he goes out of his own accord. 
Because in such a procedure, many of the details would become 
omitted, even though the man would be perfectly capable to 
accomplish them (if he himself remained at home) ; e.g. in con- 
nection with the Darsha^Paur namdsa sacrifices it is laid down 
that the sacrifu'.er shall 7na/.g his wife repeat the mantra ‘ vedo-si 
viltirasi, &c. ’ ; and this would be omitted (during the sacrificer’s 
absence). 

“ It might be said that the rule laid down in the present 
verse may be taken as pertaining to the case where the house- 
holder is retiring to the forest with his wife (and not 

when he is going alone, leaving her in charge of his sons). 
But this also] is not possible; because we do not find any such 
restrictive specification. Further in connection with the con- 
tigency of leaving the wife behind, the scriptures have prescrib- 
ed another method of disposing of the Fires (in the shape of the 
direction that they should be committed to the charge ,pf the. wife.) 

“Then again, even if the rule were taken as p<‘rtaining to 
cases where the wife accompanies the husband, the following 
direction (contained in verse 11) would not be relevant — 
* With pure grains, fit for hermits, which grow in spring and in 
autumn, and which he has himself collected, he shall prepare the 
cakes and the boiled messes, according to law ’ ; — the- grains 
meant here arc the wild ones, d^lcdra and the like, because be 
has been directed to. relinquish all his village-belongings ; and 
yet in the Veda cakes are Idid down as to be made of Vrlhi and 
other grains, which are cultivated. Nor could the rite be completed 
by using any other pure "grain, either in accordance with tKe 
maxim that ‘ whatever is produced may be used’ (‘ Ulpanna- 
nydya ’ ), or' in accordance with the law . of options ( Vrihi^ 
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nydy(^. Because any such grains it would be difficult for the 
wife to obtain. Lastly, tho performance of the, being' a 

life-long duty, how carf there be any relinquishing of that rite, or 
of the wife ? From all this it is clear that ^le rule regarding 
the entering into the next stage of life is not compatible with the 
performance of^the Sacrificial Acts.” 

On this point a special effort has to be made (for reconciling 
the apparent discrepancy). 

(A) Some people say that the term ‘sacrificial’ in the text 
has been used, by jvay of praise, for the smorfa (not shrauta) 
rites ; and in connnection \v'ith the smdrfd rites there are no such 
scriptural restrictions as that cakes should be made of the V nhi 
and other cultivated grains onb/. In fact in connection with these 
rites it has been declared that — ‘ The deities of a man partake of 
the same food as the man himself ’ (VnlmlkbRamriyana Aiodhya 
kanda). So that there would be nothing wrong if the Hermit 
performed these rites with ‘grains fit for the hermit.’ Even if 
this were incompatible with the injunctions regarding the use of 
I V/A/ and other cultivated grains, this incompatibility could be 
easily explained away. 

“ But even in this case there ^yould be the law relating 

O 

to the joint right of the husband and wife to the performance, 
which Avouia be infringed by the man doing it when separated 
from his wife.” 

Well, as regards the \’edic de( laration — ‘ One shall offer sacri- 
fices, when accompanied by his wife,’ — this can pertain to shtauta 
rites only [so that tjje said difficulty does not arise in connection 

with the smurta rites. J 

• 

(B) Another explanation is that the rule laid down in the 
present verse doeg not refer to the Houschqjder’s Fire at all ; it 
refers to what has been pre’seribgd by Gautama (3-27) regarding 
‘ the kindling of fire in the month of ShiTivayad In the present 
freatise also, the author is going to add the phrase ‘ following the 
methods of the*he*rmit ’ (Verse 21). From all this itis clear that 
the rites referred to here are those that have been prescribed in the 
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scriptures, as entirely apart from the rites relating to the Agni- 
hotra, &c. And the terms ‘ Darsha ’• and ‘ Patirnamdsa ’ too 
have been used only figuratively. Thus t'he said kindling of ilie 
Fire by the Hermit is to be done by him, without his wife. As 
regards the household Fires of the Agniholra, the method of dis- 
posing of them is laid down (in verse 25 below)f in the words — 
‘ Having reposited the sacrificial fires in himself, &c. &c.’ 

As regards the contention based upon the life-long character 
of the Agnihotra-rite, that the abandoning of the Fires cannot be 
right, — we shall deal with this when w(^ are considering the 
question of the setiuenee among the four life stages. 

(C) Others again explain as follows: — What has been for- 
bidden for the Hermit is the act of offering oblations of cultivated 
grains, and not that of employing these for the sake of the Deities. 

“ But the sacrificer has got to eat of what is offered to the gods, 
according to the law that the four priests, with the sacriBcer as the 
fifth, partake of the sacrificial cake.” 

True ; but that eating is one that is prescribed by the 
scriptures, and not the ordinary one ; and what has been 
forbidden under verse 5 is the ordinarg eating. And for pur- 
poses of the scriptural act; ev’en if the man were to go into 
the village, there wouhl be nothing wrong in this ; in fact 
it is going to be declared below (verse 2S) that — ‘ fie may eat 
the food after having obtained it from the village.’ 

This however is not right ; because of the express injunc- 
tion that he is to make use of only such grains as arc ‘ fit for 
hermits.’ 

Thus we find that the whole explanation regarding tlic text 
referring to the fire kindled during the month of Shrdvaiga 
(explanation B above), and all that follows is not acceptable. 

Further, verse 4 has spoken'of the man * taking n-ith himself 
the sacred fire’, — and not leaving it behind. As for its being com- 
mitted to another person, it* is going to be laid down that it is to be 
done either by thd^^ man who is going to die, or who‘is going out for 
the first time. Then again, the Tui'ayana and other rites that* are 
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preseribed (in verse 10) for the Hermit (and which arc all iSAra?<^a 
rites to be performed in the, Shraiita Fir^of the Agiiihotra) 
cannot be explained, ‘if the present verse refers to the fresh 
Smdrta fire kindled in Shracana.'^ In fact, this^latter Fire-kind- 
ling could be done only by one whose wife has died,— such being 
tha implicatior^of the actual words laying it down. Or, it may 
be done in a case where the man retires to the forest immediately 
after Studentship- 

From all this it follows that when an AiiiiiJiotr 'ni retires to 
the forest, he shall do so along with the Fire, and accompanied 
by his wife. 

In the forest, the rites are to be performed ‘according to 
law ’, with V rllti and other grains ; and these grains (though 
belonging to the ciil lied ted <-ategory) may somehow or other 
be brought under the category of ‘grains fit for hermits.’ Specially 
as Vr*hi and )’<ica (whidi are cultirdted grains) are (piite sacred. 

For the man who has not maintained the Fire, the duty of 
‘ committing the Fires to his wife ’ may ho accomplished 
somehow with reference to the Fire kindled according to smartd 
rules. This would be only right, as both are ‘ siwirta acts. In 
the case of a man Vho has two wives, an<l one of these has taken 
charge of the Fires, the ‘ committing of the wife to the children ’ 
would *ippJj to the second wife. 

^Not omitting * — ‘Omission’ is disobeying the Injunction; the 
non-performance of an act in the form in which it has been 
prescribed. This has been added only for the purpose of filling 
up the metre ; similarly also the term ‘ yo<j<d(t1i , tcili'ing Cctve, 
The construction ih» yogatul}, (isLdtidttydti , ’‘taking care not to onwt , 
i. e., carefully keeping up. The ‘ care ’ here refers to the in- 
junction itsdtf — (!>). 

VERSE (10). 

He shall pebkokm the Dabsuksvi a?;d the Aobayana, as also 

THE ChaTUEMASVA SACBIFICES, AN*D THE TUBAYANA 

Daks.\yana in dub obdbb. — (10). 

■ Bhasya. 

‘ iparshcstycigrayatnim is a copulajive compound consisting 
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of ^ the two terms ‘ davshrsfi ’ and ‘ d<jrayana \ ‘ Chdturmdsya ’ 

*' lurayctna' and t. d)^ksayana\ the names of pjirticular 
shrmita rites. 

^^ccorihn^ to some people the performance of the Turuyana 
and the rest is obligatory — (10). 

VERSE (11). 

With the poim grains fit for- itEinriTs, wuicii grow in spring 

AND IN AUTUMN, AND WHICH HE HAS IIIAISERF GATHERED, HE 

SIIALR SEVERALTY I’BEPiRE CAKES AND BOILED AIESSES, ACCORD- 
ING TO LAW — (1 ] ). 

D/ulsya. 

If the phrase ^grains fit. for hermits' is not connected with 
what has gone before, then there is no room for the objection— 
“ how can the sacrificial offerings be made, which ace laid down 
as to consist of J^rihi and other cultivated grains ? 

The ‘ boiled mess ’ and ‘cake’ meant here are those that have 
been prescribed by the rules laid down for Hermits. 

Vaseinta' — those that grow, or ripen, during spring; 
similarly ‘ sharada ’. 

‘ Sacred' — this is a mere re-iteration. 

11 hich he has huii'^e// (fathered . — This forbids such means 
of livelihood as receiving gifts and the like. For the due fulfil- 
ment of the aforesaid smdrta rites, grains have to be gathered 
by wandering’hither and thither. 

^Accordiny to lair', ^ sereraUy '.—Both these terms are 
added for filling up the metre. — (11). 

VERSE (12). 

ETaVING offered to the gods that MOST PURE OFFERING CONSIST- 

ING OF WILD-GROWIN(^ THINGS, HE SHALL TAKE TO HIMSELF 

THE REMNANT, AS ALSO THE SALT PREPARED BY HIMSELF — (12). 

Bhasya/ 

Re should eat only what remains after the offerings to the 
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gods Have been made on the New and Full moon days,— and not 
any herbs, roots, fruits and the rest. — ‘ Be shall take to himself the 
remnant' use it for his own purposes, i.e. for the sus- 

taining of his body. 

He should eat only such salt as is ^ prej^ared by himself * and 
not rock-salt &c» — (12). 


VERSE (13). 

He should EAff THE VEGETABLES THAT GROW ON LAND AND 
IN WATER ; ALSO FLOWERS, ROOTS AND FRUITS, THE PBO- 
DUOTIONS OF PUUE TREES ; AS WELL AS OILS PRODUCED 
FROM FRUITS. — (13). 


lihasya. 

He should eat those growing on land and in water ; as also 
flowers, roots and fruits. — (13). 


VERSE (M). 

He shall AVOID HONEV, MEAT, CABBAGES, MUSHROOMS, THE 
FgAGKANT GRASS, TUB POT-BERB AND THE ‘ShLKSMA- 
TAKa’ FRUITS. (11.-. 

Jihd.pja. 

^Bhaumdni Kavaldni'. — The term 'kavaka' has already 
been explained (under a-5) as a synonym of ^chhatraka' (mush- 
roomsf. Th«so mushrooms grow on the ground, as also in 
the hollow of trees and other* places. Hence the specification 
‘land-grown’. 

This however would appear to be^ontrary to usage ; spe- 
eially as among the duties of the Householder, all kinds of mush- 
room have be^n* forbidden, and for the Her ipit, the discipline, 
if anything, should be stricter. 

25 
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For this reason the term *hhaumdni' should be taken sepa- 
rately by itself ; and it should be^ understood as standing for the 
^gojihtnkd* (cabbage), which is well-known among foresters,— and 
not for anything^groicn on the land. 

Mushrooms having been already forbidden before, their 
repeated prohibition in the present text is for the purpose of 
indicating that the eating of the fragrant grass and other things 
involves the same Expiatory Rite as that of mushrooms. 

^Bhnstrna' (fragrant grass) and '’shigruka' (pot-herb) are 
the names of particular kinds of herbs well known among 
cultivators — (14)* 


VERSE (!."»)• 

In the mont;h of Asiivina he shall tiiroav away the 

FORMERLY- GATHERED ‘iIBRMIT’s FOOD’, AS ALSO THE 
WOBN-OUT CLOTHES AND THE HERBS, ROOTS AND FRUITS. 

—(15). 


Bhdsga. 

This throwing away of the food during the month of Ashvma 
is applicable to cases Avhere the man is either one who lays by 
provision for six months or for one who does it for a year. 

“As a rule hermits' food should be collected only in such 
quantities as may be actually needed for the rites to be performed ; 
so that there can be no surplus; under the circumstances, what 
would be there to be throAvn away ?” 

The answer to this is as follows : — At the tiraejlhat tke man 
is gathering food be cannot always keep a weighing balance in his 
hand ; hence it is quite possible that some small quantities may 
be left over ; and it is these that have to be thrown aw'ay during 
the month of Ashvma. 

‘‘Worn out clothes \ — ^here is no throwing away of such 
clothes as are not worn out. — (15>, 
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He shall n(?t %:.vt ANnuiNa rROBUCED by PLonoHiMO, 
eten' though it may have beek tairown away by 

SOME ONE ; NOR SUCH FLOWERS AND FRUITS AS ARB 
GRO^¥N IN VILLAGES, EVBN THOUGH HE IN BE IN DISTRESS. 
-( 16 ). 


Bhasya. 

0£ forest-grown, things also, those ‘produced by ploughing’ 
are forbidden ; whlie things grown in villages, even though not 
‘produced by ploughing’, have been already forbidden by verse 3 
above; the present fresh prohibition is meant for flowers and 
fruits, and this prohibition fip|:)lies to the use of village“grown 
flowers and fruits in the worshipjung of gods &c. 

^Ereti tlioiii/h he he in distress', — That is, even though 
nothing else bo available, and the worshipping of gods 
be absolutely necessary, — these things shall not be used even as 
substitutes. 

The term ^even', should be construed away from where 

it occurs ; the sense being — ‘even flowers shall not be used, what 
to say of (/rains ?' — (16). 


VERSE (17). 

He may be ONE LIVING ON FOOD COOKED BY FIRE, OR ONE 
EATING ©NLY WHAT RiPBNS IN ITS OWN TIME ; HE MAY 
USE THE 8TONK FOB GRINDING OB HE MAY USB Hl8 
TteETH AS THE MORTAR. (17). 


‘One living on food cooked by /?re’.-^One whose food consists 
of vegetables and* rice &c. cooked by iire. 

Or he may ^at only such fruits of trees as, ripen themselves 
in their season. 
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Or his food may consist of flour obtained by grinding 
nu'cira and other grains. That is, he should grind these grains, 
and having thus turned them into dough, 'eat*it. 

Or this phrAse may mean that those nuts that ripen in their 
own season, and which have a kernel beneath a bard crust, — the 
outer crust of these should be broken with stone' and the inner 
kernel eaten. 

^Dantoliikhalika }},'. — One who has his teeth for the mortar. 
That is the outer crust of nuts may be removed with the teeth. 
This however ought not ^to be <lone ever, though the nut may 
have been cleaned. 

Or the phrase may be taken as tjualifying the eating ; the 
sense being that — ‘he shall eat in such a way that his teeth may 
serve the purposes of the mortar, in the thumping and removing 
of chaff’.— (17). 


VERSE (1<S). 


He mat bb either one wuo washes off immkdiatblt, 

OB ONE who LAT8 BT FOR A MONTH, OR ONE WHO 
LAYS BY FOB SIX MONTH.S, OB ONE WHO LAYS BY FOB A 
YEAR. — (1*S). 


Bhcisya. 

The food that has been described above, he should obtain 
day after day, just enough to serve for the day. 

The man who has a collection that lasts for one month. 

o 0 

The form is obtained by tlie^addihg of the affix Hhan*. Or the 
reading may be *mdsasafichayaka1).' and the word explained as a 
Balhuvrihi compound : ‘he. whose collection Is sufficient for ** 

month*. 

Similarly with the laat two expressions.— ( 18 ). 
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Having fcoLLsoTEo food to the best of his ability, he 

SHOULD EAT IT AT NIGHT, OR DURING THE DAY ,' OB 
HE JfAY DO IT AT EAiERY FOURTH TIME, OR AT KVBBY 
EIGHTH TIME. — (19). 

Bha-pja, 

Two meals having been presefibed for the man’s ordinary 
purposes, the present text hi’^ s down the dropping of one 
of these meals for the Hermit. 'I’he sense is that as age 
goes on advancing, the man should go on dropping the meal- 
times one by one. The ‘fourth’ meal-time is to.be computed 
in the same manner as (he ‘eighth’: Three days having 
elapsed, if one eats in the evening of the fourth day, he 
comes to be regarded as eating ^erery tujhih time. The act 
of eating being the suljject-mattcr of the context, the 
‘fourth’ (or ‘eighth’) time has to be taken as referring tc 
that act. — (19). 


VERSE (20). 


Or he may live during the BRioiir and dark fortniohts 

IN THE MANNER OF THE ‘ChaNDRA YANA’ PENANOB ; 
OR HE M4Y bat ONCE AT THE END OF EACH OF THE TIYO 
FORTNIGHTS, BOILED BARLBY-ORUEL.— (20). 

Bltitsya. 

Ends of the fortnights— i.e. ' the IJew Moon Day and the 
Full Moon. Day,; — on these two ^days he shall eat boiled 
barley-gruel i.e. either in the morning or in the 

evening.— (20). 
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VERSE (21). 


Ob, hb ma^ always subsist only ok flowbbs, boots and 

FBUIT8, WHICH HAVE BIPBNED IN THEIR OWN SEASON AND 
PALLBN DOWN SPONTANHOUSLY, — KKBPING FIBM IN 
THE WAYS OP LIFB PBBSCBIBBD IN THE ‘VaIKHANASA’ 

Institdtbs. — (21). 

t 

Bhdsya. 

* Ripened in their own season . — The jack-fruit and some other 
fruits are ripened (artilicially) by means of fire also ; and it 
is with a view to exclude these that this epithet has been 
added. But fruits ripened by means of fire are not forbidden 
for the Householder. 

‘ Vaikhdnasa' is the name of a treatise where the duties of 
the Hermit are prescribed ; — keeping firm on these rules ; — i.e. 
he should seek to learn also the other details of life prescribed in 
that treatise. — (21). 

VERSE (22). 

Hk shall roll ABOUT ON THE GROUND, OB STAND ON TIP-TOE 
DUBINO THE DAY ; HB SHALL BEOUILB HIS TIME BY 
STANDING AND SITTING, GOING TO WATER AT THE 

‘Bavanas’. — (22). 

Bhdsya. 

^Rolling -Lying down on the ground on one side 

l0c sometime and then turning over on the other side. He shall 
pass his time thus rolling about, except during meal-time and 
the -time during which he has to move about, he shall 
neither sit down nor walk about, lior sit on .a bed, or a seat, or a 
parapet. 

*On tip-toe' — ^prapadaih,' . — ‘He shall stand’. 

*By standing and ‘During the day* ; as for the 

night, it is goi&g to be declared that the m'an« should sleep on 
the bare ground. 
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i 

the savanas.’ — i.e. in the morning* at midday ana 
in the evening -‘‘going . to water\ — This indicates that where 
a river *or some , such reservoir of water is not available, 
one may perform his bath even with water pulled out (of 
a well).--(22 ). 


VERSE (23). 

DuRIMO summer HB shall* EEBP five fires; DDRIMQ THB 

RAIKS, HE, SHALL HAVE TIIF, SKY KOR HIS SHELTER ; HVH 
DDRIKG THE WINTER HE SHALL KKIP WET CLOTHES ; 
QRAPUALLY IKOBBASlNa UIB AUSTERITIES.— (23). 

Bhdsya. 

He shall heat himself with five fires ; Jfie shall kindle four 
fires close to himself on his four sides and shall expose himself 
to the sun at the head. 

During the rainy season, he shall have the sky for his 
sole shelter; i.e. he shall live in a place where the rain falls, 
and he shall not hold the umbrella or any such thing to ward off 
the rain. 

* During the iointer\ — i.e. whenever it is cold; i.e. during 
the {wo seasons of llemanta and Shishna (Winter and Mid- 
winter) — he shall have his clothes wet. 

^Gradually' — ^In due course.— (23). 

VERSE (24). 

^BaTHIMO at the THREE SaVANAS, HE SHALL OFFER LI- 
BATIONS TO THE qODS AND PiTRS ; AND PBACTI8INO 
HARSHBB and harsher AUSTBRITU.S, HE SHALL BMACIATB 
HIS BODY. — (24). 


Bhdsya.^ 

^Upasparshana'^meaufi bathing. 
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^Auiterities' — such as holding up the arms permanently, 
fasting during the whole month, or. for twelve days, and 
so forth. 

^Harsher — what is calculated to cause greater suffering 
to the body. 

He shall ^emaciate\ — make to dry up, — his body.(24). 

VERSE (25). 

Having beposited, acoouding to bulb, the Shbacta Fires 

WnillN HIMSELF, HE SHALL BE A SILENT HERMIT, 

WITHOUT FIRES AND WITHOUT A HOUSE, LIVING UPON 

HOOTS AND EKUITS. (2.5). 

BhCi.pja, 


‘ Vaiicina' — Shrania. 

These fires he shall reposit ivithin himself, by swallowing 
their ashes and perfoming such other rites as have been laid 
down in connection with it. The exact procedure of this re- 
posittiivj should be learnt from the Shravmxaka (?). 

When austerities have been performed for a long time, 
and the man has reached seventy years of age, then, still remain- 
ing a hermit, he shall be 'iviihoiit fires and without a house' ; 
i e. he shall give up his thatched dwelling-house. 

“Where then should be live ?” 

He shall dwell ‘a/ the roots of trees'^ — as is going to be 
said in the next verse. 

'He shall be a silent hermit'. — The constructioci is 'xnunili 
sy^i'f ‘he shall be a muni' ; which means that he shall keep 
his speech under control; the man who has his speech under 
control is called ‘a keepe.r of the vow of silence’. 

'Livhig upon xoots and Jruits'. — This serves to exclude all 
other kinds of f 9 od ; he shall not eat even I^lvard and the 
other wild grains. — (25). 
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VERSE (26). 

MAlftHQ NO EFIJOBF TO OBTAIN PLBASDBB-GIVINa OBJECTS, AND 
MAINTAINING CELIBAOI, HB SHALL SLBEl’^ON TUB GROUND ; 
AND NOT CABINO FOR SHELTER, HB SHALL HAVB THE 
BOOTS OF TREES FOR HlS^ DWELLING.— (26). 

Bhasya. 

He shall make no effort to obtain things that give pleasure ; 
e.g. troubled by heat, he shall not move into the shade, and 
troubled by cold, lie^ shall not kindle fire. If, howevc?r, his 
sufferings are remove 1 by such natural causes as the falling 
of the sun’s rays and the like, — this is not forbidden. This 
rule refers to seasons other than the rains : because special 
rules have been prescribed with special reference to this 
latter season. 

Or, the text may be taken as prohibiting the use of medicines 
by the hermit if he happen to fall ill, — being cured of disease 
also being a kind of ‘pleasure hence he shall not make any 
effort to secure this pleasure. 

*SI«epitiy on . the ground' ; — i.e. he shall sleep on the 
ground, covered only with grass. 

'^helter' — dwelling-places, such as houses, tree-roots and 
so forth ; — for these he shall not care ; he shall not have any 
hankering after the possession of these. 

He shall make the roots of trees his dwelling. In the event 
of their being not available, stone-slabs, mountain-caves and such 
places have- also been ordained for him,— (26). 


VERSE (27). 

He shall receive alms just bnouoh for subsistence, 

ONLY FROM BRAHMAATA-DfbBMITS, OB FBOM SUCH 
TWICE-BORN nODSBHOLDEBS AS* LIVE IN THE FORESTS. 

-•( 27 ).; 

Bhasya. 

The Locative ending in ‘tdpasCsvf &c. has the sense of 
26 
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the Ablative ; meaning ‘from -^*he shall receive ' alms* , 

—in the event of his being unable to obtain fruits and roots ; - 
‘or from such householders as live in the fo^ esW. 

^Enough for, subsistence' •j—xih&t is just sufficient to satisfy 
his hunger. — (27). 

In the absence of such alms.— 

VERSE (28), 

While dwelling in tub fobest, tie may bring food 

FROM THE VILLAGE, RECEIVING- IT BITIIER IN 1118 

HOLLOWED HAND OR IN A POTBEIBRD, — AND BAT EIGHT 
MORSELS. — (28), 

Bhdsya. 

The use of the term ‘ morsel ’ implies that the alms are not 
to consist of fruits and roots only. In fact the present text permits 
the use of cultivated grains, in the absence of wild ones. 

Receiving the alms either ‘ in the holloiced hand ’ — without a 
dish— or in a piece of broken earthenware, dish, &c. — (28). 

VERSE (29.) 

The Brahmana dwelling in the forest shall » attend to 

THESB AND OTHER RESTRAINTS ; AND ALSO TO THB 8EVBRAL 

Vedio tbyts contained IN THB Upanisads, in order to 

ATTAIN THE SbLP. — (29). 

Bhdsya, 

These ‘ restraints ’ — observances and ‘ others ’—such as 
standing in water, keeping the eyes closed and so forth. 

‘ Vedic texts contained in the Upanisads. shall study 
the texts contained in the esoteric sections of the Veda, and think 
of .them and ponder over them ; ‘ in order to attain the Self' 

Or this may refer to ihe several forms of worship that have 
been laid down for attaining Brahman. 

♦ Several ’—this is a mere re-iteration.— (29). 
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VERSE (30). 

Such op thbsb as hIvb bbbh attendbo to by sages and Bbah* 

MANA HODSEBOLDEB'i, FOR THB ADVANOBMBN'F OF KHOWLBDGB 
AND AUSTBRITIBS, AND ALSO FOB THB PDBIFIOATION OF THB 
BODY — (30>. 

Bhilsya. 

It has just been stated in genelal terms that ‘ he shall attend 
to others ; this might be taken to imply the propriety of practis- 
ing the restraints and' observances laicf down in the * Shdkya ’ 
the Pdshupala ’ and other heterodox scriptures. Hence the 
present verse is added for the purpose precluding these. 

*' By sages' The Mahabharata describes several restraints 
and observances practised by the ancient sages. 

Those attended to by ‘ Brdhmana-kouseholders * ; —as has 
been declared under Gautama (3-9)— ‘ This refers to those coming 
later, also, because there is no incompatibility in this.’. 

‘ Knowledge ’—the realising of the unity of the Self ; this 
one should ‘ advance ’—confirm, strengthen — by the study of the 
Veda. 

\For thejmrijicaiion of the body should attend to the 
restraints relating to the regulation of food — (30). 

VERSE (31). 

Ob, HAVING FIXBD yPON THE NoRTH-EaSTBBLY DIBICTION, HB 
SHALL GO FORWARD, MOVING STRAIGHT ON, INTENT AND LIYING 
UPON WATER AND AIB,— TILL THB FALLING OFF OF HIB 

BODY. — (31). 

• _ 

Bhasya. 

• The ‘ Apardjitd* is the name of the North-Easterly direction, 
known among tjie. people as Aish&ni' ] — ^ Heaving fixed upon* 
this direction— as “this is the direction towards which 1 
shall go — he should pr oceed towards il. 
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‘ Moving straight on * — not swerving from his path, not 
seeking to avoid even rivers and sf, reams. This is a rule laying 
down the going towards the North-East. 

‘ Intent, livihg upon water and air, till the falling of of the 
bodyf—-ThiLt is, until the^body falls off, he shall live upon air 
and on water. 

‘ Intent — having concentrated himself by the rules of Yoga. 

This refers to the ‘ Gr^and Journey ’ (towards certain 
death). — (31). 


VERSE (32). 

Having disoaiided his body by one of tiiksb methods 
ADOPTED RY THE GllEAT SaGBS, THE BraIIMANA, WITH SORROW 
AND FEAR DEPARTED, BECOMES BXATLBD IN THE REGION OF 

Brahman. — (32). 


jBhdsga. 

The austerities spoken of above and the ‘ Grand Journey ’ 
just Sspoken of constitute ‘ the methods adopted bg the Great 
Sages' By ‘ one of these ' — by drowning in a river, by falling 
from a preicipice, by burning one self by fire, by statving one’self 
to death— one should discard his bod}’. 

The result of this is that ‘ with sorrow and fear departed ’ 
he reaches the regions of Brahman. ‘ Sorrow ’ consists in the 
ej^periencing of the sufferings of hell, etc., — ‘ Fear * — of going to 
hell. Both these disappear for the man ; and directly — not having 
to pass through the several stages of Light, etc.— h^ goes 'to the 
region of Brahman. 

The ‘ region of JBrahrnan ' is .a particular place, superior 
than Heaven itself ; apd in that ‘ he becomes exalted ’—remains 
to honoured. This does not mean that he .obtains the ‘ Self- 
sovereignty * of Brahman ; since the text distinctly adds the 
term * regiop * ; specially as Liberation is going to be spoken as 
being led to from the fourth Life-stage. 
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They say that Liberation is not attained by mere Action. 

But this is not right ; sinc^ in this very work it has been 
said — ‘ he should sludy the Vedic texts contained in the Upani- 
sads in order to attain the Self * ; and ‘atfaiinmeilt of the Self ’ is 
nothing more than meditating upon the Self and thereby becoming 
absorbed in it ; there can be no other meaning of the term ‘attain’. 
And further Avhat is to be meditated upon by yogins in connection 
with the Upanisad-texts is the Self: — ‘One fixed in Brahman 
reaches immortality’, ‘he becomes absorbed therein’ and so forth. 

It might be argued that — “ there^are other forms of success 
proceeding from austerities, spoken of in such texts as ‘if he is 
desirous of reaching the regions of the Pitrs etc. etc.’ ; wherein 
we find it stated that man can attain that degree of greatness 
which . belongs to Brahman, and which is acquired by his 
determined activity ; but this cannot be Liberjition*' 

But this is not right. Because there is no distinction made. 
The man of action is just as much entitled to ‘ Immortality ’ 
( which is Liberation ) as to the forms of worship leading to 
inferior results. It is noAvhere declared that those forms of 
worship which relate to Non-duality shall be followed by the 
Renunciate only. 

i‘ But, leaving declared that ‘ there are three departments of 
Dharma\ the Upanisad (Chhundogya) names ‘sacrifice, study 
and charity ’, which represent the duties of the Householder ; 
then it mentions ‘ austerity ’ which refers to the Hermit ; then 
it speaks of the ‘ Student dwelling in the Teacher’s house’, which 
refers to the Life-long Student; and lastly it mentions ‘dne 
who i^ fixed in Brahman’, and this refers to the Renunciate. 
Further on,* it declares that the . former three lead to ‘sacred 
regions ’ ; from vtrhich it follows that it is Jhe remaining fourth, 
the Renunciate, who attains ImmprtaMty.” 

Not so at all ; the term ‘ brahmasamstha ‘fixed in Brahman’, 
is used in its literal sense of ‘ one who is given up to meditating 
upon Brahman** [and this has no reference tS an^ particular 
stage of life]. 
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“ If all men were equally entitled to it, then all that the 
Upanisad need have* said is ‘one who is fixed in Brahman reaches 
Immortality’ [and nothing need have been said regarding the 
three life-stages]”. 

Not so ; what the passage means is that, — ‘the several life* 
stages lead to sacred regions, which constitutes the result 
mentioned in connection with the Injunctions relating to the 
stages ; but if, while still in the same stages, if a man fixes himself 
upon Brahman, he attains Immortality, which means non-return 
to birth! 

“ Those who know the Self have declared that Brahman is 
non-dual ; and It is also called ‘one in whom all activity has 
ceased the Life-stages on the other hand, all constitute the 
path of activitj^, consisting of the performance of various acts 
leading up to various results ; so that there is a clear incom- 
patibility between the ‘ knowing of the non-dual Self ’ and the 
performance of the Agnihotra and other rites, which are 
inseparable from the stages of the Householder &c., and which 
are all based upon notions of diversity". 

Our answer to this is as follows : — This would be equally 
applicable to Renunciation also, which also consists of restraints 
and observances, which presuppose diversity. * » 

It might be argued that — “For the man who has renounced 
all activity and entered the path of Inaction, there are no 
scriptural injunctions at all”. 

- Such certainly is not the meaning of the scriptures. 
Renunciation is going to be described as ‘ the surrendering of the 
notions of / and mine ’, and not the abandoning of all that is 
enjoined by the scriptures. Further, in connection with the 
Renunciate also, when he is hungry and goes about begging food, 
the notion ©f action and agent is always present. Under .the 
circumstances, what reasonable man could assert that — “ in the 
case of the Renunciate there is no incompatibility between his 
engaging in the said acts pertaining to the ordinary worldly life 
apd his realising of thd non-dual Brahman, — while there is a 
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dear incompatibility between this latter and the performance of 
the Agnihotra and other acts prescribed by the scriptures” ? 

The following Argument may here be put forward : — “ When 
the Renunciate is hungry and engages himself i^ eating, there is 
certainly incompatibility between this act and his knowledge of 
Self ; but this * incompatibility or incongruity lasts during that 
ime only ; just when a man walks in the dark he may put hist 
foot upon thorny places ; but when the sun rises and he obtains 
sufficient light, he places his foot only upon the right path, 
which is free from thprns ; in the same manner, during the tirr^S 
that the man is suffering from hunger, he loses sight of his 
knowledge of Self ; but as soon as the cessation of hunger comes 
about, like light in the other case, his firm conviction regarding 
the Self reasserts itself and the man regains his knowledge”. 

The same may be said regarding the Hermit also. 

For the Householder also, there would be nothing incon- 
gruous in his attending to his wife and children and also 
meditating upon Brahman. 

“ But how caji the man of manifold activities, who has 
become identified with diversitty^ ever obtain conviction regarding 

Non-duality" ? 

• • 

In- connection with the duties of the Householder also it has 
been laid down that — ‘he shall meditate in solitude’ (4.248), and 
‘having made over eveything to his son &c. ' (4.247). 

“ It has been declared in the Shruii that ‘ the man desiring 
heaven should not* die before the span of his life has run out 
how then can there be any ‘giving up of the body’ for the Hermit ? 
It is riot possible for the present text to restrict this Shruti-tQJit 
to cases other than that of the Hermit. Because the Shruii is 
more authoritative, and as such, ceuld not be restricted in its scope 

by the Smrti." 

#*' ^ • 

There would be no going against*the said Shruti if the man 
were to seek death when his body is torn up "by ojd age and by 
sorrows and he knows that death is mear at hand. What the 
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Shruti says is ‘ before the span of his life has run out’; where as 
if dying were not considered right under any and every circum- 
stances, then it would have simply said ‘-ong desirous of heaven 
should not die,’ ^Further, the Upanisads speak of several signs 
of approaching death ; and these also have their use in connection 
with the Shruti in question ; the sense being that ‘ unless a man 
knows of impending death by means of such signs he shall not 
seek to die." — ( 32 ) 



SECTION. 4 

The Renunciate. 


VERSE.* (33) 

Having thus passed the third part of his life in the forest, 

THE MAN SHALL, DURING THE. FOURTH PART, RENOUNCE ALL 
ATTACHMENTS AND GO FORTH (a WANDERING MENDICANT).— (33). 

Bhdsya. 

Henceforward we tave the description of the fourth life* 
stage. 

^ Third part.'' — i.e. having remained in the forest for 
some time ; for such time ns would suflice for'the due performance 
of austerities and the proper allayment of longing for objects of 
enjoyment. The phrase cannot bo taken as standing precisely for 
the exact ‘ third part ’ of the man’s life ; because the period of 
the life-stage is not determined precisely with reference to one 
hundred years (the alleged span of man’s life); because the time 
for entering on the third life- stage has been indicated as that 
marked by the appearance of ‘wrinkles and grey hair’; and in every 
man these do not always appear at the completion of fifty years. 
Then again, elsewhere it has been declared that ‘ one should 
go forth on the completion of his austerities’. 

In the case of the other life-stages the time has been pre- 
cisely indicated — (a) Studentship shall continue till tlie 
Veda »has been got up, (6) the life of the Householder shall 
continue till the appearance of wrinkles and grey hairs ; in the 
present instance however no such time is indicated ; whether we 
take it to be the * third part ’ as asserted in the present text, or 
‘ on the completion of austerities,’ — even *so we stand in need of 
mformation Regarding the exact tinie meant ; for there is no 
knowing by what time one’s austerities might be completed. 
-For these reasons it is necessary that thp time should be indicated 
by the words of the text.” 

57 
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It has already been explained that the ‘ third part of life * 
cannot be determined with reference to '‘a hundred years’; and as 
regards the exact time, it has been clearlj indicated by such 
words as~‘ one should take to the life of the Wandering Mendi- 
cant after the body has fully ripened’; which means that ‘one 
should go forth after he has performed enough austerities, and till 
sufficiently advanced age, to be convinced that there is no more 
chance of any recrudescence of the passions.’ 

‘ Having passed ’ — having lived through ; i.e. having carried 

on the duties as^detailed above. 

< 

‘ Renouncing of attachment ’ consists in not harbouring 
notions of 1 and mme, in resting icithin odd self, — (33). 


VERSE (34) 

If one, after passing from stage to stage and after offering 

THE SACRIFICES, WITH SENSES SUBDUED, TIRED OF ARMS AND 
OFFERINGS, — GOBS FORTH AS A WANDERING MENDICANT, AND THEN 
DIES, THEN HE PROSPERS. — (34) 


Bhasya 

This verse lends support to the view that one should pass 
through all the life- stages. — Passing from stage to stage ; that is 
passing from the Householder’s stage to that of the Hermit. 

' ‘ After ofiering the ’—during both the stages. 

‘ With senses subdued*. — when he becomes so, Ijhen albne he 
should go forth.- 

‘ If he dies, then 'he prospers '-^i. e. obtaiUs most excellent 
for splendour, 

' ‘ Tired of alms and offerings ’ — by having -recourse to these 
a long time. ^ 

This is a reiterative reference to the duties of the Life*. 
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VERSE. (35) 

One shall, tdrb his mind towarbs Liberation only after having 

PAID OFF THE THfifiB DEBTS ; WITHOUT HAVING PAID THEM, IF HE 

SBEKS FOB Liberation, he sinks downwards. — ^35) 

Bhdst/a. 

* Paying ojf’— Clearing off the debt. 

^ One shall turn his mind loiMrds Liberation'. — The term 
‘ liberation ’ here indicates the stage of Renunciation ; it is 
this stage that is * spoken of as* the principal path which 
leads to Liberation only ; not so the other stages (which lead 
to other results also) ; hence ‘ liberation ’ means the Stage of 
Renunciation. — (35). 



SECTION S . 

The in^nner of Paying the three Debts. 


VERBE (36). 

Afteb having studied the Vedas accobding to bole, 

HAVING begotten SONS ' IN THE RIGHTFUL MANNER, AND 
HAVING OEPEEED SACRIFICES TO THE BEST OP HIS 
ABILITY, — HE SHALL ' TURN HIS MIND TOWARDS LlBEBA- 
TION.— (36). 


Bhasya. 

This Smrii-teNjt reiterates what has been said in the follow- 
ing Shruti-—* Man is born beset with three debts — the debt 
of sacrifice to the gods, the debt of offspring to the Pitrs, 
and the debt of vedic study to the sages ’ {Shatapatha-Brah' 
mana, 1.7.2, 1). 

“But the Jabala-shrnti has declared that— -‘one should go 
forth as a mendicant after having been a house-holder, or he 
may go forth directly after studentship'.” 

# ‘ 

Our explanation of this is as follows : — What the text just 
quoted does is to mention the mere coming into existence of 
the stage of Renunciation ; and if it . were taken in its literal 
sense it would be contrary to what is said in the following verse 
regarding the impropriety of ‘going forth, without having 
begotten offspring’. , 

r 

^ “Well, when we have the Shruti just quoted, what if it 
be contrary to a S'^rti-text ?” 

We explain. The necessity of taking to the House- 
holder’s life has been directly enjoined (with all its details^; 
while all that the text does in regard to the Renunciate 
is to enjoin that ■ ‘ one shall go forth ’ ; and nothing is 
said as to the rites to< be performed by the Renunciate, or 
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the J)rocedure to be adopted in regard to those rites. As 
regards the Householdec on the other hand, the Agnihotra 
and other rites hjB.ve» been prescribed along with nil their 
appurtenant details. This is what we meant (by urging 
that the Shriiti text quoted, i£ taken in its literal sense, 
would be contrary to the /Sm/-/i-text) Those persons then 
who, not knowing of the Shruti text describing the ‘ three debts 
take their stand upon <Sm.r/4-text8 only, and become life-long 
‘students’, find themselves run»ing up against the ‘House- 
holder’s Life’ which has been directly enjoined. 

There are some 'people who explain the Smrti-texts relat- 
ing to the ‘ Life-long Student ’ as applying to the case of such 
men as are suffering from impotence or some such debility, and 
are, , on that account, not entitled to entering upon the. House- 
holder’s Life. 

But we do not understand what these ’people really mean. 
Their meaning may be as follows':— Such a person is not 
entitled to the rites laid down in the Shruti, on account of their 
being incapable of properly accomplishing such acts as the ex- 
amining of the clarified butter (which cannot be done by the 
blind), or the tea lie in Vi.pt.u's steps (which cannot be done by 
the lame) ; and that even so the said Shruti -texts have their 
application Jn the case of such men as are capable of duly 
accomplishing the rites with all the said details ; so that there 
is no need for taking them as forcing the disabled persons 
also to perform the acts 

If this is what is meant, then as regards the 5mrn‘-te;jts 
also which speak of the ‘ Life-long student’, — such a student 
also vfould l^five to ‘ fetch water for the Teacher,’ to beg for food, 
and so forth ; and in regard to the Renunciate also it has been 
declared that ‘ he shall not .dwell in anyone place for a second 
night’. So that how could the 43iin<^ and lame be entitled to 
these life- stages as prescribed by the *S'mr^^-text8 ? In fact- the 
Initiatory Ceremony (upanagana) its^f is clearly indicative of 
all (the four life-stages). Hence the desire df the person for 
marriage, which is referred to later on (9*203) in the text— 
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* i£ he has need for a wife etc. &c. ’ Though in connection 
with the Initiatory Ceremony also, there are several details, 
such as looking at the sun, going round the fire and so forth 
(which cannot be^done by the blind or the lame), yet— in as 
much as the uninitiated person, by reason of his having become 
an outcast, would not be entitled to marry, — it is open to the 
man to keep up bis studentship, even though defective, by 
serving his Teacher to the best of his ability. As for the 

impotent man, he is, by his very nature, unfit for the Initiatory 
Ceremony ; in fact, like the outcast, he is not entitled to any- 
thing at all. 

From all this our mind is not satisfied with the 
view that the life of the Renunciate (directly after student- 
ship), or that of the Life-long Student, is meant for disabled 
people. In fact the two methods may well be regarded 

as optional alternatives ; as is dope in the case of the 

two Vedic texts laying, down oblations to be offered 

‘ before sunrise ’ and ‘ after sunrise And it is in accordance 
with the alternative view that all the four life- stages should be 
passed through that we have the passage — ‘without paying 
off his debts &c. which is deprecatory and hot prohibitive (of 
Life-long Studentship, or Direct Renunciation). Or, it may be 
taken as referring to cases where the married man /s going to 
take to Renunciation. — (36). 


VERSE (37) 

The twicb-bobn person, who seeks Liberation, without HAvtNO 
Studied the Vedas, without having begotten ofp&prino, 
AND without having offebbd saorifiobs, sinks downwabos 
-(37). 

Sfi&sya. 

* Sacrifices * — such as* the Animal-Sacrifice, the Soma- 
Sacrifice and the like, which are obligatory on persohs who have set 
up the Fire.— (37), 



SECTION 6. 

Procedure of goingiforth as a Wandering ITendicant. 

VERSE (38). 

HiVINQ PEBFOBMED THE PbaJAPATY^ SACRIFICE, WHBBBIN ALL HIS 

BELONGINGS ABE GIVEN AWAY AS THE SACRIFICIAL FEB, — AND 

HAVING EKPOSWED THE FiBES WITHIN HIMSELF,— THE 

Bbahmana should go forth from his house. — (38). 

Bhdsya. 

^ Prdjdpatya Sacrifice ' — as prescribed in the Yajurveda ; at 
this the giving away of all one’s belongings* is enjoined. After 
this has been performed, the Fires are reposited by the man 
within himself ; the exact procedure of this repositing also has 
to be learnt from that same Veda. 

The compound ‘ Sarvavedasadahinam ’ is to be treated as 
8 compound ; ‘that at which all one’s belongings are 

given away as the sacrificial fee’. ‘ Vedas’ mean weaitA ; and 
the whole of this is to be given away. This is the sense 
attributed to the ‘an’ affix in the term ‘ sarvClvedasa' . Or the ‘an’ 
affix may be taken in the reflexive sense ; the ‘ Prajnddi group ’ 
(which are laid down as taking the said affix in this sense) being a 
purely tentative one. 

Others have explained the ‘Prajapatya sacrifice’ as human 
sacrifice. At this latter the Brabmana forms the first animal to be 
sacrificed in tfccordance with the injunction ‘the firahmana should 
be sacrificed to Brahman ’ ;* and ‘ Prajapati ’ is only another 
name for Brahman ; and since a sacrifice is named after its chief 
deity, ‘Prajapatya’ is the name for the Inman sacrifice. Further, 
it is only in conneetion with'this sacrifice that the scriptures have 
enjoined the giving away of all belongings, thg repositing of the 
Fires within oneself and the going forth as a mendicant. We have 
the following iSfiru/i-text on this point Having reposited .the 
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Fires within himself, and regarding this repositing as a worship 
rendered unto Aditya, the man ' should go forth ; then alone 
does he become securer than gods and men 

Some people have held that the ‘ repositing of the Fires 
within himself which is mentioned in connection with Renun- 
ciation, becomes fulfilled if the Fires are made over to the wife 
at her death ; and hence Renunciation is to be taken to only in 
the event of the wife's death, ^ when a second wife need not 
be taken. 

But in that case the text bearing on the subject should have 
been in some such form as — * in the event of the wife dying 
first, the Fires should be made over to her at her funeral rite 
and since the present treatise is the work of a human author, and 
not a Veda, the answer would not be available that no exception 
can be taken to its words. (?) — (. 38 ). 


VERSE (.39). 

Hb who goes forth from home after having granted freedom 

FROM ALIi FEAR TO ALL BEINGS, — TO THAT BXFODNDEB OP THE 

Veda belong regions of light.— (39). 


Bhdsya. 

This verse eulogises the fourth life-stage at the expense of 
the Householding stage. 

At sacrifices animals are killed ; the cutting of herbs and 
grasses also constitutes ‘ killing according to the theory that ‘ all 
that grows is animate It is this that constitutes the ‘ fear ’ of 
living beings. So that whfen one has gone away from home, and 
has disposed of the Fires, there is no such fear from him. This 
is what is meant by the words—* having granted freedom from fear 
to all beings.' This also indicates that .the Renunciate shall not 
pick up for his use any such leaves or twigs as have not quite 
dried up. 
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‘ bf light ’—ever effulgent ; where the rising and setting of 
the sun are not perceived ; • this Js what is described by the words 
of the Upanisads— Bfiyond this the sun does not rise or 
set.’ — (S9). 


VERSE (40) 

The twice-born person, prom whom not the sliobxest danobr 

ARISES TO LIVING BEINGS, SUFFER?} NO DANGER FROM ANY SOURCE, 
WHEN HE HAS BECOME FREED FROM HIS BODY. — (40). 

Bhdsya. 

The same idea is repeated again. 

‘ When he has become jreed from his body e. when his 
present body falls off. (40) 

VERSE (41J. 

Having departed from his house, fully equipped with the 

SACRED things, HE SHALL GO FORTH, SILENT AND WHOLLY IN- 
DIFFERENT TOWARDS PUBASURKS THAT MAY BE PRESENTED TO 

HIM.— (41.) 


Bhdsya. 

‘ Sacred things ’—the muttering of sacred texts, kusha-grassi 
water-pot and deer-skin ‘j—^Equijiped' — supplied — with these.* 
Or * pavitra ’ may be taken as standing for the purifying penances. 

* Muni ’, — ‘ silent^ — speaking little. 

« 

‘ Presented ’ — offered by, some person * pleasures ’ — 
pleasure-giving objects, such as nice food and the like, which may 
come to him by chance,-— or the sounds of music &c.,— or sons and 
other relations. When these happen to be presented before Ijim, 
tfe should be ‘ indifferent ’ to them* i. e. he shall not look upon 
them for long With loving eyes, shall not listen 'to them, or shall 
not sit with them. — (41). 

28 
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VERSE (42), 

He shall always wander about alone', without a 'cojupanion, nr 
ORDER to attain SUCCESS ; WEEN ONE BE^iLISES THAT SUCCESS 
ACCRUES TO (THE SOLITARY MAN, HE NEITHER FORSAKES NOB 
BECOMES FORSAKEN. — (42) 


Bhcisya 

This verse enjoins solitude. 

Alone denotes the giving up of past acquaintances. 

‘ Without a companion:.:— hQ shall not 'take with him even 
his former servant &c. It is only in this way that the man becomes 
ree from friendship, hatred and love ; and thus comes to look 
upon all things as equal. Otherwise, if a servant happen to be 
near him, he could have the notion that— ‘ this man is mine, 

not that’ ; and this is the attachment that becomes the cause of 
bondage. 

When he realises this, then he does not ‘ forsake ' — no son or 
anybody else is ever forsaken, by him ; and hence he himself 
also IS not ‘yorsa^m’—not separated from this son and others ; L e. 

e IB not beset with the pain of separation Iro'm them. Other- 
wise-if there had been attachment-the giving up would cause 

great pain. In fact, for such a man no one dies, nor, does be die 
for any one.— ( 42 ). 


VERSE (43). 

He shall be without fires and without home ; he may go to a 

- VILLAGE FOB FOOD; -DISINTERESTED, STEADY, SILENT AND OALMI.Y- 
DISP0SBD.--(43)- 


Dhasija. 


The abandoning of thu -^/irawifa fires has been mentioned 
e ore ; this verse speaks of the abandoning of the domestic fire. 
Ur thw maybe taken as. forbidding the act of cooking, and of 

seeking for fuel fer the fire required for the allaying of cold and 
?ucb other purposes. 
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*Niketa* is home. 

‘ He may go ’ — for, one night — ‘ to a village for food and 
having got what he needs, he should spend the rest of his time 
in the forest. This living in the village for o’ single night has 
been declared by Gautama. If the man happen to be near a 
village, then he'shall enter it only for obtaining food ; but if he 
happens to be far off from it, then he may dwell there for a 
single night, and pass on to the foyest for the second. 

‘ Disinterested ' ; — he should not own his even such 
inanimate objects as rtie water-pot and the like. Or, it may me*an 
that he shall not have recoursee to any remedy for his bodily 
ailments. 

Some people read ‘ asaAkiisukaf}. ’ sahkusuka ’ means 
fickle, unsteady ; and the opposite of this denotes firmness 
of mind. 

‘ Silent ’ — with the organ of speech under his full control 
Calmly disposed* — Calm in disposition i. e., he shall 
give up all mental imaginings ; he shall be calm by disposition 
not in mere speech (43). 


VERSE (44). 

The rOTSHBBD, the roots of trf,ek, ooabse cloth, solitude, 
EQUALITY towards ALL, — ARE THE MARK OP THE 
LIBERATED MAN. — (44). 


Bhasya. 

Tke ^potsherd* — the broken jar— shall be his dish and his 
begging-bowl j— the ^roots of trees* shall be his home. 

^Coarse Rough and torn pieces of cloth. 

^Equality * — towards the friend and t^e enemy, to one who is ■ 
neither a friend noi; an enemy, as well as towards himself. 

*Mark Of il^e liberated person'. What this gaeans is that for 
such a man Liberation is quickly attained ; not that the man be- 
comes liberated by these alone.— (44). 
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VERSE (45). 

Ha SHAXiL MOT BBJOICE AT DEATH MOB SH^LL HE BBJOIOB AT LOTE ; 

HE SHALL AWAIT BIS TIME, JOST AS THE SBBVAMT AWAITS 
THB FUf^FILMEMT OF HIS COMTBAOT — (45). 

Rhdsya. 

This (Jenotes freedom from troubles. 

He shall not seek death nor shall he seek life, for the pur- 
pose of acquiring more knowledge. 

t . 

* He shall await his time — He shall cultivate the habit of 
thinking ‘let anything happen at any time it may 

‘ Just as the servant waits for the fulflness of his contract ' — 
‘ This work I have got to do for him during the day, — if I stop 
in the middle, I shajl not obtain full wages’. 

Worldliness having thus ceased, when the man’s body falls off, 
he attains Liberation, by this process and not by doing whatever 
he likes.— (45) 


VERSE (46). 

Hb SHALL PLACE HIS FOOT SIGHT-PDPIPIBD, DRINK WATER CLOTH- 
CLABIFIED, UTTER SPEECH TRUTH-SAMCTIFIBD 'AND ACT WITH 
PORE MIND— (46). 


Bhasya, 

Having looked over the path with the eye, he should place 
his foot on a spot where there may be no animals to suffer from 
his tread. 

It being already^known that one should tell the truth, the 
term ‘‘sanctified', fs meant to show that the term ‘satya', 

‘ tr,uth ’, is purely indicative ; hence there is nothing incongruous 
in this. 

One shall always remain pure in his mind ; V. e. he shall not 
even think of possessing what belongs to another and so forth.-*(46) 
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VERSE (47), 

He SHALA PATIENTLY ipAB IMPKOPER WORDS, AfJD SHALL HOT INSULT 
ANYONE ; AND HE SHALL NOT MAKE ENMITY WITH ANT ONE, 
FOR THE SAKE OF HIS PRESENT BODY. (^ 7 ). 

Bhd^a. 

When one speaks in a manner contrary to the scriptures, 
his words are called * improper ’ — i.e. hard, disagreeable taunts; — 
these he shall ‘ bear patiently ’ — i.e. tolerate, not answer back. 
In fact, he shall not, bear ill-will even in his mind ; what is 
implied by the direction is that ‘on being cursed he shall pronounce 
a blessing,” which forbids even mental perturbation ; and it does 
not mean that he shall actually ask the man — ‘ is it well with 
you ?’ Because if he spoke thus (and bore anger in his mind) he 
would be a liar, saying one thing and thinking of another. 

^ ffe shall not insult ’—shall not show disrespect towards — any 
one. That is, he shall not omit to show respect to his elders. 

‘ Bor the sake of his j>^'€sent body I’.r. if some one were to 
strike his body — ‘ he shall not make enmity with him.’ He is to 
think all the time 4n the following strain—* what would it matter 
whether this body perished or not, I may have an effulcrent 
body/— (47). 

VERSE (48). 

Towards an angry man he shall not retort in anger ; when 

HE IS CURSED, HE SHALL PRONOUNCE A BLESSING ; AND HB 
SHALL NOT UTTER AN UNTRUE WORD, SPRBADINa OVER T,PE 
SEVEN OPENINGS. — (48). 

Bhdsya. 

* S 4 ven openings '—(1 ) Duty and trealtb, (2) duty and 
pleasure, (3) wealth and pleasure, (4) pleasure wealth, (5) 

pleasure and duty, (6) wealth and duty, and (7) wealth — pleasure — 
duty. He shall not utter an untrue word spreading over all these. 
All these are tilised upon notions of diversity ; and all diversity is 
untrue ; hence the word relating to •these is called * untrue ' 
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The sense is that the man shall speak only such words as 

pertain to Liberation. 

* 

Or, the ‘ seven openings ’ may stand for^t‘he seven breaths in 
the head ; and these are the ‘ openings ’ of speech. Or, it may 
stand for the six sense-organs and Intellect as the seventh. It is 
only when objects have been pbrceived by means of these that 
words speak of them. Others explain that the ‘ seven openings ’ 
stand for the seven declensional terminations. — 1,48). 

VERSE (49). 

Centered in gpiritdality, disinterested, free from longihos, 

WITH HIMSELF AS HIS SOLE COMPANION, HE SHALL WANDER 
FOETH IN THE WORLD, SEEKING BLISS. — (49). 

Bhdsya. 

< 

* Spirituality * — disposition to concentrate one’s attertion 
upon the quest for the true nature of the self 'centered' — always 
thinking of it, he shall remain. 

‘ Disintrested — this re-iterates what has been already said 
before regarding his not caring for the due fulfilment of Dharma 
and other things. 

‘ Nirdmisalj ,' — free from longings. Flesh is ^dmisa*, which 
indicates (figuratively) longing, by reason of the fact that living 
beings have a great liking for flesh; and this longing is forbidden. 

All the rest has already been explained before. — (49). 

VERSE (50) 

He SHALL NEVER OBTAIN ALMS EITHER BY MEANS OF PRODiaiES 
AND PORTENTS, OR BY MEANS OF THE SCIENCE OF ASTROLOGY 
AND PALMISTRY, OR BY , MEANS OP COUNSEL AND 
DiSOUslItON.. — (60) 

•Bhdsya. 

^Prodigie,s* -appearing in the heaven, in the atmosphere and 
on the earth, e. g. eclipess,‘the appearance of particular planets, 
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the appearance of a cornet, reddening of the atpaospbere, earth- 
<{uake and so forth. The man shall not go ajbout describing the 
probable effects of thesd, for the purpose of obtaining aims. 

*Porients'-— the evil effects of planetary aspects. 

^Science of astrology' — the science which enables one to 
■^y^'To-day the moon is in the’asterism of Krttikd^ which is fit 
for starting on a journey and so forth. 

Science oj palmistry' — which,, describes the effect of marks 
in the palms and other parts of the body. 

^Counsel' — offering advice to tho King and his subjects,— in 
such form as ‘It is right to act in this manner,— make peace with 
this King — declare war with that — why did you do this ? — why 
don’t you do this ? ’ 

Discussion' — the urging of arguments in sheer arrogance, for 
and against certain doctrines in regard to which there is difference 
of opinion. — (50) 


VERSE (51). 

He shall hot go near a house that is filled by hermits, 

BKAIlMANiS, BIRDS, DOGS OR OTUBR MENDI0ANT8 (51) 

Bhdsya 

Filled —where many people have collected for the purpose 
of obtaining food, — to such a place he shall not go for alms. — (51) 

VERSE (52). 

His HAIB, KAILS ANB BEARD CLIPPED, EQUIPPED WITH VESSELS, STAFFS 
AKD WATBB-rOT, HE SHALL CONSTANTLY WANDER ABOUT, 
SELF-CONTROLLED AND NOT OADSING PAIN TO ANY LIVING- 
BEINGS.— (52) 


Bhdsya 

‘ VesseW — to lie described later ob. 

'•Stags' — liiree; the Benunciate being required to carry three 

•taffu. 
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^Ku$u‘mbh,a'-^\& water-pot^ not the colouring substance. 

What is said in*- the second half of the verse has be^n already 
said before. (52) 

VERSE (53) 

His VESSELS SHALL B£ NON-METALLIC AND FREE F^OM HOLES; THE 
CLEANSING OP THEBE HAS BEEN ORDAINED TO BE DONE BY 
WATER, JUST LIKE THAT OF THE VESSELS AT A 8ACRIPICB(53) 

Shdsya. 

^ N on-metallic i * — His vessels for carrying food or water shall 
not be made of gold or other metals. 

*^Free from holes' --not having any holes etc., 

These are cleansed, like the sacrificial vessels, by means of 
water alone; but only when they are not stained; if there are 
stained, these should be removed by the use of other (cleaning) 
substances also. (53) 

VERSE (54) 

Manu, the son of Svayambhu, has declared that the vessels of 

THE RENUCIATE SHALL BE A GOURD, A VESSEL OP WOOD OB 
OF EARTHENWARE, OR OF SPLITS. (54) 

lihusya 

^Splits* — i. e. of cane, or bamboo or such other split things. 

‘ Vessels of the Renunciate'—lov carrying food and water. (54) 

VERSE (55) 

He shall go fob alms only once, and shall not seek fob Si LARGE 
quantity; because the rbnunciatb who becomes addicted 
to collecting alms becomes attached to SENSUAL OBJECTS 
ALSO. (55) 

Bkdsya 

What is laid' down here is that the man shall eat once, this 
being the purpose of the alms; it does not mean that he shall go to 
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beg onfy once. What is intended here is the prohibition of eating 
twice; that is, the man, having ^gone for alms once, shall not save 
out of it for eating again. It is* with a view to* this that we have 
the prohibition of eating. It is for this reason that^the text adds-'A^ 
shall not seek for a large guantitg;' Seeking for a large quantity can 
only be for the jiurpose of eating again and again ; specially because 
for one who delights in solitude, large (fuantities of food would not 
be wanted for the sake of servants and other dependents. By 
supplying a reason for what is laid down, the text implies that 
even at a single meal the man shall not eat too much. ^55) 

VERSE (56). 

The rendnciate shall go for regoing alms at a time when there 

IS NO SMOKE ISSUING, WHEN THE PESTLE HAS CEASED TO PLY, 
WHEN FIRE EMBERS HAVE BEEN EXTINGUISHED, WHEN PEOPLE HAVE 
EATEN, AND WHEN THE REMOVAL OF THE DISHES HAS BEEN 
FINISHED. — (56; 

Bhdsya 

That time at which people have already eaten. Similarly 
with the other epithets, ^Vidhf/nof and the rest. 

‘Jlemoval of the dishes^ — the throwing away of the dishes in 
which people have taken their food; when this has been finished. 

f^rom ail this what follows is that he shall beg for food after 
the first occasion for the giving of alms, during the first instalment 
of the cooking, has passed away. 

‘ When there is no smoke' etcl, indicate the impossibility of the 
cooking being done again. 

When the pesfles have ^ceased to j)ly' — i. e. kept aside.— (^6) 

VERSE (57). 

HE SHALL NOT BE .SORRY AT NOT OBTAINING, ALMS; NOR SHALL HE 
REJOICE AT OBTAINING IT; HE SHALL *HAVE ONLY WHAT SUFFICES TO 
SUSTAIN HIS LIFE, AND BE FREE FROlf ALL ATTACHMENT TO HIS 

accessories.— (57) 

Bhdsya 

If at the stated time he should ^ail to obtain food, he shall 
29 
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not be *sorry* dejected in mind. He shall not allow grief or joy 
to overtake him at /ailing or succeeding* to obtain food., 

*Whai suffices to sustain his /i/g.’— ••This indicates the 
quantity of foodtto be begged. What this implies is that in the 
event of his failing to obtain alms, he shall sustain his life by 
such fruits, roots and water ns do not belong to another person. 

‘ Jiccessories—vesBeh, staff and so forth ; — ^attachment to 
these' — i. e. making special efforts to obtain them ; — from this he 
should be 'free'] that is he shall harbour no longings.— (57) 


VERSE (58). 

Hb shall disdain all nONORlPIC PKESBNTS ] BY HONORIFIC PRE- 
SENTS THE RBNUNOIATK,iEVEN THOUGH LIBERATED, BECOMES 
FETTERED — (58). 


BJulsyo, 

"fJonorific presents ’ — what is given after due honouring ; — 
this he shall ‘ disdain ’—deprecate, shun ; and what is deprecated 
he shall not do. 

* All ’ — at all times ; not even for a single day he shall 
accept such an alms. 

The second half of the verse is a purely laudatory exaggera- 
tion ; in reality one who has been liberated can never be 'fettered' 
again.— (58). 


VERSE (59) 

By bating little food and by standing and sitting in solitude, 

HE SHALL IKSSTRAIN HIS SENSES, WHEN ATTRACTED BY 
SBNSU.AL OBJECTS.— (69). 

< Bhdsy^ 

' In solitude ^ — in a place devoid of people— he shall stand 
aqd sjt. 
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Ttis indicates that ‘ subjugation of the senses * is the result 
of living in solitude. Or, 4t be taken t^ be indicative of 

freedom from curiosity, * 

He shall not stay even for a moment at a p^ice where large 
number of people, men and women, with various kinds of dress 
and ornaments, congregate. — (59) 


VERSE (60) 

By THE RESTRAINING OP THE SENSES, BY THE DESTBUCTION OP LOVE 
AND HATRED, *AND BY NOT UfJDHING LIVING BEINGS, HE 
BECOMES FIT FOR IMMORTALITY. (60) 

Bhdsya. 

* Restraining' — preventing from operating on their objects. 

‘ Becomes fit for immortality.' — He is* enabled to become 
immortal. This shows that what is mentioned here is as useful 
as self-knowledge itself. — (60) 

VERSE (61) 

He SHOULD REFLECT UPON THE CONDITIONS OF MEN, ARISING FROM 
THE DEFECTS OF THEIR DEEDS, THEIR FALLING INTO HELL AND 
THEIR SUFFERINGS IN TUB ABODE OF THE DEATH-GOD. (61) 

Bhdsya. 

What is stated hero is a mode of meditating upon the 
Supreme Truth, consisting in the noting of the fact that birth 
and reljirth abound in pain. 

Finding fhat life in the world abounds in sufferings caused by 
the separation from friends, relations, sons apd wife and the loss 
of wealth &c., how could the man .volulitarily go on undergoing 
the physical troubles of wandering about, begging for alms and ^so 
fc^tth ? 

The ‘ condiiicms ' of men abound in pain and result from the 
defects of their actions, — from their doing what is forbidden ; e.g. 
such acts as doing injury to living beings, stealing, adultery, cruelty, 
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back-biting, improper intentions and so forth. Or ‘conditions* 
may stand for what the man unde/goes'in the world of ^the living 
-itself, — in the shape of sorrows resulting* frem poverty, disease, 
ill-treatment and, so forth. 

As regards the other Avorld, there is ^falling into hell’ — i.e. 
being born as worms and insects in places filled w;,th urine, ordure 
and dirt &c. 

‘ Sufferings in the abode of the death-god ’ — in the form of 
Kumbhlpdka and other hells. ’ 

Something more has to be reflected upon (and this is pointed 
out in the next verse). — (61) 

VERSE (62). 

On the separation of loved ones and tub meeting op hated 

PERSONS ; OJJ BEING BESET WITH DECREPITUDE AND SUFFER- 
ING FROM DISEASES. — (62) 

Bhasga. ■ 

The Accusative ending is due to the verse being construed 
along with the verb ‘ should reflect ’ (of the .preceding verse.) 

‘ Loved ones ' — sons and other relations. 

‘ Separation ’—caused by their untimely death.^ 

‘ Hated persons ' — Enemies, 

Meeting ’ — in battle &c. 

‘ Decrepitude .’ — ‘ Decrepitude ’ is a peculiar state of the body 
during the fourth quarter of man’s age.— ‘ Being beset ’-—i.e. 
having the shape of the body spoilt, feebleness, weakness of the 
senses, the advent of asthma and other disease.*’, being I6ved by 
none, being jeered at by all ; — all this constitutes being ‘ beset 
with decrepitude.’ ‘ 

^Diseases’ — even .before the advent of old age, some 
people are attacked by diseases.— (62) 

Even wbencreduced to such a condition,* if strong desires 
continue to' appear in the man, he is, irresistibly and involuntarily 
led on to the followjpg contingencies : — 
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VERSE (63. 

Thebe lapoR his Inn]^b Soul* uErAKTUBB kbom the body, then 

AGAIN BIRTH IN THE WOMB, AND TRANSMIGRATIONS AMONG 
MILLIONS OF LIFE-FORMS. — (66) 

Bhasi/a. 

There is ‘ dejxirture ^oing out — of the life-breaths ; and 

this constitutes unbearable pain. 

‘ Birth in the womb ’ — wlu.rc there are S'Cveral kinds of pain ; 
the organs are not ^et developed, the child in the Avonib is in 
utter darkness, and it also sulfers troin diseases, described in the 
medical science, as proceeding from the extremely cold and hot, 
foods eaten by the mother in varying (juantities. 

‘ Transmiijrations — passing through — ^amomj millions of life- 
forms' \ — th? soul being born in the bodies of lower animals, 
worms, insects, dogs and so forth. 

Objection — “ The Inner Soid is held to be omni])resent and 
eternal ; how can there be any ‘ deimriure ’ for it, when it is 
present everywhere? how again can there be any ^transmigration' 
among life-forrys ? how too can there be any ‘ birth ’ for it 
when it is eternal ?” 

Our answer is as follo>rs : — The theory of some people is 
that there* lies within the body the ‘ personality ’ of the size 
of the thumb, composed of rudimentary substances, mind and 
intellect ; and it is this personality that goes on being born 
during the entire series of births and deaths ; and when tliia 
becomes endowed^with a certain merit, the faculty of consciouapess 
becomes manifested in it ; and it is through this faculty that the 
qualities of*the said Personality come to be attributed to the Inner 
Soul. 

Or, the e:ftplanatioa ijiay be that thft inner soul is related to 
certain entities in the shape of the life-breath and so forth; and 
• when these depart, the soul is said to ‘depart.* Similarly* with 
‘birth.’ 

All this we shall explain again under Uiscoui;6e XII and we 
need not prolong the discussion here.-»-(63) 
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VERSE (64) 


r 

On the infliction of' pain upon living beings, caused by'dbmebit; 

AS ALSO UPON THE IMPERISHABLE UNION WITH HAPPINESS 
PROCEBDINU from the essence OF MERIT. — (64) 

Bhd^ya, 

% 

The ‘myZ»c<Jon’-experiencjng~‘o/ pam’ proceeds from Demerit. 
^Merit'—&8 described abole, is an ‘ariha\ an ^entity' and 
from this— entity, essence — proceeds ‘ union with imperishable 
happiness' , 

This also has to be reflected upon. 

The meaning is that Renunciation constitutes the principal 
merit. — (04) 


VERSE (65) 

By meditation he shall recognise the subtile character of 
THE Higher Self, as also the possibility of its presence 
IN ALL organisms, HIGH AND LOW. — (65) 

Bhdsya. 


^Meditation' — steadiness of the functioning of the mind, as 
described by Patafijali. By means of that, '’he shall recognise the 
subtile character' of the conscious entity in the body, the soul; and 
he shall not look upon either the body etc. or the life-breath etc, 
as ^he ‘Soul,’ which latter is to be understood, by the help of 
intuition born of meditation, as something different from all 
external and internal things; — this is what is meant by the text. 
Of the Soul, there are no grosser manifestations. And just as 
he can realise the ‘possibility of its presence’ — in* the higher orga- 
nisms in the form of the bodies of the Gods and other such beings 
— i. 'e. the fact of its ensouling these bodies and passing through 
experiences born therein, even though in reality it js omnipresent, 
—exactly in the same manner can one realise it also in the lower 
organisms, of lower animafs, spirits, demons and so forth. 
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According to the philosophy of Jlonisni, the souls in the 
organsimfi are only so many manifestations <5f the Supreme Self; 
and it is for this* reason that the text has spoken of the man 
recognising the ^transmigrations of the Higher Self.’— '65) 


VERSE (66? 

Even though he be adorned, the^ian should fulfil his duty, to 

WHICHEVER ORDER HE MAY UBLONO. He SHOULD BE EQUAL 
TO ALL BEINGS ; MERE EXTERIJAL MARKS ARB NOT CONDUCIVE 
TO MERIT. — ^66) 

Bhilsya. 

^Adorned ' — with flowers, bracelets and other ornaments. 

^Duty ' — all that has been prescribed, for the Renunciate, 
such as meditation on the Self and so forth, he shall perform with 
care. In fact one should perform the duties of that order to 
which he may belong. 

One should not consider himself to have become a ‘Renunciate’ 
merely by wearing such external marks as the ‘three staffs’ and 
the like ; in fact ''he should be e<]ual to all beings-,— th&t is, he 
should, with care, eschew all love, hatred and greed. 

*By deprecating the external marks it is not meant that the 
man should wear ornaments.— (66) 


VERSE (67) 

ThOUQH the fruit op THE KaTAKA TREE CLARIFIES WATER, YET 
WATER DOES NOT BECOME CLEAR BY THE MERE MENTION OF 
ITS NAME, — (67) 


Bhdsya, 

When the,fruit of the hataka tree is put "in dirty water, the 
water becomes clarified, takes the cleiyr form. But it does not 
fjecome clear by the mere mention of the n§me of thRt fruit •; it 
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needs action. Similarly, the wearing o£ external marks is like the 
pronouncing of the name of the frpit ; and success is attained, not 
by that wearing alone, but by the due fulfilment of such duties 
as ‘resting in solitude’, ‘meditation*, ‘equal-mindedness towards 
all beings’ and so forth. 

This verse is a laudatory 'supplement to ^hat has gone 
before. — ^0*7) 


VERSE (6<S) 

With a view to the safety of living reings, he snALu always, 

DURING DAY AND NIGHT, EVEN DURING BODILY ILLNESS, WALK 
AFTER HAVING SCANNED THE GROUND. (08) 

Bhd.^ya. 

This verse shows the necessity for what has been said above 
(46) regarding the treading on the ground ‘ sight-purified.’ 

‘ Eotn durhu/ bodily ’ — when the body is suffering 

from some disease ; — duritiy day and night ' — when the grass- 
bed has been spread for sleeping, he shall not lay down his body 
upon it without having carefully looked over it. The trans- 
gression of this rule involves the necessity of performing an 
expiatory rite. 

Or, the text may be taken as referring to those minute 
animalcules that become attached to the man’s body and perish by 
the mere moving of the limbs. — (G8) 

VERSE (69) 

By day AND BY NIGHT, IP THB ReNUNCIAIE UNINTENTIONALLY 
IN.TDRF,S SOME LIVING CREATURES, HE SHALL, PCR THB 
PURPOSE OF EXPIATING IT, BATHE AND THEN PERFORM SIX 
‘ BREATH-SUSPENSIONS.’ — (09) 

C 

Bfidsya. 

‘ Living creatures ’ — here, should be understood as standieg 
for minute animalcules ; ‘for the expiation of, the sin accruing 
from the injuring of these such is the construction of the 
passage. — (69) 
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SECTION (7) 

neai|8 of Removing Sin. 

VERSE (70) 

EtIN THBBB ‘bBKATH-SUSPBNSIONS/ ACOOMPANIBD BT TBB THBIB 
‘ VYAH:^ ’-syllables and the syllable ‘ OM WHEN 

DULY PBBFORMAD, SHOULD BE BEGABDED AS THE HIGHEST 
AUSTEEITY FOB THE BbaHMANA.— -(70) 

Bhdsya. 

By using the term ‘ hrahmana ’ the text implies that what is 
mentioned constitutes the duty o£ the whole caste, and is not 
restricted to the Renunciate only. 

* Sven three ’ — more than three lead to more excellent results; 
three are absolutely necessary. 

* Vydhrti syllables' — those mentioned under 2.81. 

* Pranava ’ — the syllable ‘ om ’. 

The breath- suspensions are to be ^accompanied by these 
This indicates the duration o£ the breath-suspension. 

These breath-suspensions are of three kinds, named * Kum- 
bhaha ’ (total suspension), * Pilraka' ( inhaling ) and ‘ Rechaka' 
(exhaling). The total suppression of air passing out of the 
moutR and tlft nostrils constitutes the (inhalation and suspension); 
and when the man does not inhale breath but continuously 
keeps on exhaling, it is called ‘ Rechaka’, ‘exhalation.’ The 
exact duration of each of these has been described under * 
Discourse II. Or, in view of its being spoken of as * austerity ,> 
it may be continued till it becomes actually painful. — (70) 

VERSE (71) 

» 

JUBT AS THE IMPUBITISS OF lfE^ALL|0 OEBB ABB CONSUMED WHEN 
THEY ABB BLASTED, EVEN SO ABE THE* TAINTS OF THE SBNSfS 
OOMSUMBD.THBOUaH THE SUSPENSIOIUOF BBBATH.— (71) 

JBhdsya. 

When the * metallic ores/ o£ gold for instance, are blasted \n 
30 
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a furnace, what is left behind is pure gold ; similarly when the 
senaes apprehend their objects, the man feels joys and sorrows, 
and these are productive of sin ; this sin is consumed through 
the suspension of breath. 

For the man seeking Liberation, indulging in joys and 
griefs has been forbidden. 

But even in a man who has given up all attachment, and has his 
organsiunder hisfcontrol, these are hound to appear, in howsoever 
small a degree, through the theer, nature of things, whenever by 
chance various kinds of colour, sound &c. become presented before 
him. And it is for the removal of the taiiits due to these that 
breath'suspensions have to' be practised.— (71) 

VERSE (72) 

By mhans op ‘ Bbeath-suspension ’ he shall destroy thb taints ; 

AND BY means OP ‘ CONCENTRATION,’ ALL SIN ; ALL ATTACHMENTS 

BY MEANS OP ‘ ABSTRACTION,’ AND BY MEANS OP ‘ CONTEM- 
PLATION,’ THOSE ATTRIBUTES THAT ARE NOT INDEPENDENT. — (72) 

Bhdsya. 

What is said here regarding Breath-suspension has -already 
been indicated in the preceding verse. 

But some people explain this verse to mean that ‘one shall 
destroy the taints' — i. e. love^ hatred &c. 

But how can these latter be destroyed by means of Breath- 
, suspension ? What can be destroyed by it is sin (not love &c.)| 
specially as it is sin only which has its origin as well as destruction 
both indicated in the scriptures, and hence ' imperceptible ; while 
Love or Hatred and the rest are all directly perceptible -j so that 
what destroys these, and what is destroyed by them, can also be 
learnt by perception, and not through the scriptures. If the 
scripture were to speak of the' destroying of these, its meaning 
would be that ‘one should destroy these things, which are by their 
very nature, destructible’; — and what would be ’the authority 
attached to such*^ a declaration ? From all this’ it is clear that 
^hat is meant by the term ‘ taint * is the evil deed that proceedi 



M^ANS OF BEMOVINO SIN. 


243 " 


from Love and the rest. And this is ‘destroyed’ by the destruction 
of its eff^ts.; because as |or the act itself, it perishes by reason of 
its evanescent character. This is what is meant by ‘daAo’, ‘beinjg' 
consumed', and not being actually burnt to ashes. * 

Thus the present verse is only a reiteration of what has gone 
before in the preceding verse. 

.* By means of Concentration 

Objection — “ ^Kiluisa ' is «m, so is ‘ dosa ’ also. Hence the 
words of the text should have been ‘ by means of Breath- 
Suspension and Cohcentration he* shall destroy all taints^ 
dosas'] and there would be no need of mentioning kilvisa, «m, 
separately. Or, only ‘ kilvisa*, sin,' need have been mentioned^ and' 
where was the need for mentioning ‘ dosa,' ‘ taint', also ?” 

The explanation is as follows : — It is absolutely necessary to 
mention the ‘taint*, in order to show that what are destroyed by 
means of Breath-suspension are only particular kinds of sin, not 
all. The term ‘taint* stands for Love and other like things ; and 
hence the word can be rightly taken as figuratively indicating 
such sinful acts as are prompted by Love, Hatred &c., as has 
been already pointed out. 

• “ If so, then, let the taint be mentioned, what is the use of 
menti<viiDg the kilvisa' sin ?'* 

No objection can be taken to it, as it is mentioned only for the 
purpose of filling up the metre. Further (the use of the second 
term gives the further meaning that) Breath-suspension is 
destructive of the sin accruing from the taints of Love &c., while 
Concentration stops the sin from arising at all. 

“ \Yhat is ‘ Concentration * ?” 

» 

By a longing for sensual ol?jects and their enjoyment the 
ihlnd is sometimes .drawn away from the point where if may 
have been resting during the periods of quiescence, self-control 
and the like; and it is by means of ‘Concentration’ that it is 
cOficeUthited, kbpt fixed on that same pdint. As a matter of fact, 
when one perceives brightness, charm, youth, sblipeliness of the 
btfdjr B0» fPrth in a woman, they give rise to his' lon^ng fc^ 
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her ; all these details are apprehended by concrete perception ; 
and all such perceptions are so many thoughts. Hence they 
can be counter-acted by counter-thoughts pertaining to the defects 
in the object penceived, — such as ‘her body is filled with urine 
and ordure,* ‘the very object Woman consists of skin and bones j— 
fie upon the men that long for* such a despicable object ; — even 
the slight pleasure that she affords is momentary, and ultimately 
leads to terrible sufferings at the hands of the Death-god'. This 
is what is called ‘reflecting over' the object. This reflection of 
the defects is what is spoken of below under verse 76. 

The same method of rejection is to be employed regarding food 
and other objects of enjoyment. For instance — ‘all this— sugar, 
cakes, fresh butter, milk-rice and so forth — stands on the same 
footing as coarse food obtained in alms ; there being no difference 
in their nutritive power ; the slight difference in their taste that 
may be felt on the tip of the tongue, is felt for the infinitesimal 
part oft a second, so that even this momentary taste is like the 
imaginary city^ Similarly one may reflect upon the defects in the 
objects of touch ; and so forth. This is what is taught in the 
present text (by the term ‘Concentration'). 

Others offer the following explanation of the term ^dharan^ 
)f the text : — When a man by constant practice succeeds in con- 
centrating his breath, moving along his mouth and nose, in the 
»vity of his heart,— this is what constitutes ‘ Concentration *. 

“In what way would this differ from Breath-suspension ?'* 

The difference is that we have ‘ concentration ' also when 
the breath is held up in such places as the arms, the forehead and 
the like ; whereas in Breath-suspension there is always exhalation 
at the end. 

« 

Others again hold ‘ Dhdrand ', ‘ Concentration *, to con* 
sist in the qualities of Frbcndlmess, Joy fulness, Pathos and 
Indifference.' ‘Friendliness, Kindness, Joyousness and Indifference, 
towards all living beings, carry the contemplation to the r^dha 
of Brahman ; and these constitute DhdraifLd'. (says an old 
^ext.)— Here * friendliness ’ stands for absence of and not 
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/ritndly affection ; as this latter would be of tile nature of a hind- 
rance f J kindness ’ is pity, a disposition of the mind j it consists 
in the longing to.reScue a suffering person from suffeyrihg, and 
not the actual desisting from injuring, or conferring a benefit upon, 
others j it is in view of this that it has been described as a 
disposition of t^e tntndf which should be practised—* joyousness* 
also stands for absence of grief at suffering caused by disease, 
or at the fear of the sufferings of hell, and not for actual pleasure^ 
as this would be conducive to att^hment j— ‘indifference* towards 
objects, favourable as well as unfavourable, is well known. 

Or again, ‘ concentration * ma^ be explained as consisting in 
fixing the mind on the inner cavity of the heart, in the process of 
meditating upon Brahman. 

* By Abstraction^ all attachment ; — ‘attachment’ here stands 

for the connection of the senses with their objects and their 

being drawn towards them. This is destroyed by Abstraction ; 

whereupon the senses become drawn off from the objects, or 

their attraction is obstructed. For instance, when one happens 

to see a bracelet or some such ornament, or a handsome woman, 

he shall not fix his eyes upon them, he shall move his eyes to 

something else ; similarly with all the senses. In this manner 

the composure of the Yogin becomes unperturbed. 

» 

‘ By means of Contemplation, those attributes that are not 
independent' The ‘attributes ’ meant here are those of Harmony, 
Energy and Inertia ; and these are ‘ not independent' being 
subservient to something else, in the shape of Consciousness. 
Though the soul pr person is free from pleasure &c., yet tbpre 
appears in him the false notion ‘ I am happy — I am unhappy’ j 
though he is* free from attributes, he identifies himself with them ; 
—all this has got to be destroyed by contemplating upon the 
distinction between the Soul, and the Attributes ; that the distinc- 
tion between the two has to be drawp in some such form as— 

* the Person, being of the nature of Consciousness is beyond 
Attributes, and ,it is' Primordial Matter that consists of the 
Attributes.’— (7 3 ) 
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Hov? is this to be done f What too is to be contemplated 
upon by contemplation? This is explained in the next ^rse. 

VERSE (73) 

Bl THE PRACTICE OP MEDITATION HE SHALL RECOONI8E THE PRE- 
SENCE OP THIS Inner Sodl in all beinos, mob and low,— 
WHICH IS DIFFICULT TO UNDERSTAND BX UNREaENEBATB 
PEOPLE. — (73) 

Bhdsya. 

Inner soul — the inner coiftrolling personality ; — presenci^-— 
character— should be recognised. 

Notions of pleasure and pain appear not only among human 
beings but among all kinds of ^beings, high and lout ,' — i.e. among 
animals,' goblins, Pishachas &c.— there is the notion of ‘P and 
‘mine’; and this has to*be got rid of. 

Or, the man may go on pondering over the following ideas— 
‘This soul is omnipresent, higher than the sky, higher than 
heaven, higher than all these regions, having all happiness, all 
tastes, all odours, all touches ; and yet he is beset with hunger 
— and thirst ; and in the midst of such pleasures and pains, he 
passes through the experiences of his physical body, known as the 
/ ; how wonderful is the power of actions, that even this ‘all- 
pervading, all-embracing soul is made subservient to the actions I 
r shall never have recourse to these acts, which are like a wicked 
master. Like a hired servant I shall wait upon the acts ( already 
done by me); as when a man enters a man's service being urged 
to it by his need, thinking him to be kind, but 'soon finding out 
that he is difficult to please, irascible, given to beating, • and' 
harsh of speech, the man decides that he would not serve him 
any longer, after he ha* cleared off by service all. that may have 
been advanced to him.’ The thought to be practised should be in 
the form— ‘ I shall get to ’the end of my past nets by going 
through the experiences resalting from them, a’nd shall perforin 
no further acts’, and so forth. Similarly one should study the 
Vedanta, and having, with its help, discussed the question ab th‘ 
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whether the embodied souls are only manifestations of the 
Supreme Self or independent entities, and come to the conclusion 
that there is no so^l apart from the Supreme Self,— he should 
ponder over this. 

Others explain the text as follows i—^Dhyana ’ is Contimpla^ 
tion^ and ^ Yoqa* is Meditation ;.and by means of these ‘ he should 
recognise the presence of the Inner Soul'; and having recognised 
it, he should meditate upon it. 

Or ‘ Dhydna~yoga ' may be explained as ‘ yoga ’, calmness of 
mind, for the purposes of ‘ dhydnaf contemplation ; — having 
secured this calmness, * he should recognise the presence of the 
Inner Soul'; i.e. by means of devout worship he shall realise its 
presence as equipped with the qualities of Immortality and the like, 
free from 'defects, as described in the Vedanta- texts. 

‘ Akrtdtman ' * unregenerate person ' is one whose * dtman * 
soul, mind, is ‘ akrtaf untutored. By such persons the. Inner 
Soul cannot be grasped. — (73) 

VERSE (74) 

EqUIFFBD with THUE insight, HB is no r.ONOBR FBTTBBBD BY HIS* 

AOTSj £01 DESTITUTE OP INSIGHT, BE FALLS INTO TBB CYGLB OF 

BIBTHJ AND DBATHS. — (74) 

Bhdsya. 

This describes the result of what has been just enjoined. 

^True insight^ —true knowledge of the Self, just descrijied; 
^equipped' with this,— i. e. having obtained direct apprehension 
of it 

‘/a not fettered by acts' — ^does not fall into the cycle of births 
and deaths ; since the past acts have become exhausted on account 
of their effects having been already experienced, and no fresh acts 
*are done. 

This does* not mean that Liberation ea attained by mere 
Ipipwledge, 
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He who ia not endowed with the spiritual insight, taught 
in the Vedanta, and ^ho is only given to the performance of acts, 
falls into the cycle of births and deaths. — 

VERSE (75) 

By abstmntion from injuring, by the non- attachment of the 

SENSES, BY THE ACTS PRESCBIBED IN THE VeDA, BY THE RIGOROUS 

PRAC'I'ISING OF AUSTERITIES, THEY ATTAIN THE POSITION OP ThAT 

Being. — (75) 

Bhasya. 

These two verses are indicative of the doctrine that Liberation 
is attained by Knowledge and Action combined. The preceding verse 
spoke of Knowledge and the present one speaks of Action. 

Qw< 5 s*'on:—“What are those acts ‘prescribed in the Veda,’ 
whose result is here spoken of as the ‘attaining of the position of That 
Being’ ? As for the voluntary acts, the results of these are already 
mentioned in those very texts that enjoin the acts themselves; 
and if they were to assume results other than those, there would be 
carrying the matter to an absurd length; and it would give rise to 
the great evil that the results of the acts Avould become mixed up 
and confused. Further, since the injunctive text would hav€ all 
its syntactical needs supplied by the mention of the single result, 
how could any connection be established between that text and 
tbe additional words that would have to be thrown in if we were to 
connect the acts with the further result of ‘attaining the position 
of that Being’ ? As a matter of fact, the needs of the injunction 
having been supplied by what is directly mentioned ip the 'text, 
it does not stand in need of anything else.” 

Our answer to thfe above is as follows : — In fact in the 
Esoteric Section (of the V^da) we' have a distinct text to the effect 
that 'one attains That by means of sacrifice.* So that by a proper, 
adjustment there would be both kinds of results accomplished 
by means of Action ; and there would be nothing incongruous in 
aU the voluntary acts leadirfg to the more limited results, as also 
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to the attainment of ‘the position of That Being as two distinct 
sacrifices performed at two dj/ferent times would lead to two 
distinct results. The present text moreover has not specified any 
particular sacrifice, which could justify the conclusion that the' 
result here spoken proceeds from the obligatory acts, and not from 
the voluntary ^nes. 

The following argument might be raised against us:--“In 
as much as no results have beep spoken of in the Vedic texts 
regarding any results following from the obligatory a<!ts, it is only 
right that what is mentioned in the present text should be connect- 
ed with those acts, and not with the voluntary ones ; because 
there would be no difficulty in connecting it with them; and what 
the Esoterictext just quoted has declared regarding ‘sacri/ict* leading 
to That’ would also be amply justified by this construction.* 

Why should any importance be attache.d to the mention of 
results in Vedic texts ? Vedic Texts are purely injunctive in their 
character ; their function lies in laying dowm irhaf should be done ; 
and that a certain act should be done is made known to us by 
such terms as ‘as long as one lives’ and the like, without the 
help of any words speaking of results; so that (even when the 
result is actually mentioned) the word expressive of the result is not 
needed at all by the sentence; so that in cases where it is assumed 
(and* not dfrectly mentioned) it would be entirely superfluous, 
and hence could not l)e construe<l along with the injunctive text. 
Thus then, the conclusion is that the esoteric text quoted above 
speaking of ‘sacrifices’ not being capable of being restricted to anj* 
particular kind of sacrifice, must be taken as including all kin^s 
of sacrifices, obligatory as well as voluntary. 

Further, the sesult spoken of in the j^resent text cannot 
proceed from the voluntary acts ; ns none of then has been 
enjoined as to be’ done by ‘ope desirous of • Liberation’. In fact 
it was with reference to this that* the text declared (under 2. 2) 
t]?at ‘being given up to desires is not commendable’ ; and also in 
the Mahdbhdrata—'’U.&y thy acts not be done simply with a 
view to results. May thou not be addicted to inaction.” 
^Bkagavadglld 2. 47). 

31 
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The conclusion thus is that so long as the actor has his mind 
beset with notions» of diversity,, is under the infljaence of 
Desire and Ignorance, and is not free from the notions of ‘ I ’ and 
‘mine’,-— the resuits obtained by him nre just the narrow ones 
that he had bargained for (on the strength of the Vedic texts) ; 
while the other kind of actor, who undertakes a.n act without 
reference to any results, and simply because it has been enjoined 
by the Veda and as such should he done, attains Brahman Itself, 
which consists o£ the highest boundless bliss. 

It will not be right to urge against this the following 
argument There are one'hundred and seventy-one sacrifices ; 
in as much as it would be impossible for anyone to perform all 
the^e, the text would be enjoining an impossibility (if it meant 
all kinds of sacrificesy\ — Because in the present context the 
performance* of the acts is meant to be accomplished by the 
attainment of true insight itself. The meaning is that all sacrifices 
are to be accomplished by the said insight. This is what is meant 
by such texts as — ‘Other Bruhiniiuas offer secrifices by means of 
Knowledge itself 

Or, the particular position or region spoken of in the present 
text as attained (by non-injury &c. ) may be taken to be just those 
whose special character would be determined by the man’s desires — 
according as he may be desirous of heaven or sons &t!. &c. In fact 
persons who have their minds still beset with notions of such 
diversity as those of ‘past*, ‘present’ and so forth, are prompted by 
♦false longings, even when betaking themselves to acts leading up 
to^ the highest ends of man ; just as when a child is tempted to 
drink a nutritious medicine by the false hope (set up before it) in 
the form that by drinking it it would have long hair,* 

Another theory on this subject is as follows : — The acts 
referred to in the present text are the obligatory ones. It is these 
whose omission is sinfiil, and acts as an obstacle to liberation. 
And it is the fact of these being properly performed, the obstacle 
being thereby removed, that is spoken of by the expression 
‘ by the acts prescribed in the Veda ’ even though these 
have not been enjoined as^'leading to liberation. 
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^Rigorous ’ — powerfully conducive to the emaciation of the 

body. 

‘ Of that heing,'-^oi Brahman. 

‘ Position * — place, region. 

‘ Attain ’—Acquire. 

Or, the ^position of thafj may mean that character of 
Brahman which may be in accordance with his desire ; i. e. being 
the Lord of all beings, or self-sufficiency, or the attaining of 
its very essence, and so forth.— (75). 

VERSES ^76-77) 

He shall DISCAUD TBIS abode op material SUBSI’ANCES, 
WHERE THE BONES ARE THE PILLARS, WHICH IS HRLD TO- 
GETHER BT THE TENDONS, PLASTERED WITH FLESH AND BLOOD, 
COVERED WITH THE SKIN, FOUL-SMBCLING, AND FULL OP 
URINE AND ORDURE ; — (76) BESET WITH WRINKLES AND SORROW, 
THE SEAT OF DISEASE, HARASSED, SULLIED WITH PASSIONS 
AND PERISHABLE.— (77) 


ifhusya. 

This is ‘meant to create disgust. 

To saji nothing of the bodies of worms insects and fleas, 

which are born in the earth and out of moisture etc., the 

human bod> itself, which has been considered highly desirable, 
the likelihood of losing which keeps man in constant fear,— 
is like a latrine, the abode of urine and ordure. It is this 
latrine-hut that i^ described. * 

•The bones constitute the pillars ; the hut is supported by 
the bones it is tied up with the tendons ; it is plastered 
outside with flash and blood ; — and it is covered up with the 

shn ; or roofed over with the skin*; — '■ filled with urine and ordure' •— 

• ^ 

, the use of the Genitive here is analogous to that in the expression 
* odanasya' purnaJj , ' , filled with rice*. — (7 6). 

* WrinkJks ’—indicates a peculiar state o£\he Ijody in old age, 

due to its decrepitude. 
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‘ Harassed '—~e\er beset with diseases. 

‘ Sullied with passions ’ — i. e. harbouring desires,^ the non- 
fulfilment of which brings irremediable unlbeanable pain. 

Eealising all ^his the man ‘ shall discard ’ this body, which 
is the abode of ‘ material substances ’ — the products of the Karth, 
in the form of fat, marrow, phlegm, urine, semerj^ and blood ; — 
it cannot be the abode of the Soul ; because this is all-pervading. 
For all these reasons one should not cherish any affection for 
the bod 3 '. — (77.) 

VEJISE (78.) 

He, who lbavks this body, eitiikk as tiik tree leaves the 

BANK, OR AS TUR BIRD LEAVES TUE TREE, BECOMES FREED 

FROM THE SHARK OF MISERY. (78.) 

Bhdsya. 

Continuing the figure of the body s[>oken of as the hut, Ave 
have the simile— ‘ as the bird leaoes the tree ’. Wliit is meant is, 
not that the b jdy shoal I be voluntarily gi'/en up, by entering 
into the fire, or such methods of suicide, but one sliall not 
cultivate attachment to it. And then the bo ly shall fall off by 
itself, by the exhaustion of Karmic residuum ; just as the tree on 
the banks falls off. This is what has been said above (40) in regard 
not rejoiciiu) at death. 

But when the man has acquired the inner light, has con- 
trolled the movements of his breath, and has withdrawn his 
mind from all manifestations of illusion he may even volun- 
tarily leave off the body ; in the same m inner as the bird leaves 
the tree. , 

^ Shark' — which is like the shark, resembling it in being 
a source of trouble ; hence the text has added the term ‘ misery' 
Even for the man who his ‘attained discriminative wisdom, 
troubles continue to beset him so long as the body lasts ; as such 
is the very nature of it. 

This .second ■ alternative (of leaving the body voluntarily, 
has been put forward in view of there being objections against the 
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former one (of awaiting the chance of the falling off of the 
body 1— (78) 


VERSE (79 j 

Having, bv the practice of meditation, attributed what is 
A aRBEABriF::,TO him, to Ills good acts, and what is disagree- 
able, to his b\hl acts, he beaches the eternal Brah- 
man. — (79) 

Bhdsya, 

Disturbance of t*he mind caused*by pleasure and pain, and ap- 
pearing in the forms of joy and sorrow, should be got rid of in the 
following manner. [ He shall cultivate the following idea j— 
‘ When such and such a person does anything pleasing to mej 
it is the result of some good act that I may have done in the past ; 
and the doer of the act has not done it thrcfligh any feelings of 
affection towards me ; in fact he could not do anything inimical to 
me ; and when some one does what is disagreeable to me, there 
also what is the source of my pain is only my own evil act 
this is what he shall ponder over while practising meditation ; 
so that he does no*t feel any attraction towards the man who 
does what is agreeable to him, nor any repulsion towards one who 
does -what is^disagreeable to him. 

By doing thus ‘ he reaches the eternal Brahman directly, 
and has not got to pass through the intervening stages of the 
Luminous Path and so forth. 

The presence of the epithet ‘ eternal ’ implies that the man 
does not return to Ihe cycle of births and deaths. — (79) 

VERSE (80) 

When, by disposition, he becomes free ;psom longing for all 

THINGS, THEN HE OBTAINS LASTIN6 HAPPINESS IN THIS WORLD, 

AS ALSO AFISR DEATH.— '(80) 

Bhdsya. 

This teaches the cultivation of a mental disposition. 



254 


HAHtT-BMlRTI : BISCOUbSb VI 

It is not by the abandoning of the aa][ui8ition of desired 
things that one becomes ‘ free from longings ’ ; he becomes so 
only when he renounces what forms the sduree of all longing. 

‘ Disposition^ is an attribute of the mind, or of the soul, in 
the form of desire.. 

^Towards all things' — ^sarvabhdi'e.pi'—Th\% second ‘5Aa?;a’ 
denotes things. The presence of the epithet ‘a?/’ implies that 
attachment to even such necessary things as articles of food and 
drink which are required for*the maintenance of the body, is to 
be deprecated and not the desire. Because the desire for such 
things, in the form of hunger and thirst, Arises from the very 
nature of things and is bound to appear. But ‘desire’ is some- 
thing different from ‘longing’: Longing arises from attachment 
and is demeaning ; while desire for food ^c. appears in the man 
naturally, after the digestion of what has been eaten and 
drunk. — (80) 


VERSE (81) 

Having, IN’ THIS MA.NNEU, GRADUALLY KBNOUNCED ALL ATTACHMENTS, 

HH BBCOMBS FREED FROM ALL PAIRS OF OPPOSITES, AND REPOSES 

IN Brahman alone.— (81) 

Bhdsya. 

^Having renounced all attachments ' Attachment' stands for 
^the notion of ‘mine’ that people have with regard to such things 
as the cow, the horse, the elephant, gold, slaves, wife, agricultural 
lands, houses and so forth. When this has beeAi renounced, and the 
man has begun to delight in solitude having taken to„this as 
the principal method, and in the manner detailed above — i.e. by 
the due performance of the temporal and spirityal acts prescribed 
— he ^reposes in Brahman^' — which* is of the nature of pure con- 
sciousness ; and he is no longer fettered by actions. This is what 
is meant by the phrase ‘/rojsi all pairs of oppoSifes'-^i.e. pleasures 
and pains as resulting from good and bid Acte.— A 3 becomes 
/rwd’— ( 81 )‘ 
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VERSE (82) 

All this’that has jpb^n declabed hebe is appubtbnant to Medi- 
tation ; HE AVHO DORS NOT REALISE AND CULTIVATE THE SAID 

0 

MENTAL ATTITUDE DOES NOT OBTAIN THE REWARD OF THE 

ACTS. —( 82 ) 

► 

Hhdsya. 

'‘Appurtenant tn Meditation'*, — i e. what comes about only 
when there is Meditation ; what is attained only when meditation 
is properly done. 

“ All this that has been declared directly described, not 

merely indirectly implied. That is, the cultivating of the feeling 
that good and bad deeds are the causes of agreeable and dis- 
agreeable experiences ; — when man does something disagreeable, 
it is always the outcome of natural forces 'of one’s own acts) 
and stands on the same ‘ footing as when fever causes suffering 
or fire burns ; and just as the man, who has been burnt by 
fire, does not hate fire, so also he should not hate the man 
that cautecs him pain; nor shall he forbid him to do it (just as 
no one goes to forbi<l the fire). 

All this becomes possible only when there is Meditation, 
when the noflnd is duly concentrated. Consequently one should 
at all times, cultivate the following thought : — Pleasure and pain 
are the effect of past Actions ; in reality the King is not the 
bestower of happiness, of landed property and other things ; is 
fact it is by my ow^n effort that the first approach to him \yas 
obtained ; it is my own past meritorious act that is the real 
bestov^er of, the gift, and not the King ; similarly the fine 
imposed (Penalty inflicted) is not what causes me trouble ; it is 
my own acts that are trou|?ling me ; neither the King nor any 
one else is able to do it.’ 

, All this^ shall always be pondered over, reflected upon; and all 
that has been described above as conducive to disgust with 
the world — thinking of the body a hut tiavirvg bones £<«• 
pillars &c. (76) — this also has to be alR^ys pondered over. 
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(A) Anadhydlmavit' •, — ^adhydtmcC here stands for wen/aZ atti' 
/wde ;--he who doeo not realise, -does not^ cultivate-thg above- 
described mental attitude,— not obtain* the reojard of the 
acts’ ; of such acts of the Renunciate, for instance, as begging 
alms, living in the village for a single night and so forth, he does 
not obtain the ‘ reward,’ in the shape of Liberatign. That is to 
say, the mere cotemplation of the body as a hut with bones for 
its pillars and so forth does not always bring about freedom from 
longing, so long as love and hatred have not been got rid of by 
the attributing of all that happens to one’s own acts. When this 
attitude of the mind becomes* permanantly fixed, then alone is the 
reward obtained, and not when it comes about only once in a way. 

(B) [Second explanation of '‘anadhydtma\nf\ — (.)r, '‘what 
has been declared* may refer to the ‘reposing in Brahman’ (81); and 
the meaning thus is that this 'reposing in Brahman* is 'appurtenant 
to meditation,' and is not attained merely by the perpormance of 
acts. And as regards the question as to what is it that has to be 
meditated upnn^ the text adds ' nahyanadhyatmavif — and the 
term 'adhyatma' stands for those teatsises on Vedanta that have 
been composed on the subject of the Soul;— he who does not 
know this. — Or 'adhyatnuC may stand for that tvhich pertains to the 
soul;i. e. such ideas as — ‘tbe Soul is something distinct from the 
body, the sense-organs, the mind, the intellect, the liffe-breath and 
so forth, and it does not perish when these perish; — it is neither the 
doer of acts nor the enjoyer of their fruits’; — all these notions belong 
to one who is swayed by the idea of diversity ; — when it has destroy- 
ed all evil, it is not affected by the taints or their effects; — being 
one, it is all this, there is nothing apart from it; — diversity is only 
apparent. One who does not know all this as described in the 
Harisavamn, Sadaka and other (?) Upanisads, and does not 
strengthen these ideas 'by constant and one-pointed meditation, 
does not obtain the said 'reward^of acts.' The sense of the verse 
in this case would be that— ‘Except at tbe time that one is either 
taking food or engaged in some necessary act, one should always 
keep meditating iipon the soul as described in tKe Vedanta and 
other treatises’. 
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(C) {Third Explanation ) Or, even though the text occurs 
in the section dealing with Repunciation, yet.the Weicard of acts' 
may be taken as refering to the Householder also ; specially as 
it is this latter for whom the performance of acts constitutes the 
most important duty. According to this view, the meaning of 
the verse come^ to be this: — Tliough Householders may duly 
perform the Agnihotra and other rites, yet, if they happen co be 
ignorant of the esoteric sciences,— those sciences which form the 
very essence of the rites, in the shape of the Udgltha, which is 
described as permeating all acts, and with which all persons 
learned in rituals are thoroughly cont^ersant, — they do not obtain 
the full reward of those rites, which appear after a long time. 
This is what has been described in two Shruti texts of the 
Brhaddranyaka and the Chluindogya Upanisads:— (a) ‘0 Hargi, he 
who without knowing this syllable, performs sacrifices and practises 
austerities even for several thousand years, all this becomes only 
perishable ; but what is done through full knowledge, with faith 
and in full accordance with the esoteric science, becomes extremely 
virile’ ;-that is, excellent results accrue only to him who performs 
acts only after having understood the philosophy of the soul, 
(b) This has also be*en declared in the Chlnindogya'-^Those who know 
this and meditate upon it as faith and austerity etc., etc.,’ (.5-10-1/ 
It is with reference to these persons equipped with full knowledge 
and performing the prescribed acts that the Shruti has declared that 
they reach the region of Brahman by the path of light etc.( 82). 

The object to be meditated upon, for the sake of obtaining 
the knowledge of the Soul, having been thus indicated, it would 
appear as if the repeating of Vedic mantras were not required &t 
all ; h^nce it is this that is enjoined by the next verse. 

VER.se (8?) 

He shahl constaiItly becite .Vbdio tb:jts bbabinoupon sacbificbs, 

THOSE dealing WITH DEITIES* AND I;H0SB DEALING WITH THE 

Soul, which been called ‘Vedanta.’— (83) 

Bhdsya 

What this verse permits (for the JienuDciate) is the mere 
32 
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rtciting of the texts, and not the repeating and getting up of 
them, as is prescribed for the Householder. 

^Beating upon sacrifices*-—!, e. the Br^mana texts prescribing 
the sacrificial rites. 

* Dealing with deities* — those indicating the deities of sacrifices. 

A particular kind of texts of this last class fe ^those dealing 
with the Soul'*—\. e. ‘ aham mamirabhavam ^* ‘aham rudrebhijj, 

etc* and so forth. 

Which have been called ^Vedanta * — and which deal with 
Action and Knowledge both.. This shows that it is the combination 
of these two that makes one reach Brahman. — (.S3) 

VERSE (84) 

This is the rbpuob for thb ignorant, this for thb lbarnbd; 

THIS FOR THOSE SEEKING HEAVEN, AND THIS ALSO FOR THOSE 

PBSIRINa IMMORTALITY. — (84) 

Bhdsya. 

^This* refers to the Veda; which also is Brahman; as has 
been declared in the following words-‘Two Brahmans have to 
be recognised — the Verbal Brahman and the Supreme Brahman; 
one who is thoroughly acquainted with the Verbal Brahman reaches 
the Supreme One’;-one is said to become ‘acquainted with the Veda’ 
when he studies it, understands it and acts according to its 
injunctions. 

This verse is a commendatory supplement to the foregoing 
injunction. 

^For the ignorant * — those who do not understand the 
meaning of Vedic texts, and ai:,e yet entitled to and desirous of 
their reciting. The revered Vyasa has declared success for the 
mere reciter. Or, ‘ignorant' may mean those not knowing the true 
nature of the Soul; i. e. those who have not realised, with the 
help of the scriptures, the real nature of the Soiil, and though 
engaged in meditation upon it, have not yet' acquired the 
requisite steadiness of the mind. 
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For these people the Veda is the ^refuge') as by reciting it, 
acting in accordance with it ayd acquiring some knowledge o£ 
it, they are siived from falling into the life of worms and insects, 
or into hell. 

^This for the learned.' The text proceeds to show how it is 
the ‘refuge’ for4:he learned— ‘^AtV*/’or those seeking heaven'^ — i- e. 
those who know only the Ritualistic Sections of the Veda, and 
have not acquired any firm convytion regarding the Soul; and 
when these people perform the rites laid down in the Veda, they 
obtain heaven and (^ther rewards. ^Others however, who have 
renounced all attachment and destroyed all passions, and are intent 
upon the contemplation of the real nature of the Soul, obtain 
^immortality', i- e. non-return to the cycle of births and deaths. 

For all these the Veda is the only ^re/uge', and there is no 
other path. Such is the sense of the verse-i84) 

VERSE (85) 

The twioe-boun person, who, by this successive process, goes 

FORTH ( AS A MENDICANT ), SHAKES OFF EVIL AND ATTAINS THE 

Supreme Bra*hman. — (85) 

Bhdsya. 

^Successive process' — the adopting of the method that has 
been described as consisting of the combination of action and 
knowledge ;-i. e. after having paid off his debts. 

* Shakes ojf evil' — just as the horse shakes off its hairs, 
so the man shakes off evil by means of self-knowledge. This 
has b^en thus described— ‘ Just as the water does not become 
attached to fhe lotus-leaf so evil does not become attached to 
the man who knows It.’ 

‘ He attains the Supreme SraKman ' — becomes one with 
Brahman, having got rid of all notions of diversity. 

This verse describes the reward following from true know- 
ledge and frdm the proper fulfilment of Ae duties of the 
pardcular life-stage.— (85). 



SECTION (8) 

'Fhe Renouficer of the Veda 


VERSE (86) 

Thus havb the duties of the sblf-conteolled Rendnciatbs 

BEEH EXPOUNDED TO YOU.* LiSTBN NOW TO THE DUTIES OF 

THE ‘ EBMOUNOEBS OP THE VeDA.’ — ;86). 

Bhdsya. 

Those who have taken to the renouncing of the Veda are 
called ‘ Veda^sanydsika, ’ ‘ renouncers of the Veda.’ The 

term ‘ veda ’ indicates the renouncing of all such acts as the 
pouring of libations and the like, and not that of reciting 
Vedic texts; then again, as for meditation on the soul, this has 
be.en enjoined for these men also ; so that what are forbidden 
for them are such acts as going on pilgrimages, keeping of fasts 
and so forth, all which require (for their accomplishment) 
wealth as well as bodily labour ; and the prohibition does not 
apply to such acts as the twilight-prayer, repeating of 
mantras and the like, for which the man needs nothing besides 
himself. All this we shall explain at the proper place. 

The first half of the verse sums up the section on Renunci- 
^ation, and the second half introduces the duties of the ‘renouncer 
qf the Veda.’ — (86). 


VERSES (87) & (88). 

The STUDENT, THE Householdeb, the Hekmit.and the Renunc- 

lATE, —AliL THESE, SEVEBAL-STAGES EMANATE FBOM THE HoUSE- 

HOLDEB.— (87). But all these, when obsebyed indue obdeb, 
acoobdinq to the scbiptubes lead the Bbahmana who 

HAS (thus) AtlTED ACOOBDING TO THE LAW,’ TO THE HIGHEST 
STATE. — (88). 
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Bhdsya. 

Inasmuch as the author* has promised that 
he is going to expound the duties oE the Renouncer of the Veda, 
the assertion of the sequence of the life^stages is entirely 
irrelevant.” 

In answfir to this some people have explained that the 
four life-stages have been mentioned in the present context with 
a view to show that ‘ Renunciatioii (of the Veda)’ is not a distinct 
stage* being included among these same four ; and the question 
arising as regards •the particula* .stage in which it is included, 
the present verse points out that it is included in the state of the 
‘ Householder ’ ; since the man has to dwell in the ‘ house.’ 

Others however point out that the said ‘ Renunciation of the 
Veda’ is to be included under the fourth stage of ‘going forth as a 
mendicant ’, since it resembles this latter on this point that 
in both there is ‘ renouncing of attachments ’ ; nor is there 
any need for including it under any one stage ; because by 
virtue of the qualities of the man and of the Renunciate, the 
man would no longer have anything to do with sacrifices and 
other acts ; specially as these have been enjoined by means of 
such specific words and expressions as restrict them to a 
definite life^stage. 

“ But if the man belongs to no life-istage, he would be liable 
to the penalty of the expiatory rite that has been prescribed 
for one who, for one year, remains outside the pale of $dl 
orders.” 

J > 

Since such a state of things would have been brought about 
by the striet observance of the words of the text, how could 

there be any liability to an expiatory penance ? 

» • 

B’rom all this it follows t)iat the other orders have been 
mentioned in the present text for the purpose of eulogising 
^Renunciation ; ahd this serves the purpose of lending support .to 
the view that 'the combination of knowledge and action (as 
represented by the four orders) is necepary (for liberation). 
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In view of tlie fact that the houBe is the shelter, the 
dwelling->place, for al| these orders, they have the Householder for 
their ‘ source ’ , their support. Such is the explanation of the 
compound — (8 8) 


VERSE (89) 

Among alii thesb hc»wbver, in accordance with the injunction op 
THE DIRECT ‘VeDIC TEXT, THE HOUSEHOLDER IS DECLARED TO 
BE THE BEST J BECAUSE HE SUPPORTS THE OTHER THREE. — ^89) 

JBhasya, 

“ What is asserted here does not appear to be right. For 
what it means is that the order of the Householder is directly 
enjoined by Vedic texts, which speak of the others only as sup- 
ported by the former. ' In fact, in the event of the order of the 
Householder alone being directly enjoined by the Veda, there 
would be no room for the other orders ; because the Vedic text 
(laying down Householding) would be more authoritative than the 
AW^’-texts laying down austerities and other things (connected 
with the other orders.)— -It might be argued in this connection 
that— ‘the words of the present verse are not to be construed as 
By reason of the injunction of the Ferf/c ( the Householder 
is superior), but that the superiority of the Householder spoken of 
in the Vedic text is due to the fact of his supporting the others ; 
this is what is made clear by the sentence ‘ he supports the other 
three — It has however got to be explained how this can be. — 
It ihay be urged that this would be so on aefiount of the other 
orders also being enjoined in the Veda. — But if they are enjoined 
in the Veda, (and this is whatsis referred to in the present 
verse), then the present text clearly runs counter to the Smrti 
text that—* the Householder’s order alone is directly enjoined by 
the Veda * ( (xautama, 3-36 ). Nor is there any other construction 
possible. — It might be urged that ‘ In view of the Jdbala-shruU^ 
where we read that, having become a Householder, one shall 
become a Herihit, and haviijg become a Hermit he shall go forth 
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as a Wandering Mendicantj—~all the orders are equally tnjoined by 
the ledaj. — But even so, tl^e contradiction of the /SVnr<i-text 
remains unexplained. Then again, this Jdbdla-shruti it not 
injunctive in connection with the other orders ; it does not 
contain any such injunction as that ‘one shall wander about in the 
forest in sucjj^ and such a manner, --such and such acts shall be 
done by the man dwelling in the forest, — and such and such by 
the man who has gone forth as a Wandering M(?ndicant ’, — in the 
way jn which the duties of the Householder, beginning from the 
Laying of the Fire and ending with the Final Sacrifice, are 
found to be directly laid down ; it merely mentions their name — 

‘ having become a householder &c.’ From all this it is clear that 
to speak of the Householder’s order ns well as the other orders 
as etjually enjoined in the Veda involves a contradiction of 
what has gone before." 

Our answer to the above is as follows : — It is true that for 
the man who has taken a wife to himself, the Veda has directly 
enjoined the duties, commencing with fire-laying and ending 
with the final sacrifice. Now, in connection with the marriage-rite 
itself, we have to consider the question as to what it is by which 
that act of marriage is prompted, — whether it is prompted by the 
Vedic texts that speak of persons entitled to offer the Agni- 
Ao//:a-libations ? — or by the injunction that lays down the duty 
of begetting children ? — or by the visible (worldly) purpose of the 
man ? 

“ What sexual love prompts is only the taking of a woman, 
and not the marriage- rite ; that alone can be regarded as prompt- 
ing an act, without which this latter could not be accomplished ; 
and for persons influenced by sexual love, all their domestic 
business would be accomplished by simply having a woman ; 
why then should they need to perform the marriage-rites ? ” 

This would be all right, if intercourse with a mere woman 
in general were not forbidden. Though what the Veda says 
regarding the fire-laying may apply ’to any Avoman in general, 
yet the scriptures always make a distinction bbtwe^n the woman 
with whom one may, or she with whom he may not, have inter- 
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course. It is for this reason that for men with a steady character, 
the desired purpose •cannot be accomplished without marriage. 
So that it is only natural that there should be ijhe idea that mar- 
riage is prompted 4)y the Veda itself. 

“ If it be as the text says, then there would be nothing to 
prompt the other orders. Aud the purposes of all* orders being 
accomplished by Householdership alone, what would be the need 
of examining what prompts the others. That which prompts the 
marriage may serve as the prompter (of Householdership) but 
if Householdership alone is ^actually enjoir^d, how could * the 
other orders come about ? Under the circumstances again, how far 
would any investigation into the prompter of marriage be 
justified ? ” 

Our answer is as follows: — It has been asserted that the 
purposes of all the ordfers are fulfilled (by Householdership). This 
is quite true ; when one order has been duly prompted, and the 
aid required by the others becomes indirectly accomplished by 
the same, there can be no need for the assumption of what would 
prompt these latter. For instance, the Vrlhi corn, the acquiring 
of which is prompted by the motive of livelihood, is also used 
in the performance of rites ; and there is no acquiring of property 
for the purpose of the rites ; — or again, even though the , un- 
learned man is not entitled to the performance of sacrifices, yet 
the acquiring of learning is not prompted by those performances, 
being, as it is, already accomplished in obedience to the injunction 
ot Vedic study itself. Similarly in the case in question (of 
marriage), the necessary motive being already supplied by the 
man’s own desires, the act does not need the prompting of Vedic 
texts. Thus the injunction of the acts to be done would be 
applicable to those also who have not married. 

Thus it is that the man who has all his passions deadened 
during the period of Studentship itself, does not wish to marry at 
all; and such a person, on account of having no companion (wife), 
would not be entitled to the second order. Thus not being 
entitled to the rites prescribed in the Vedic texts, he would 
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naturally take to the next (the third) order (ha\ing skipped over 
Householdership). 

Others have offered the following explanation Marriage 
does not stand on the same footing as Property. Without some 
property living is impossible, as it is on property that man lives ; 
but in the absep^e of the wife living is not impossible ; so that the 
wife is not as essential as property ; and the act of marrying a wife 
is prompted soley by considerations of religious acts (which cannot 
be don|? without a wife); and it Is necessary to realise in this 
connection the necessity of making every effort to become entitled 
to the performance of religious acts. "Otherwise, (if no such effort 
were necessary), having lost his title to such acts by reason 
of the impurity brought about by evacuations, if one were to omit 
the necessary purifying processes, he would not be open to the 
charge of having omitted an obligatory duty ; under the 
circumstances, why should anyone take the trouble of getting rid 
of the impurity caused by death and other ciccurastances ?— It 
might be argued that this latter is also itself enjoined.~-Even so, 
the omission would involve the transgrc;ssion of this one injunction 
'only, and not of the thousands of injunctions (relating to the acts 
that the man would perform after due purification). 

In answer to this, the following arguments may be put 
forward: — “Qf what particular injunction would it be the 
meaning that ‘for the sake of ac(|nring the title to the performance 
of religious ac;t8, the agent shall make an ell'ort to acccpiire that 
title’ ? All the Injunctions that there are pertain to the perfor-^ 
mance of the Agniliotra and other rites, and all that they lay 
down is that the actfe therein specified ought to be performed, 
ancl Xli£y donot urge the bringing into existence of the Fires. 
These fires are kindled, in connection with the voluntary acts, 
by the man who undertakes them through desire for the rewards 
to be obtained from them ; anH it is onfy when these Fires have 
been thus kindled that the man becomes ‘ one who has laid t^e 
Ffres,’ and hence subject to the injunctions relating to the life-- 
long performance of the Agniliotra rites. Theri' agaip, it is only 
the man with a wife that is entitled tp the ‘laying of fire’ ; so 
33 
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that the man would desire to marry a wife in the same manner 
as he lays the Fires for the purpose of ac(piiring the title to the 
performance of religious acts. So that the sense of no Injunction 
is offended if one j^mits to accjuire the title to the performance of 
the Agnihotra and other rites [simply becaiise there is no such 
Injunction as that one shall acquire, this title]. Nor does the 
Injunction of Marriage itself indicate that marriage shall be 
performed ; because the act of Marriage is a sanctificatory or 
sacramental rite, just like the Vedic rites of the obligatory daily 
Agnihotra and other rites ; specially as no rewarils are mentioned 
in connection with it. ” 

In answer to this the ancients offer the following explanation : 
There is a direct Vedic text laying down the paying off of the 
* three debts ’ — ‘ When the Brahmana is born, he is born beset 
with three debts &c. ,&c. ’ ; and this text becomes applicable to the 
man as soon as he is born ; this ‘ birth ’ can not refer to the second 
‘birth’ in the form of ‘ Initiation ’ ; as in tliat case, the man 
would be as good as an animal, ]>rior to his ‘ Initiation Tn fact 
the exact time referred to by the passage speaking of the ‘ debts ’ 
is that at which the man, having lieen born, comes to realise his 
responsibilities. Thus then, after the has accqnired learning and 
thus become entitled to marry, if after having sought for a bride, 
he fails to obtain one and becomes grey, he woub<l certainly be 
entitled to proceed to the stage of the Hermit. In fact, such 
a man comes to the following conclusion — ‘ all through my youth 
I have been seeking for a bride ; — they say that Fire-laying has 
been enjoined for only such men as have their hair still black ; — 
and by the man of grey hairs Fire is not to be laid except in the 
event of his wife having died, — such is the meaning thAi; they 
attribute to the Vedic Injunction!,. 

The ‘ Householder is-the best of all ’, because of his connection 
wjth religious acts ; hence the superiority belongs to the stage 
. itself (not to the man). » 

* These three. ’ — That it supports ths other three stages is 
another ground for its superiority. This is what has been referred 
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to by the text — ‘ By means of knowledge and by good &c. Ac.' 
-(89). 

This same dea is further supported by means of an example.— 

VERSE (90) 

J DST AS RIVERS RIVDLETS ATTAIN THEIR RESTING-PLACES IN THE 

Ocean, so do men op all other orders obtain support in 
THE Householder. — (90). 

Bhisya. 

‘ Rivers ’--the Gaftgu and the rest ‘ rivulets ’-—the 
Bhidya and others. The distinction between ‘rivers’ and ‘rivulets’ 
is based upon the difference of position or of taste. 

In actual inage both are treated as one and the same ; and 
the diversity of gender {in fhat case) is explained as standing 
on the same footing as that in the case of the synonymous words 
*bhdrijd' (feminine) an<i ^duru' (Masculine), 

‘ Restiiuj support. 

Just as the Ocean is the resting place for all kinds of 
water, so is the Householder entitled to the performance of all 
duties — (90) 


VERSE (91) 

By twice-born men belonging to all these pour orders this 

TEN-FOLD DUTY SHALL ALWAYS BE ASSIDUOUSLY OBSERVED.’ 

-(91) 


Bhdsya. 

This verse introduces what is going to be described below. 
^Ten-fold ' — That which has ten ‘folds’ or forms. 

^Be observed ' — Always be performed. 

Though all these have already been mentioned before, yet they 
are repeated here in order to indicate their great importance j 
and this repetition also lends support to the view that it is the 
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combination o£ ‘Knowledge’ and ‘Action’ that accomplishes the 
hightest end o£ man— (91) 


VERSE (92) 

(1) Steadiness (2) Forgiveness, (3) Seep-control, (4) Absten- 
tion FROM UNRIGHTEOUS APPROPRIATION, (o) PURiTY, (6 CONTROL 

OF THE Sense-organs, (7) Discrimination, (8) Knowledge, 

(9) Truthfulness, and (10) Absence op anger, — these are 

THE ten-fold forms OF DUTY. — (92) 

Bhasya 

Steadiness and the rest are qualities o£ the Soul. 

(1) * Steadinesf^' — the feeling of contentment even at the loss 
of property and such things ; expressed by such feelings as 
‘if it has been lost, 'what does it matter ? It can be acquired 
again.’ Similarly at separation from a beloved person, the man 
regains former equaminity by thinking that ‘such is the way 
of the world.’ 

(2) * Forgiveness' — the excusing of wrongs committed; not 
seeking to do injury to a person in return for an injury that might 
have been done by him. 

(.8) ‘ Self-control ’-—absence of haughtiness, renouncing o£ 
pride due to superior learning &c. 

(4) ^Absentlon from unrighteous appropriatmi' this is well 
known. 

( 5) ‘ "Purity ’ — cleanliness of food etc. 

(G) ‘ Control of ihe Sense-organs ’—not allowifig them to be 
^rawn even towards unfoi-bidden things. 

(7) ‘ D/scrfmiVm/mu ’-—true f knowledge, following upon the 
refutation of all doubtful and contrary views. 

f8) ‘ Knowledge ’ of the Soul. The difference between 
■*discrimination’ and ‘ knowledge ’ is that the former refers to Acts, 
and the latter to the Soul. 
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la vJfew of this tautology, some people read ‘ Dhlvidyd * 
(wise discrimination). I^ut this is not right ; ^specially as we have' 
explained the difference between the two. 

The rest are well known. 

‘ Absence of anger ’ is not permitting anger to arise when 
there is an occiasion for it, and ‘’/orgiueness ’ is not doing harm to 
others even when they may have done harm to one. — (92). 

VEESJ^ (93). 

Those BbIhmanas, who properly s^'udy the ten forms of duty, 

AND HAVING STUDIED THEM, FOLLOW THEM IN PRACTICE, REACH 
THE HIGHEST STATE. 93). 

BhCisya. 

This describes the reward of what has just been enjoind. 
The mention of the reward of study is meant to eulogise the 
actual performanci!. — (93,. 

VERSE (9 1) 

The twice-born person, performing, with collected mind, the 
TEN-FOLD Duty, and having duly learnt the Vedanta 
TEXTS, AND BECOME FREE FROM DEBTS, SHOULD TAKE TO 

Renunciation. — (94). 


Bhdsya. 

‘ Being freed from debts, should take to Renunciation. ’-Thjs 
text is meant to lay down that Renunciation should come only 
after the three del?ts have been paid off. Just as all men are not 
eutiufed to go forth as a mendicant at the same period of their 
life, so with Renunciation alsq. 

‘ Having duly learnt , the Vedanta texts ’.—There is no 

renunciation for one who has not learnp what is contained in the 
% 

tVedanta texts. ,Though the 'performance of Rites, as well as 
the learning of Jhe VedSnta, are both implied in the injunction 
of ‘Vedic study ’ — both kinds of texts being equally ‘ Veda,’ — yet 
the learning of the Vedanta texts has been reiterated here for 
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. 

tCe purpose of laying special stress on it ; the sense being that 
* the man shall devotg himself entirely to il’. 

“What is the actual meaning of the injunction. — ‘ 
take to Renunciation^ ’ ? What is this that is called ‘ Renuncia- 
tion ’ ? ” 

‘ Renunciation ’ consists of abandoning the notion that ‘ this 
is mine 

“ What have been referred to above are the ^Renouncers of ike 
Veda from which it would seem as if there were ‘ renunciation ’ 
of the ‘ Veda ’ or of ‘ what is contained in the Veda’, — and not 
that of such acts as the accepting of gifts anff the like, which are 
done for the purpose of enabling the man to perform the acts 
enjoined by the Veda.V 

In verse 84 above it has been declared that the Veda is 
the * refuge for those seeking immortality * ; so that Vedic study 
is enjoined even for that stage at which Knoicledge (and not 
Action) becomes the predominating factor in one’s life. In as 
much as the Agnihotra and other rites are accomplished with 
the help of material substances, they naturally become renounced 
when there is no sense of pi’operty (the notion of mine). Such 
* renunciation ’ is meritorious only for one whose wife is dead, 
or who, having made arrangements for the upkeep of bis Fires, 
concentrates his attention on the Supreme Self. We read in 
the Brhaddranyaka Upanisad-^^ when he thinks of going 
away, he says to his son &c. «&c.,’ which lays down the handing 
over of the Fires. This renunciation of the Fires is enjoined 
also for the decrepit old man — ‘ By decrepitude does he become 
absolved from this.’ Those rites however whi^h do not take the 
aid of material substances — such for instance as the Twjliffht 
Prayers, the daily Agnihotra and the like— the performance of 
these being not forbidden, one remains entitled to it till his very 
last breath.— (94). 

VERSA (95.) 

llAVIKO RENOUHCBD ALT. ACTS, AND THROWN OFF THE TAINT OF H10 
acts, ANI» STUDIED THE VbDA WITH MIND SEDF-OONTBOLLED, HE 
HHAT.r. uva AT BASE UNDER THE PBOTBCTION OF HIS BON.— (95). 
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Bhasya. 

* Hqving shidied jhe Vedq — this implies that the Veda shall 
not be given up. fThis has b^en already explained above. 

The right reading would appear to be live present-participial 
form ‘ abhyasyan^' ‘ studying.* 

‘ He shall lutder the 'protection of his son * - 

i. e. if he has a son born to him ; or of any other person 
who may be in the place of his^ son ; such, for instance as his 
granjison. They say that in this case also one should retire 
to another house.— p 5). 

VERSE (96). 

Havino thus renounced all bites, intent upon his own duty, 

FREE FROM LONOINOS, HE DESTROYS SIN BY HIS RENUNCIATION 

AND ATTAINS THE HIGHEST STATE. — (96). 

Bhasya. 

‘ His oicn duty ’ — meditation on the Soul ; he for whom 
this is the highest duty. 

* Free from loiojinys' — not entertaining a desire for any- 
thing, even in Ins mind — (96). 

VERSE (97). 

Tl?US HAS 'ItflE FOURFOLD DUTY OF THE Bu.VHMANA BEEN EXPOUNDED 

TO YOU, WHICH IS CONDUCIVE TO IMPERSIHABLE REWARDS AFTER 

DEATH. Now LISTEN TO THE DUTY OF KiNGS.— (97.) 

Thus ends Discourse VI of the Manava-Dharma-Shastra. 

Bhasya. 

^ Fourfold Duty' — pertaining to the four life-stages; all this 
has been expounded for the Brdhmana. 

“ At the outset the text has spoken of the, twice-born person^ 
in the opening verse — ‘Efaving thus lived the life of the House- 
fiolder, the accomplished twice-born person &c. &c.’, and it hag been 
decided thdTlthe'term stands for alDthe three castes, as there is^tw 
sort of incongrtSity involved in this. Under Dhe'cir^umstances, the 
term ^brahmana' of the' present vei^e should also be taken as 
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standing for all the three castes. There w5uld be a justi^ation for 
denying this only if^the entire Discourse ^lid not £,orm one organic 
whole, beginning from the openn^ verse ajid ending with the 
present verse. As a matter of fact, the opening verse is perfectly 
amenable to being construe! with this last verse (the whole dis- 
course thus forming one organic Tphole); so that it^i® quite open 
to us to take (his verse as referring to what has been mentioned 
in the opening verse.” 

As a matter of tact, the sentence is regarded as having that 
meaning which is found to be expressed by it, after a thorcyigh 
consideration of the sentence as a whole. And in this way, it is 
distinctly more resisonable to take the term 'twice^born person 
(of the opening ver-iv;) as standing for the Bi'dhmctiici (rather than 
the other way). Because every ^ Bi'dlinviiut also is ^twice-born , 
but every ‘twice-born person^ is not a Brdhniann . So that the 
term ‘twice-born’ being capable of being directly applied to the 
Urdhtna/ia, it cannot be right to take the term ‘‘ Brdhiiicinci as 
indirectly indicating the wider circle of tvicc-horn persons. 

“But in the Mahdbhdrata we find three life-stages laid down 
for the Shfnira also ; — having started with the words ‘for the 
Shudra who has accomplished all his work, there is attendance', 
it goes on to say ‘all the life-stages have been prescribed for him, 
except the Niramixa ' — that is Uenunciation.” 

This is not riglit. Sncli is not the meaning of the text 
quoted; what it means is as follows — ‘the Shudra should not 
have recourse to the four stages, he obtains the reward of all the 
stages by means of service and the begelting of children '-, — which 
means that — ‘ during Honseholdership he obtains, by means of 
serving the twice-born men, the rewards of all stag^, with tne 
sole exception of Liberation, which is the reward of Renunciation.’ 

From this it follow's that the Four Life-stages are meant for 
the Brdhmana only. — (97) 


Thus ends the Bhdsya on Discourse VI. 
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